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CHAPTER I 
INTRCDUCTION 
1. The Problem of the Dissertation 
The problem of this dissertation is to discover the meaning of 
membership to individuals who meet regularly with the religious group 
known as Plymouth Brethren II, the Open Brethren. The members of 
this religious body are known as Plymouth Brethren, Brethren, 
Saints, or First Century Christians. They prefer to be called either 
Brethren or Saints. There is no authority in the body which has 
handed down these names as the proper ones to be used. They come from 
the use of these terms by John Darby in the early days of the 
movement. Their use has become hallowed by custom as well as by the 
group's belief that it has recaptured the New Testament pattern 
o:r Christianity. 
The term Plymouth Brethren is usually used by people outside the 
group. The name comes from the fact that one of the early assemblies 
was located in that Devonshire community. The assembly at Plymouth was 
important not only in size, but also for the fact that the first major 
schi8m in the movement took place within its ranks. In the United 
States, the Bureau of the Census has distinguished each segment of the 
movement by adding a Roman numeral to the title Plymouth Brethren. 
Within the group, members refer to each faction by the name of its 
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leader or the town in which the schism took place. 
In this dissertation, the author prefers to use the nomenclature 
of the members of the group. Therefore, he will denote the body as the 
Brethren. Plymouth Brethren II are called uniformly Open Brethren and 
the other segments of the movement b,y the term Exclusive Brethren. 
The meaning which the fellowship has for the person is determined 
by his individual perception of the group of which he is a part. This 
perception is determined by several factors. One of these is theologi-
cal in nature. The local congregations of Brethren are made up of 
persons who hold certain doctrinal views that distinguish them from other 
religious bodies. These doctrines construct an image of a local congre-
gation to which the members of the actual local congregation feel bound 
to conform. A second factor in the individual's perception of his group 
is to be found in the social milieux in which both the persons and the 
congregations operate. Both persons and congregations are affected by 
the changing social mores of our century and b,y the geographical chance 
of their location. A third factor in the perception of the group is to 
be found in the personality of the individual himself. That is to say, 
his perception of the group is decidedly modified by the needs and 
expectations that he brings to his interaction with the other members of 
the congregation. Therefore, the meaning of the fellowship has been 
determined by asking individual members of the Brethren to express them-
selves about it, due regard having been taken of the various factors 
involved in their coming to a conclusion about it. 
The problem should be divided into two parts. The first of these 
3 
is to construct theoretically the local ideal con;;regation which is 
demanded by the theology and the history of the Brethren. Tilis is done in 
the third and fourth chapters of the dissertation. The second part of the 
problem is to determine how the individual member of a real local con-
gregation actually does perceive the body to which 1~ belongs. This is 
done in the second and fifth chapters, where the psychological frame of 
reference is explicated and the results of the interviews are analyzed. 
c. Norman Kraus believes that a person who belongs to a congrega-
tion of the Brethren has certain definite theological beliefs which not 
only separate hu1 from other Christians of the Ev~tgelical persuasion, 
but also give him a comprehensive view of God, man, the work of Christ, 
the body of Christ, the Bible, and the fate of the saved and the unsaved.! 
In the first place, he uses a dispensational theology dividing Biblical 
revelation into dispensations by which he is able to disregard the canons 
of historical criticism. TI1is type of theology is rigicl in its adherence 
to the doctrine of the !;)lenary inspiration of the Scriptures. .3econclly, 
he holds tl1e view that the visible Church is nacic up of the conpany of 
'b 1 . ' 1 t f t t 1 1 . ... t' ' - . 2 e ~evcrs vn.o 12"ve come ou o an a!~os a e enure 1 ~n .. o .1e assenJl.~es. 
11tis stateocnt of l~raus holc1_S true in general for all of the divisions of the 
Drethren. There is a feeling anong some Open Brethren that there is ho!)e 
1. c. Nornan lU"aus, Dispensationalism in America: -- Its llise and 
~evelovment (Richmond, Va.: John Knox Press, 1958), p. 7. 
2. Ibid., p. 85. 
4 
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for the individual who does not belong to their fellowship. Third~, 
there has developed in the Brethren Assemblies a strict discipline to 
regulate the conduct of the members toward each other and toward those 
on the outside of the group. 2 
The individual member of the Brethren bas his own perception of 
the group of which he is a part. To determine the meaning which his 
involvement in that fellowship has far him, it is necessary for him to 
understand what a local congregation of the Brethren is. Likewise, his 
interpersonal relations with other members of the congregation are 
strong factors in the meaning which he obtains from the fellowship of 
the group. He understands the abstract idea of a congregation from his 
experience in the group as a child and adult. He also brings to this 
perception the doctrinal teaching about the local congregation to which 
he has subscribed. These views are very real to him, and he is inclined 
to state them freely when he is asked. He does, however, modify the 
teaching to a degree in his life experience. This is apparent parti-
cularly where his real thoughts are to a degree at variance with the 
norms of the group as stated in doctrine and practice. 
We have, then, some divergence between the norm and the actual 
experience of fellowship. This is not to say that where a difference 
occurs there is a lack of meaning to the fellowship. The interviews 
show that the members of the group do perceive a real meaning in their 
1. Chapter v. below, p. 145. 
2. Elmer T. Clark, The Small Sects in 4merica (rev. ed.; New York and 
Nashville, Tenn.: Abingdon-Cokesbury Press, 1949), p. 181. 
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membership. They also show the directions that this meaning takes. 
2. Definitions 
There are two aspects in the definition of perception used in this 
dissertation. One of these is that perception is being aware of objects 
in general, such as people, ideas, or experience. In this sense it is 
equivalent to cOnsciousness. The second aspect is concerned with per-
ception as the interaction of the individual with his perceptual field. 
Orlo Strunk defines the perceptual field as "the entire universe, including 
one's self, as it is experienced by the individual at the instant of 
action.n1 Therefore, one's perception of membership connotes his total 
comprehension of it -- what he thinks, and how he feels about it. 
The word fellowship is used in two senses. It is used to describe 
the local congregation of Brethren. It is further used to indicate the 
feeling of unity which individual members of the Brethren project toward 
their co-religionists both in the local congregation and in the wider 
extension of the Brethren throughout the world. 
The words church and assembly are used throughout this disserta-
tion. The writings of the Brethren do not entirely agree among them-
selves an the use of the words. The word church is used in two senses. 
Brethren speak of the large body of Christendom who are not in their 
fold as the church. They are in opposition to much of its thinking and 
many of its practices. The adjective apostate is often used in referring 
to it. In their thinking it compares very unfavorably with the word 
assembly. The assembly is a term used to designate those people of 
sound faith who have covenanted to meet together for prayer, Bible 
study, the Breaking of Bread, and the proclamation of the Gospel. It 
always refers to a local congregation meeting together. The Brethren 
also use the word church in relationship to themselves. They conceive 
of it as the whole number of visible believers of whom Christ in Hea-
van is the only Head. This will be discussed at length in the chapter 
on the Theological Requirements for Fellowship. 
The term interpersonal psychology of religion is used in the 
context in which it is outlined by Paul E. Johnson in Ps7cholagv ~ 
Religion. 1 Johnson conceives that religious perception is based on 
the relationships of the individual to God and to other individuals. 
He believes that not only perception, but religious practices such as 
the worship experience and the living of the Christian life should be 
studied within the terms of interpersonal interaction~ 
Dispensationalism is not essentially a theology. It is, rather, 
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"a philosophy of history that explains change as a series of divine 
irruptions into history.n2 Those people who have studied C. I. Sco-
field's Reference Bible will be aware of the seven dispensations (per-
iods) in which God has dealt with man on the basis of Innocency, 
Conscience, Human Government, Promise, Law, and Grace. The seventh 
1. Paul E. Johnson, Psychology of Religion (rev. ed.; New York: 
Abingdon Press, 1959), pp. 41-47. 
2. Kraus, op.cit,, PP• 11-12. 
1 dispensation is still to come in the Millennial Kingdom. 
3. Limitations 
The interviews upon which this study is based were conducted in 
Worcester, Massachusetts, metropolitan Kansas City, and metropolitan 
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St. Louis, ~lissouri. The persons who were interviewed were members of 
local congregations of the Open Brethren, Plymouth Brethren II. They 
number in all fifty-one. There is a division of the sexes which ap-
proximates the male predominance in the assemblies. There is an even 
distribution in the age brackets except in males from 30 to 39 years 
old. This age and sex category was by far the most numerous one in 
the observed situations. Part of this is due to the fact that two of 
the Open Brethren groups studied are in aurburban areas and the numbers 
of this category reflect the post-war home-building on the fringes of 
the large metropolitan areas. The subjects in the 10-19 category are 
all at the upper limit of its age range since Open Brethren receive 
confessions of faith only from those who have reached the age of ac-
countability. This is usually the middle to later teens. 
The interviews were designed to bring out the conscious percep-
tiona of the people about their fellowship. There was no attempt to 
measure unconscious motivation or perception. 
The important doctrines of the Brethren have been discussed with 
1. Holy Bible (C. I. Scofield, ed. New York: Oxford University Preas, 
1917), p. 5, fn. 5. 
8 
special emphasis upon the interpretations which distinguish the Brethren 
from other Christians. The chief interest in the theological area has 
been to construct an image of the ideal congregation of the Brethren. 
4. Previous Research in the Field 
There has been no study of the Plymouth Brethren II from the point 
of view of the psychology of religion. 
There are three works on the history of the movement written from 
within the group. One of these is by W. Blair Neatby, History of the 
Plymouth Brethren (1901). This work is now out of print and quite 
rare. It is written from the point of view of the P~mouth Brethren II. 
There is The History of the Brethren (1936) by Napoleon Noel. This 
history is written from the point of view of the Plymouth Brethren III. 
H. ~. Ironside, formerly of the Moody Church, Chicago, has written~ 
History of the Brethren Movement (1936). Before and after his pastor-
ate in Chicago, Dr. Ironside met with an assembly of Plymouth Brethren 
I. 
In the field of apologetics, the most voluminous writer within 
the movement is John Nelson Darb,y. His complete works have been pub-
lished in thirty-two volumes. Most of the early leaders wrote and 
printed large quantities of tracts which are most difficult to track 
down and enumerate. Some are cited in the context of this study. 
The principal authors outside of the Brethren movement have been 
those persons who have been seeking to prove the movement in theolo-
gical error. An example of this would be Whately's Plymouth Breth-
9 
renism: A Refqtation o£ Its Principles and Doctrines (1879). This par-
ticular book is English. There are numerous anti-Brethren pamphlets 
both in England and on this side o£ the Atlantic. 
5. Methodology 
The methodology o£ this dissertation has consisted o£ a series of 
interviews with members o£ Brethren assemblies. A copy of this interview 
guide is appended. The interviews were carried on in the same manner, 
so that the interviewer used approximately the same protocol for each 
subject. The responses, therefore, were not influenced by differences 
in the interviewer's manner of approach. The subjects were divided as 
closely as possible according to the observed sex and age distribution 
within the assemblies that were studied. 
From the theological point of view, an ideal congregation of the 
Brethren has been constructed from the literature of the movement. The 
requirements for fellowship have been noted and their theological and 
practical application discussed. 
From the answers to the interview guide have come responses which 
indicate the perception of the individual member o£ the Brethren as to 
the meaning o£ his fellowship within the structure of the theoretical 
frame o£ references. The differences between the actual meaning and the 
requirements for fellowship from the theological point o£ view are 
measured, entabled, and discussed. 
The writer of this dissertation has also used the method of being 
a participant observer. He has attended all o£ the types o£ public 
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meetings which the Open Brethren hold. These meetings include the 
Evening Gospel Service, the Sunday School, the Breaking of Bread, the 
Frayer and Bible Study meeting, and what might be called the Brethren 
version of the church supper. At all of these meetings, he has observed 
carefully what he could see and hear. His own participation was limited 
to what he thought was proper under the circumstances of his visits. He 
joined in the hymns, the prayers, and worshiped with the congregation. 
He did not offer spoken comments on the passages under discussion at 
the Bible Study meeting. He did not partake of the elements at the 
Breaking of Bread. m1ile his theological views are of such a nature 
that he might have done so, he did not feel that he should in view ot 
the fact that he has no desire to break with his denominational affil-
iation. There are two views among the Brethren on this point. One is 
that the communicant should have made the break and come out of his 
denomination; the other is that the Table is the Lord's and open to 
all who believe according to the Brethren insight into matters of 
faith. 
In the case of the interviews, a rapport existed between the inter-
viewer and the subject, so that it can be said that the writer was both 
a participant and an observer. 
The tentative working hypothesis of the dissertation is that a 
member of the Brethren perceives the fellowship to which he belongs in 
two dimensions. There is the body of doctrine defining the beliefs 
that are required of a sincere follower of the body. There are the 
standards of proper conduct which have to be observed if an individual 
11 
wishes to remain in fellowship with the group. The members of the 
fellowship integrate their perceptions of doctrine and life in such a 
way that they are not aware of the dual nature of what they see, nor is 
the same weight given to each part of the perceived component. 
The investigation for the dissertation fell rather naturally 
into parts. There was the field work which consisted of meeting in-
dividual members of the Brethren chapels, attending the services to 
become as much a part of the assembly life as possible, and the actual 
interviewing of the subjects. There was also the investigation into 
the history and the theological tenets of the group. From this 
two-fold investigation, the individual communicant of the Brethren 
was seen as he presently lives. His present life is seen in the 
context of his history and inherited belief. 
CHAPrER. II 
THE PSYChOLOGICAL F:J.AME OF Ri::FER.Eli}E 
The psychological frame of reference for this di.ssertatLm is 
based on Paul E. Johnson's interpersonal theory of the nsychology of 
religion. His tbeory is based upon the belief that religious perceDtion 
is founded upon the r::,lationships which are built between ind:l viduals 
and God and t>e relationships which are built between human personal-
•t• 1 l J_es. He carries his thought to the point where he submits tLat the 
whole integration of the ego is determined by the quality of the inter-
2 personal relatbnships that the ego is able to develop. 
In order to understand fully his position, it will be necessary 
to trace the growth of inter"()ersonalism in psyclology, the :psyc>ology 
of religion, and also to see the contributions that have been made by 
sociol psyc:,ology and philosophy. Johnson bases h: s interpersonal 
theory of the psychology of r<::ligivn on his view of the integration of 
self in terms of interpersonal psyc:-ology. His psycl·ology is in the 
tradition made famous by Harry Stack Sullivan. Johnson's interp~etation 
of psychology grows out of concepts developed by Sullivan and has been en-
riched by contributions from the i~eo-Freudians, the social psychologists, 
and the philosophy of Buber. 
1. Paul E. Johnson, Psychology of Religion, n. 52. 
2. Paul E. Johnson, Personalit:z: and Religion (New York and Nashville, 
Tenn.: Abingdon Press, 1957), pp. 232-233. 
12 
13 
1. Developing Concepts of Interpersonal Psychology 
i. The theory of interpersonal relations of Harry Stack Sullivan 
Harry Stack Sullivan was born in 1892 on a farm near Norwich, 
New York. He died in Paris in 1949 while returning from a meeting of 
the World Federation for Mental Health.1 His educational background 
was that of medicine. He came under the influence of William Alanson 
White at St. Elizabeth's Hospital in Washington, D. c., and there-
mainder of his life was spent in the practice of psychiatry and the 
teaching of it. Hall and Lindzey discuss him as one of the major per-
sonality theorists, yet his work seems to be derived closely from his 
practice as a psychiatrist. His ideas are deduced from the evidence 
found in his regular work rather than induced from broad philosophic 
concepts. 
Patrick Mullahy, who is Sullivan's literary executor, states 
that the basis of Sullivan's thought is "that psychiatry is the study 
of processes that go on between people, interpersonal relations 
Sullivan himself amplifies this idea by adding, " • • • in which the 
psychiatrist participates while being an observant psychiatrist.n3 
This places the focus of Sullivan's psychology on the processes of 
1. Calvin s. Hall and Gardner Lindzey, Theories of Personality (New 
York: John Wiley and Sons, Inc., 1957), p. 135. 
2. Patrick Mullahy, Oed,iAAB - Myth and Complex (New York& Grove 
Press, 1953), p. 279. 
3. Harry Stack Sullivan, The Interpersonal Theory of Psychiatry 
(Helens. Perry and Mary !.Gavel, eds.; New York: w. w. Norton 
& Co., Inc., 1953), pp. 13-14. 
interaction between people. A corollary to this position is that these 
processes cannot be intelligibly observed unless the observer is a 
participant in the process. This is a logical place to begin in a 
study of psychology, and the observer is duly warned both about the 
necessity of his becoming involved in the process and the dangers in-
herent in becoming too closely involved. A person not involved in the 
group he is observing will not be able to understand correctly all that 
he sees. A person who is overinvolved will come to have so much of an 
emotional investment that he may misinterpret what he sees. 
Sullivan states that there are two principal streams of thought 
which are the main tributaries to his theory of personality. These 
are psycho-biology and social psychology. The stream of psycho-biology 
comes from the work of Adolph Meyer, the social psychology from that 
of George Herbert Mead. Sullivan states that "psycho-biology is the 
study of man as the highest embodiment of mentally integrated life," 
and that "the formulas of social psychology which included the devel-
opment of the self -- not too far removed from what I discuss as the 
self-system -- on the basis of reflected appraisals n1 are fundamental 
to his basic concept of interpersonal relations. 
Sullivan formulates three postulates which he borrows from 
Meyer's biological approach. The first of these is communal living, 
the second is functional activity, and the third is organization. 2 
1. Ibid., PP• 16-17. 
2. Ibid., p. 31. 
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The biological grounding of theory strikes the reader at first glance 
in Sullivan. These postulates show the depth to which he takes his 
theoretical concept. In the strictly biological side of the question, 
the communal existence refers to the close inter-relationship of the 
cells in the body. This, likewise, is true when he thinks of the 
function which each cell has and of the organization which is neces-
sary to turn an amalgamation of cells into a living organism. Sulli-
van further states that "existence refers to the fact that the living 
cannot live when separated from the necessary environment.n1 This 
dependence on interchange of material through contiguous membranes 
or along neural ganglia indicates that when it is interrupted the 
organism will die. This is essentially the position of Meyer. 2 
Upon this firm biological base, Sullivan erects the super-
structure of his personality theory. He conceives of two absolutes 
which are of the polar variety. These are euphoria and tension. 3 
He gives as an example of extreme euphoria an infant in deep sleep. 
As an example of extreme tension, a state of terror is cited. It is 
by means of this polar concept that Sullivan bridges the gap between 
the strictly biological interrelationships of the cells of the body 
and the integration of experiences of perception in the mind. The 
1. Ibid., p. 32. 
2. Statement of Palmer R. Bowdish, M. D., Marshall State School and 
Hospital, September 21, 1962. Dr. Bowdish is one of six living 
persons who studied under Meyer. 
3. Sullivan, op. cit., P• 34. 
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bridge is formed on the absolute of tension. He theorizes that there are 
two types of tensions, these formed by needs and those formed by anxiety. 
The need tensions may be zonal -- the infant needs to empty his bladder; 
or general -- the infant is tired and needs sleep. In speaking of need 
tensions, Sullivan is still in the realm of the physical, though there 
are implications here involved beyond the individual child. A too full 
bladder will result in its being emptied. Someone has to clean up the 
child. A sleepy child is usually tired and cranky. This, too, has over-
tones in how the parents or siblings relate to the child before sleep 
takes him out of the situation for the time being. 
Anxiety tensions fall more in the realm of relations to persons 
outside the individual, though, here also, there may be a definite biolo-
gical implication. Sullivan notes that the beginning of anxiety can be 
seen in the nursing infant. If the mother's nipple is such that the 
milk can be gotten easi~, there is little tension. If it is one that 
the infant finds difficult to manipulate, a great deal of anxiety is 
aroused in the feeding child.1 
This situation epitomizes the earliest interpersonal relationship. 
It is here that the reaction patterns which will characterize the person 
are laid down. The infant is beginning to organize his personifications 
of himself. The good -me comes undoubtedly from his feelings of bodi~ 
satisfaction. The bad-me comes from the anxiety at not achieving satis-
faction.2 
1. Mllllahy, op. cit., p. 294. 
2. Ibid., P• 294. 
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Sullivan believes that as the child grows, the areas in which he 
can form interpersonal situations enlarge. This is accomplished b,y 
experience of other beings than the mother, by learning the names of 
objects, by the use of energy transformations -- actions. His rud-
imentary perceptions of self grow into what he calls the self system. 
He means by this what Freud meant by the ego and what a theologian 
usually means when he speaks of the human soul. The self system is 
characterized by a aeries of dynamisms. Pynamisms are habit patterns 
which function according to the stage of growth and the situation in 
which the individual may find himself. The dynamism may be thought of 
as a habit pattern which a person uses when tensions disturb his well-
being.1 If he is disturbed by what others think of him, he seeks to 
win approbation from his ideal figure by means of the pattern which he 
has developed. This would be an instance of Sullivan's doctrine of 
self-dynamism. 
The study of Sullivan's theory forces one to the conclusion that 
it faces both inward and outward. He conceives of the person as being 
integrated within himself by reason of the biological structure of his 
body and the growing experience of that body as experience influences 
personality development. If the person is out of touch with reality, 
part of his problem can be understood by looking within him. However, 
the other thrust of the interpersonal theory is outside of the person. 
The rest of the problem has to be understood by seeing how he relates 
1. Sullivan, op, cit,, p. 109. 
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to his environment. Therefore, not only what goes on in the conscious 
and unconscious mind of the individual, but also the pressure of the 
outside relationships constitute the personality structure of the person. 
Sullivan was conscious of this two-fold thrust, for he deliberately 
sougqt to ally his field of psychiatry- to social psychology. He thought 
of his field as being the study of human behavior. Since human behavior, 
normal or abnormal, takes place in a society or group, he found it help-
ful to think of his own field as the study of human relations. He 
stated that "personality was the relatively enduring pattern of recurrent 
interpersonal relations which characterize a human life."1 
ii. The contributions of the Neo-Freudians 
Two personality theorists who are classified as Neo-Freudians make 
contributions to the interpersonal theoey of psychology. These theorists 
are Erich Fromm and Karen Horney. They are classified as Neo-Freudians 
because they were trained in the strict Freudian school at the Psycho-
analytic Institute in Berlin. They practiced for a period as orthodox 
Freudian analysts, and then each branched off from this~orthodoxy in 
slightly variant directions.2 Their deviation from the tenets of the 
master distinguishes them from Anna Freud, A. A. Brill, and Ernest Jones, 
who have made additions to theoretical Freudian concepts but who have 
remained within the mainstream of Freudian thought. 
Fromm finds that "the understanding of man's psyche must be based 
1. Hall and Lind.zey, op. cit., p. l.34. 
2. Ibid., PP• 1271 130-131. 
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on the analysis of man's needs stemming from the conditions of his 
existence. 111 He introduces the concept of loneliness and estrangement 
from nature and from other men. It is here rather than in any malfunction 
of the ego as an integrating farce that he discovers the essential diffi-
culty of the human situation. 
There is then a dual thrust in Fromm's thinking. He emphasizes 
that human needs arise from the social context in which the person is 
living. The social mores of any given society exert a tremendous influ-
ence upon his actual needs. In our own country, at this writing, there 
is heavy pressure on all of us to own television sets. Despite the fact 
that we all got along well without them for years, the groups in which 
we move have them and we find ourselves needing an instrument which 
fifteen years ago we were capable of eschewing. The second direction 
in which Fromm' a thought leads us is toward an increasing amount of exis-
tential estrangement. In Escape £rom Freedom, he adumbrates the point 
that it is an essential part of human growtb,citing the case of a child 
growing out of the earliest dependency on others and of a slave gaining 
2 his freedom. 
The specific contribution which Fromm makes to the theory of inter-
personal psychology is his emphasis upon the view that the society in 
1. Et-ich Fromm, The Sane Society (New York: W. W. Norton & Co., 1955)1 
p. 25. 
2. Et-ich Fromm, Escape .from Freedom (New York: Farrar & Rinehart, Inc., 
1941), pp. 33-35. 
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which a person lives is a major contributing £actor to the type o£ parson-
ality erected. The strict Freudian would say that society affects the 
person through the super-ego. Within the Freudian f'ramework, this is 
quite true. However, the super-ego concept is at best a construct to ex-
plain these forces. It still centers the point o£ integration within the 
personality structure of the person. While Fromm's theory o£ the dynamic 
and molding force of society may be as incapable of objective proo£ as 
Freud's, it does have the advantage of placing social forces outside the 
personality structure where they actually belong. This leaves the 
molding and dynamic forces of society acting upon the personality, and 
the personality reacting to the forces. This is very close to Sullivan's 
concept o£ personality as a aeries of interpersonal relationships. 
Karen Horney departs from the orthodox Freudian stream by taking 
as her point o£ departure the concept of basic anxiety. She defines 
the meaning of this term as: "the feeling a child has of being isolated 
and helpless in a potentially hostile world. A wide range of adverse 
£actors in the environment can produce insecurity in the child. 11 1 
This definition places her in the ranks of social psychological theorists. 
She emphasizes, like Sullivan, the relationships, either satisfactory or 
unsatisfactory, that occur in the early family situation. Like Fromm, 
she emphasizes the molding force of influence outside the body and mind 
o£ the person. 
Her theory o£ neuroticism is based upon the growing child's unsuc-
1. Karen Horney, Our Inner Conflicts (New York: W. W. Norton & Co., 
1945), P• 41. 
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cessful attempt to handle the problems brought on by basic anxiety. 
Horney classified the movement of the neurotic personality as against, 
away from, or toward people. If the neurotic need is for affection, no 
amount of affection actually given will ever satisfy it. The receipt of 
ordinarily adequate affection will beget a need for more and more of the 
same. 1 
Horne.y's contribution to interpersonal psychology is a reinforcement 
of the basic assumption that the field of inquiry should be in patterns 
of relationship established between individuals. Her major interest has 
been in the field of poor interpersonal relations bringing a train of 
psychic and emotional disturbances. 
iii. The approach of the interpersonal psychologists to the fields of 
social psychology, anthropology, and religion 
Since the interpersonal psychologists have focused the attention 
of their psychologies on the field of the reaction and relationships of 
the individual to and with others, they have been forced to add to the 
purview of their thought other disciplines than their own immediate one 
of psychology and psychiatry. The first most obvious area is that of 
social psychology. As previously stated, Sullivan actually began his 
theoretical considerations with the social psychology of George Herbert 
Mead as a source. Undoubtedly the friendship of Sullivan with Edmund 
Sapir turned his thought into some of the areas of the cultural anthro-
pologist. 
1. ~., p. Jl. 
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This interest in the field of larger cultural interests has done 
much to broaden Sullivan's approach to the area into which he put the 
emphasis of his psychiatric practice. This is not to imply that Freud 
and Carl G. Jung did not interest themselves in the field. They did. 
The cultural studies which the.y made are basic to Freud's theory of the 
primal horde and to Jung's theory of the collective unconscious. The 
difference between their approach to anthropology and Sullivan's lies in 
the motive with which the approaches were made. Both Freud and Jung 
tend to use their anthropological evidence to buttress the theories with 
which they began their studies. 
Sullivan tends to use his interest in culLures as a means of deter-
mining the atmosphere of the situations in which his patient is operating. 
By this means he does buttress his interpersonal position; the supporting 
evidence of the culture's influence comes through the actual life exper-
ience of the one being studied. 
Among the three theorists mentioned up to this point there is no 
direct approach to the field of religion. It is probable that the reli-
gious views of the persons themselves, plus the training which the,y had 
received, precluded any overt expression of interest in religion. There 
is almost no mention of religion as such in their theoretical work, nor 
is there much appreciation of the contribution which a healthy religion 
can make to their therapeutic situations. 
Sullivan's religious background is that of a mixed marriage between 
Irish Roman Catholicism and upstate New York Protestant Yankee tradition. 
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He carefully preserves his mother's name in his own, which certainly re-
flects the social as well as the religious tension of his boyhood. Fromm 
is of Jewish descent. He seldom directly refers to his religious heritage. 
Horney is of German Lutheran background. The only direct religious note 
that is to be found about her is that Paul Tillich conducted her funeral 
service. 
However, as one reads Fromm's analysis of a good society, he is very 
conscious of the ethical teachings of the prophets of Israel. MUch of 
the conduct which he demands of the citizen of the new society would be 
perfectly acceptable to the ancient seers. He has in a word taken the 
essence of conduct distilled from religious faith without taking the faith 
itself. With Sullivan and Horney, there is nothing in their theories 
which precludes a close approach to religion. Sullivan places the focus 
of the personality in the relationships between persons. There is no 
serious reason why God cannot be considered as a person in relationship. 
Horne.y finds the focus in the close family group which expands as the 
child grows up. 
Again, if the theorist can properly expand this to include the 
neighborhood, the teacher, the butcher, the baker, ~ alii, there is no 
good reason why the church school and the youth fellowship should be ex-
cluded, nor should the contributions of the Infinite, good or bad, toward 
basic anxiety be denigrated. 
Since Mead is important to Sullivan's interpersonal theory of 
psychology, a word should be said as to Mead's thought on the nature of 
society in which man has relationships outside himself. Mead postulates 
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that there will be a community in which men operate. In this community 
there are generalized social attitudes. He conceives of these as growing 
out of the social process. Certain identical responses are called out 
in different individuals by stimuli and become the common responses of 
the community. 
These common responses tend to become the response of each in-
dividual member of the community and are often attributed by him to all 
the other members. Therefore, if the minister begins his sermon with five 
minutes of choice profanity, the stimulus evokes the response from the 
community in the pews that something is gravely wrong. At this point, 
the community is united upon that fact. It may appear to any individual 
member of that community that all are of one mind. The physician in the 
pew recognizes an emotional disturbance in the minister 1 s mind. He may 
well attribute his own benign insight to all of the other minds. It is 
barely possible that he may be right in his inference. However, it is 
just as likely that the two shocked ladies that have the pew in front 
of him will attribute the clerical lapse to the reading of too many 
modern novels. They will feel that their diagnosis is the general one 
among the members of their community. Of course, the responses will be 
in conflict until they are eventually integrated in a universal which 
becomes the basis for the action and thought of the community. The inte-
gration into universals is the end product of Mead's concept of the social 
process.1 The process does not produce a group mind as an entity in 
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itself. Rather certain responses are found that answer the senses of 
oughtness of the vast majority of any given community. What best answers 
the sense of oughtness in the church con~unity cited previously? Does one 
discharge the minister for immoral words, or give him a leave of absence 
while he gets therapeutic help? The answer in this particular instance will 
depend upon what response has become a universal in his community. 
Mead emphasizes strongly the necessity of the existence of the 
community to ~~e individual. He states that, "without • • • generalized 
social attitudes, the organized self is impossible."1 This reminds one 
distinctly of Sullivan's premise of the interaction of the cells in the 
human body. As the cells live and grow qy interacting with each other, 
the self lives and matures by interacting with the community. 
2. The Interpersonal Theory of the Psychology of Religion 
i. The theories of Jacob L. Moreno 
None of the psychologists previously considered have shown any marked 
interest in the field of religion. With Jacob Levy Moreno, we come to one 
who places religious interest in the center of his system of interpersonal 
thought. Mareno was born in Bucharest in 1892 into a family of Sephardic 
Jews. He was trained early in the religious life or his people. When his 
family moved to Vienna, he was educated at the University of Vienna, taking 
work in a wide variety of fields before choosing medicine as his life work. 
He had served as a research specialist in psychiatry while still a student. 2 
1. !bid,, p. 261. 
2. Johnson, Psychology of Religion, p. 42. 
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MOreno's career has hard~ been one which conforms to the stereo-
typed conception of a psychiatric practitioner. Instead of spending his 
life listening to the troubles of his patients and reading an occasional 
learned paper, he has demonstrated a lively interest in writing, the 
drama, and sociological study. These interests reflect his basic psy-
chological assumptions. In a paper prepared for Paul E. Johnson's Seminar 
in the History of Psychology, January 7, 1954, an anoQYmoua student has 
summed up Moreno's hypotheses as follows: 
(1) Principle of Creative Spontaneity from God. We are moved 
this way. The S factor is most important of determinants. 
(2) Faith in the good intentions of fellow men. Love and mutual 
sharing are powerful and indispensable working principles •. 
(3) Superdynamic Community based upon these principles,1which can be brought to realization through newer techniques. 
The question of spontaneity is based upon the assumption that one 
will reveal his real thoughts and perform his real actions if called upon 
sudden~ to act a role. MOreno's philosophy places God in this position 
on the first day of the creation.2 His faith in the basically good inten-
tions of men is reflected in the work that Moreno did at Hudson, New York, 
in a school for delinquent girls, in attempting to bring about their reha-
bilitation. 
Moreno's interest in what he calls Sociometry dates from this time. 
Moreno states in Who Shall Suryive? that 1933 should be taken as the date 
for the beginning of the sociometric movement. HOwever, his interests in 
the field were closely tied up with his work in Vienna during the period 
1. Class report in Seminar on History of Psychology, Boston University 
School of Theology, January 7, 1954. 
2. Jacob L. Moreno, Who Shall Survive? (Beacon, N.Y.: Beacon House, 
Inc., 1953), p. xvi. 
following World War I. His idea of the Theater of Spontaneity uses the 
assumptions of Goa. 1s spontaneity and the supo:.:~·.namic community by combining 
1 them into a situation where a person co~ld receive therapeutic help. The 
matter of establishing a superdynamic community is seen by Moreno as one 
of the functions of religion. H9 strives to use his techniques of spon-
taneous action to effect a therapeutic result in his patients by having them 
act out the situations. The patient plays himself and the other roles are 
supplied by members of the group or audience. The patient also plays the 
other roles in the drama; this gives the therapist a wider view of the 
patient's reactions and interpretations of the various roles. Moreno's 
thought on religion is that its function is to assist a person creativelY 
to act out his conflicts in the arena of his interpersonal relationships. 
Moreno would 9ppose as strongly as Mead a religious community which sought 
only to conserve its past tradition. He would view it as a dynamic force 
which should bring about the greatest possible amount of creative individ-
ual experience for the adherent. 
It is not possible to assess fully the therapeutic value of Moreno's 
psychodrama. Those who agree with him find a great deal of value in it. 
Certainly the principles involved have had a great deal of success in 
group therapy work all over the country. On the other hand, there are 
many psychiatrists who feel that Moreno does not go deeply enough into the 
problems of the patient and that his methodology is at best superficial. 2 
1. Ibid., pp. xiii, xiv, xxxiv-xxxvi. 
2. Statement of Joseph Weinreb, M. D., a psychoanalyst with the Mass. 
Youth Activity, Worcester, fAay, 1960. 
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It should be stated that Moreno's differences from his critics are based 
largelY upon his different approach to the problem of conflict. He has 
been unable to attack the problem by ana~ical reductionism. A patient's 
conflicts should be resolved b,y a positive seeking for values which could 
be discovered in a creative encounter with other human beings and with God. 
While Professor Johnson's student is correct in separating the three 
principles of MOreno's hypotheses, it should be understood that these 
derive from Moreno's view of religion itself. His view of religion is 
dialogic. That is, the validity of a~ religious experience is based 
upon the interchange of responses between the devotee and the One who is 
being worshiped. MOreno cites both Socrates and Jesus of Nazareth as 
examples of religious dialogue. 1 These individuals spoke words in the 
course of their teaching that drew response from those who heard them. 
The response often had the effect of engaging the whole of the responder 
into a creativelY new type of relationship. The relationship was not 
simply to the religious leader, or to God, but to the whole of the rest 
of mankind. 
Moreno's contribution to this study may be summed up as carrying the 
idea of relationships which has already been established in biology and 
psychology into the realm of the religious experience. He definitelY 
includes God as One with whom creative relationships are possible. This 
brings the field of interpersonal relations definitely into the field 
of the psychology of religion. In assessing the psychological meaning of 
1. Moreno, op. cit., pp. xxii-xxiv. 
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a conversion, the interpersonal relationships of the subject should be 
studied as well as his mental states and bodily maturation. 
ii. The philosophical contributions of Martin Bubar 
Martin Buber was born in Galicia in 1878 into a rabbinical family. 
His training in the home was such that his religious faith and cultural 
appreciation were touched by the spirit of liberal toleration of the 
epoch. After study at the universities in Berlin, Leipzig, and Z'brich, 
he settled down to his chosen occupation of philosopher. His main con-
tributions in this field have been in the philosophical anthropology of 
1 the !-Thou relationship. 
It is Bubar's thought that definitelY introduces the element of 
the Eternal Thou into the consideration of interpersonal relationships. 
He conceives of the !-Thou relation as a dialogue in which the meaning 
"is found in neither one nor the other of the parties, nor in both taken 
2 
together, but in their interchange." He further feels that "the essen-
tial element of genuine dialogue is seeing the other or experiencing the 
other side."3 The first quotation is anotter way of stating Sullivan's 
focus on the field of psychiatry in the relationships that go on between 
people. The second brings to mind Moreno's theory of encounter. Bubar 
1. Johnson, PgYchologx of Religion, p. 44. 
2. Maurice s. Friedman, Martin Buber - The Life of Dialogue (Chicago: 
University of Chicago Press, 1955), p. 85. 
3. Ibid., P• 87. 
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and MOreno were associated in Vienna about 1920 in Moreno's publishing 
venture. 1 It is not possible to say which one influenced the other. The 
implication of the quotations is that a human being is not a complete 
whole in himself, but that he becomes completed in his interaction with 
others and with Another. 
Bubar holds that man's perception of his world is dichotomous in 
accordance with man 1s attitude. Bubar makes use of the concepts !-Thou 
and ~· H8 calls them primary words and insists that they refer to 
relation instead of things. One's experience of the world falls into the 
I•It category, though still a matter of relation. Ih£y cannot be spoken 
with the lips but must be spoken with the whole person involved. Bubar 
feels that in relation to each ~ one touches the edge of the eternal 
Thou. 2 He notes that modern culture has abdicated to the world of It 
and that this has rendered a spiritual life impossible. He finds such 
a life possible only where there is an alternation of the I-It with the 
I-Thou relation. It is, therefore, necessary to approach the Eternal 
Thou and to go forth t.rom that meeting into the human situation.3 
This viewpoint opens the possibility of exploring several different 
avenues in the psychology of religion. Whereas Sullivan emphasizes an 
1. Moreno, op, cit., p. xxxi. 
2. Martin Buber, I and Thou, trans. Ronald Gregor Smith (2nd ed., 
New York: Charles Scribner's Sons, 1958), pp. 3, 6. 
3. Ibid., PP• 62-67. 
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I-We relationships beginning with the nursing child, Buber adds the 
dimension of !-Thou. We shall see how Paul E. Johnson synthesizes these 
two dimensions in explicating his theory of personality. 
iii. The synthesis of Paul E. Johnson 
Paul E. Johnson has used the findings of the interpersonal psychol-
ogists in arriving at his own theory of personality. His main interest 
lies in the field of interpersonal relationships. He agrees with Sullivan 
on the necessity of the organism to have this kind of relationship if it 
is to live. There are differences in the systems of the two men. Sullivan 
tends ~o focus his interest on the relationships which are established 
interpersonally during the life and growth of the organism. Johnson goes 
outside this naturalistic frame of reference. He holds the person more 
central, of fuller significance than Sullivan who holds the relationships 
to be of greater significance than the person who is a product of them. 
Johnson feels that ttere are religious implications in his theory of 
dynamic interpersonalism which should be considered. He recognizes that 
these areas cannot be explored in the area of pure psychology, but rather 
emphasizes the influence which the concept of community, expressed both 
in philosophy and religion, has upon the 1 which is the term he uses to 
describe the integrating center of the personality. Johnson defines the 
l as follows: "Personality is an intricate system of relationships whose 
1 
focal center is a conscious 1, the subject of experience." This conscious 
1, the subject of experience, is looked upon as being capable of carrying 
1. Johnson, Personality and Religion, p. 233. 
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on dynamic relationships along several avenues of experience simultane-
ously. His thought on this matter is illustrated by the diagram which 
appears below. 
p£f?.. S ONAL IS I'Jo.. 
1-::/t:LD 
P~yu-lt:>Lo&y 
IT 
1')-lov 
.r 
Fig. 1 
I NTi:R.- Pi.=-ru,_etvA'-
?S Y<- 11-C L DG· y 
Integrated Theor,y of Personality1 
In this diagram, the I is considered to be the focus of experience. 
1. Ibid., P• 233. 
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Radiating from the center are four avenues of relationship, which John-
son denotes as I-Me, I-It, I-Thou, and I-We. He conceives of the person 
as experiencing these relationships simultaneously, alternately, or ~ 
seriatim. The strength of this theory is found in the fact that it covers 
human experience adequate~ in a dimensional view of personality without 
trying to reduce one mode of experience to another. It covers both the 
experience of the mind in relation to its bodily needs, and the experience 
of the same mind in its quest for the Ultimate without denying the valid-
ity of either relationship. This concept does not make theology equiv-
alent to psychology by making all religion a projection of the mind, nor 
does it make biology a department of theology by reducing it to depend-
ency on revelation. 
3. The dimensions of Paul E. Johnson 1s theory 
i. The I-Me dimension 
The I-Me dimension is founded upon the observation of the objective 
Me by the subjective 1· Not only does the person observe himself, but 
his view of the Ji is subject to what others see and think about him, 
and what they report. It covers the matter of the physical body and what 
the individual thinks of it as well. Thus, there is both a biological 
and psychological ~. These two "Me 1 s• are united in a life and add to 
the capacity for experience. This is another way of saying that the 
objective ~has the potential in it for growth, and that it does change 
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and grow throughout life. 1 Johnson notes that psychoana~sis, of the 
psychologies, has specialized in this dimension. 
ii. The I-It dimension 
Johnson conceives of this dimension as a dynamic field in which 
forces interact upon the person as the impersonal environment. A person 
can organize some elements in this environment and must accommodate 
himself to other factors. He would have as much horror as Buber at the 
thought of abdicating to the world of ~' but he seems more practical in 
his acknowledgement of the necessity of operating within the field of]!. 
This is the area of Lewin's field theory. Where Lewin may be accused of 
reducing a person to part of a process, Johnson would emphasize the I 1s 
ability to reorganize the environment by the interacting relationships 
involved.2 
iii. The I-We dimension 
Johnson here discusses the relationship of l to the psychological 
group. He places its beginning in the !2 relationship of the mother and 
child. As the child grows, he establishes new~ relationships by affil-
iation. This particular dimension is of great importance since most 
religious fellowships fall into the category of psychological groups. In 
Johnson's thinking, these fellowships serve not only to minister to the 
interest of the members of the group in the saving of their individual 
souls, but to channel the altruistic needs of the persons who are involved 
1. Ibid,, pp. 235-241. 
2. Ibid., pp. 241-245. 
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in enhancing the group life. In any event, the l is strengthened and 
enlarged by contact in the~ relationship. 1 
iv. The I-Thou dimension 
Johnson conceives of this dimension as the upward thrust of the per-
sonality. The l would be the regulator, the subject of experience, seek-
ing to become a better person. The Thou is the ultimate authority to whiCh 
the person can be responsible. Since Johnson is writing from within the 
Christian tradition, his use of~ becomes equivalent to the word God. 
However, the principles would be as applicable if one were outside of it. 
Johnson states 11Thou is the objective Reality ••• The religious seeker 
is convinced that he confronts a Being beyond himself, that he is not 
alone, but meeting an 10ther 1 • 112 The exploration of this I-Thou relation-
ship ends the feeling of alienation which many souls have encountered by 
religious devotion and attitude.3 A man who has sinned becomes conscious 
of the fact that he is estranged from God. As he continues in this state, 
he feels that the gulf between him and God is growing wider and wider. 
Then, at a moment of time, the man may acknowledge his sin and accept 
forgiveness. This is an example of the beginning of the exploration of the 
I-Thou relationship. When he has accepted forgiveness, the relationship 
to God is re-established, and he no longer feels a sense of alienation. 
1. Ibid., pp. 245-250. 
2. Ibid., p. 252. 
3. .Ibid.., pp. 250-258. 
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FUrthermore, the man is now in a position to explore the further impli-
cations of his relationship which have the potential of developing him into 
a mature and creative Christian person. 
We shall maintain in this dissertation that the meaning which the 
fellowship of the assemblies has for members of the Brethren is determined 
by the quality of their religious perception. In Johnson's theory of 
personality, the avenues for exploration are primarily the Brethren's 
perception of the I-We and the I·Thou relationships. However,the other 
two dimensions are involved in a Brethren member's finding his own iden-
tity. Within the assembly, his image of himself and his place in it are 
in the I-Me relationship. Certainly, his views of the world and of people 
in the churches belong to the I-It category. He tends to treat them in 
the third person as They or It. The member of the Brethren expresses 
himself freely on his relationships to the group and to God. He is less 
free in talking about himself or the outside group. His perceptions in 
the relationships will be delineated below. 
CHAPI'l!R III 
HISTORICAL SURVEY OF THE BRETHREN 
1. The Situation in Great Britain and Ireland at the 
Beginning of the Second Quarter of the Nineteenth 
Century 
The Brethren movement originated in the midst of an active and 
dynamic society. The initial impulses which led to its birth and 
growth were caused by the reactions of its founders against certain 
situations which were existing in the whole fabric of the life of the 
United Kingdom during the reign of King George IV and his brother, 
William IV. Both the theological content of the Brethren movement and 
the directions which it took in its historical development will be better 
understood when th~ are viewed against the background of the religious, 
political, and social life of the era. 
The political life of the times was tense and confused. The tense-
ness resulted from the aftermath of the great European wars against revol~-
tionary France and Napoleon Bonaparte. The confusions resulted from 
the changing shifts of British foreign policy in the decade following 
Bonaparte's exile to St. Helena. The history of these years is one of 
change from alliance with autocratic rulers of Russia, Prussia, and 
Austria, Britain 1s late allies, to a more traditional one in which her 
interest and strength were joined in a rapprochement toward her late 
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1 French enemy. 
At home the political picture was complicated by the demands for 
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reform of Parliament, Catholic emancipation, and the removal of political 
dis abilities from the Dissenters. All o£ these demands were realized 
in the years concurrent with the founding of the Brethren. Parliamentary 
reform was achieved in 1832; Catholics and Dissenters had their disabil-
ities removed in 1828.2 These changes had effect on the emotional reactions 
of people living on both sides of the Irish Sea. The reforms were changes 
in customary ways of lif'e. No one knew what the results of the changes 
would be. Fears that the changes would be for the worst became part of 
the period's atmosphere. 
The social life of the United Kingdom had also been dislocated by 
the aftermath of war with its upheavals. The growth of industrial towns 
had given the nation enough strength to survive the wars. However, this 
very growth threw the traditional British approach to the social relation-
ships out of operation. The traditional pattern was that o£ the land-
owning squire at the top of the pyramid with his tenants in regular strata 
below him. He was usually a Justice of the Peace. His eldest son succeeded 
him to the estate. His other sons entered the Navy, the ~my, or the 
Church in that order of preference. When the great towns began to develop, 
this relationship changed. The squire might become the mill-owner; his 
tenants might become the mill-hands. Since the mill-hand lived in the new 
1. E. L. Woodward, The Age of Reform, 1815-1870, Vol. XIII o£ The Q~ford 
History of England, ed. G. N. Clark (14 vola. Oxford: The Clarendon 
Press, 1934 - ) , pp. 186-210. 
2. !bid,, pp. 190, 23. 
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slum instead of the old farm, the squire lost some of the closeness of 
relationship which had existed previously between them. 
The village parson also noted the difference. He had had a regular 
place in the social hierarchy of the countryside. He belonged to the 
upper classes by blood, and it was in his interest to side wiiih the social 
power elite in the parish. In theory he was the pastor of all who lived 
within the geographical boundaries of his parish. He probably never exer-
aised his parochial functions to the whole of the people in the area, for 
there might well be a group of Dissenters or Catholics who would not be 
interested in his ministrations. When the great towns arose, the rectors 
of parish churches in those places found themselves swamped by the coming 
in of large numbers of people who had never lived there before. The new-
comers were traditionally members or the established church, but in the 
change-over .from rural to urban living much of their spiritual rootage was 
lost. They were not at home in the new parish. The parish church was 
unable to gather them in. It tended to throw its weight on the side of 
the owner during the years of dislocation and hunger. 1 
The religious situation reflected much of the uneasiness of the gen-
eral social life of the times. As previously noted, the established 
churches in England and Scotland did have at least the nominal support of 
all the upper classes and in the country districts a large following of 
all classes.2 In Ireland the situation was serious enough to warrant a 
1. l!2aJL., p. 74. 
2. Gamaliel Milner, The Threshold of the Victorian Age (London: Williams 
and Hogarth, Ltd., 1934), p. 207. 
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large measure of reform. When the Whig ministry in 1832 introduced an 
Irish church bill, they estimated that 1,400 Irish benefices served a 
1 total of 850,000 communicants. The ?Opulation of Ireland was at that 
time four and one-half millions. Of the balance, there were 650,000 Pres-
byterians. During these years the question of the tithe due the Church 
of Ireland from all of the inhabitants of the island was a source of 
bitterness and turmoil. The Scottish Church did serve all of the reli-
gious needs of the people of Scotland until the disruption controversy 
2 in the fifth decade of the century. 
The church situation in each kingdom was one of extreme Erastian-
ism. The church was close~ allied to and subservient to the civil 
government. The appointment of bishops, university professors, and in 
some cases, individual clergymen passed through the Cabinet and the House 
of Commons. No new parish conl_r! be established, nor could changes be 
made in the ritual of the church without a special act of Parliament. 
While this situation had existed since the Elizabethan Settlement, it did 
bother many of the more deeply committed minds, which led to the splin-
tering off of the Independents, Baptists, and Quakers in the seventeenth 
century and to the extrusion of the Methodists in the eighteenth. Despite 
the constant splintering, the Erastian state of affairs did satia~ the 
middle-of-the road men, clergy, and laity alike. 
Two new religious movements occurred in the midst of the Establish-
1. Woodward, on. cit., p. 331. 
2. lQ!g., p. 439. 
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ment simultaneously. One of these, the Oxford movement, began in the 
high-church wing of the Church of England. It was aimed primarily at 
reasserting that the English church was a Catholic church with an author-
ethical, and sacramental emphasis. Among its leaders were 
Newman, Keble, Pusey, and Manning. Two of these men followed their lo-
gic and went over to Rome with some of their intimate associates. The 
large majority remained in the ~glican communion, and today their descend-
ants, and people who hold their views, form its Anglo-Catholic wing. 
The great emphasis of this movement is found in its interest in the 
liturgy of Divine Worship and ita opposition to Erastianism in the 
polity of the English church. 
The other movement was that of the Plymouth Brethren. Starting 
in the Evangelical wing, it took as nearly an opposite course from the 
Oxford movement as it could. More will be said subsequently about 
it, but this will serve as a reminder of the milieu out of which it 
1 
came. 
T'ne dissenting groups in the period offer a strange picture. Of 
the three denominations, Presbyterian, Independent, and Baptist, :which 
were privileged by the Toleration Act of 1689 to have direct access to 
the monarch, the Presbyterians had become largely Socinian, and the 
Independents and Baptists so very much alike that it was difficult to 
distinguish between them. They tended to become ingrown upon them-
selves. They sup]Jorted their own schools; they were made up largely of 
middle class people. They did well in trade and acqutred wealth. They 
1. !bid., p. 442. 
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had, at this period, ceased to be a social or ~olitical force in the 
realm. However, the Baptists did carry enough social energy to inau-
gurate modern foreign missions by sending William Carey to India in 1792. 
It is safe to assume that the Dissenters looked back u~on the days of 
their triumphs in the Civil Wars and the Glorious Revolution of 1688, 
and found themselves unable to bestir themselves in their relatively safe 
situation in the society of 1S25. 
Catholic emancipation in Ireland created a tense situation for both 
the minority Protestants and the majority Catholics. No one knew of a 
certainty what the results would be. The Protestants feared that they 
would be engulfed in a wave of Catr'olic political activity which would 
wipe out their interests and subject them to a time of bloody persecution. 
Catholics hoped that their admission to the ballot wo1.~ld alleviate their 
poverty and the unfairness of the absentee landlordism that was one of the 
curses of the land. As it turned out, neither the fears of the Protes-
tants nor the hopes of the Catholics were realized. Even in modern Eire, 
the Protestant minority has full civil and religious freedom, and it took 
the troubles of 1921-22 to resolve to any degree the thorny Irish land 
question. However, the Irishmen and Anglo-Irish who began the Brethren 
movement could not foresee the historical development. Emancipation was 
so sweeping a change in the accepted way of doing things that one can 
tmderstand their fear and connect it with their view that this was part 
1 
of the chaos which preceded the Lord's Return. 
1. Elmer T. Clark, The Small Sects in America, p. 33. 
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Something should also be said at this point about the new views in 
religion which are still the hallmark of nineteenth-century thought. 
These were not the views of the founders of the Brethren, but they are 
important because Brethren theology has opposed them throughout the course 
of its history. These years are the years in which Strauss, Bauer, and 
Vatke introduced in Germany the new methods of criticism of the Bible. 
They began to apply to the text of the Bible the same canons of criticism 
that had recently been developed for the study of the classics of Greece 
and Rome. As use of these new methods became the practice in the divinity 
schools of the English-speaking world, the members of the Brethren groups 
reacted strongly against them. They were and are opposed to anything 
which contains any hint of Modernism. The Brethren opposed the intro-
duction of the newer methods in biblical criticism not because they were 
modern for the period, but because they believed that by applying the 
canons of criticism to the text one denied the inspiration of the Bible. 
They felt that it was but a short step from a strictly textual matter 
to raising "fundamental doubts incompatible with divine inspiration in 
1 
any real and honest sense." They likewise began a new system of inter-
pretation which has been denoted as dispensationalism. 2 
The history of the years which saw the beginnings of the Brethren 
is one of world-wide unrest in politics, economics, social status, and 
religion. The residents of the British Isles shared the experiences of 
1. William Kelly, The Higher Criticism (London: T. Weston, 1906), p. 4. 
Though Kelly's statement comes late in time, it reflects his life-
long viewpoint and that of his fellow believers generally. 
2. Clarence B. Bass, Backgrounds to Dispensationalisa (Grand Rapids: 
William B. Eerdmans Publishing Co., 1960), p. 18, t.n. 13. 
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unsettled conditions in each of these areas. The unrest was not respon-
sible for the Brethren movement, but the reactions of various people to 
the conditions of the times sparked its beginning and affected the course 
of its :future development. 
2. The Beginnings of the Brethren Movement 
The sources do not agree among themselves as to who the original 
members of the first company of the Brethren were. They :further disagree 
as to the importance of the contributions which were made by the early 
leaders. This divergence of opinion goes beyond the expected differences 
in the judgment of one human being by another. It reflects some of the 
unhappy schisms that have occurred during the history of the movement. 
In 1848 the Brethren were divided into two more or less hostile divisions. 
1 Their historian is w. Blair Neatby. His book is out of print and quite 
difficult to obtain. Fortunately, he is cited frequently by many later 
writers. The other group in the 1848 divergence is known as the Exclusive 
2 
Brethren. Their historian is Napoleon Noel. Mr. Noel came early enough 
in the movement to have personal acquaintance with many of the original 
leaders. There is also a third variation of the story of the movement's 
beginnings. This is the article on the Brethren (Plymouth) by John 
McCulloch which appears in Hastings' Encyclopaedia of Religion and Ethics. 
Th:i.s article follows the tradition as expressed by the Open Brethren, but 
gives more prominence to Anthony N. Groves than does Groves 1 own biogra-
1. W. Blair Neatby, The History of the Plymouth Brethren (London: 
Hodder and Stoughton, 1901). 
2. Napoleon Noel, Hiytory of the Brethren (2 vols.; Denver, Colo.: 
W. F. Knapp~ 1936 • 
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pher. 
All of the sources do agree on the following facts. Edward Cronin 
came to Dublin from the southern part of Ireland in the year 1826. He 
wished to become a doctor and enrolled in the university there to pursue 
1 those studies. He had been born a Roman Catholic but had been converted 
to a belief that his salvation had been accomplished through the merits 
of his Savior alone. While he was studying in Dublin, he attended the York 
S tre et Independent Church. As a student, he was freely admitted to the 
Communion. When he became a resident of Dublin, he was informed that he 
could no longer take Communion unless he became a member of the York 
Street congregation. This would be in line with the general practice of 
Congregational churches of the period. The communicant should be a member 
of the local congregation in order that they might have proper watch-care 
over his behavior and spiritual growth. Dr. Cronin disagreed quite 
strongly with the position of his pastor, the Rev. w. Cooper. One of Mr. 
Cooper's deacons, Edward Wilson, sympathized with Dr. Cronin's predica-
ment. Mr. l':i.lson was a Secretary of the British and Foreign Bible Society. 
Until his work took him away trom Dublin, he shared spiritual conversation 
and communion with Dr. Cronin in his own apartment.2 After Mr. Wilson 
left, Cronin was joined by his cousins, the Misses Drury, and by a book-
seller names Timms. For these meetings, he used his own house. In 1827, 
Mr. Francis Ifutchinson discovered them and offered them the use of a room 
1. ~' P• 24, and G. H. Lang, Anthony Norris Groves (London: The 
Paternoster Press, 1949), P• 103. 
2. Noel, op. cit., I, 25. 
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in Fitzwilliam Square.1 
1n this same year, John Gifford Ballet and John Nelson Darby identi-
fied themselves with the meetings. Mr. Ballet was from an Anglo-Irish 
family. He was educated at Trinity College, Dublin, where he was an 
acquaintance of Darby. He was admitted to the Bar in London, but his 
real interest was in religion. He took whatever part he could in the work 
ot the Irish Church as a layman. He remained loyal to Darby in all of 
the controversies ot the Brethren until his death in 1864.2 
John Nelson Darby was born in London on November 18, 1800. He was 
a younger son of John and Anne (Vaughan) Darby of Markeley, Sussex, and 
Leap's Castle, Kings County, Ireland. He attended Westminster School and 
received his Bachelor of Arts from Trinity College, Dublin, in 1819. He 
read for the Law and was called to the Bar in 1825.3 His practice must 
have been brief, for he took Holy Orders in the Church of Ireland the next 
year and was assigned to the oare ot a parish in County Wicklow as a cu-
rate. He later wrote "that my health was shattered in constant effort to 
bring the Gospel into the dark cabins of the mountain glens. 114 The fol-
lowing description of him comes from the pen of a friend and associate, 
Francis Newman, who was a brother of John Henry Cardinal Newman: 
1. lQi!L., 25. 
2. Ibid.' 28. 
3. George C. Brase, "John Nelson Darby," Diction~ry of National BiographY, 
ed. Sir Leslie Stephen and Sir Sidney Lee, V 1917), p. 493. 
4. Noel, op. cit., I, 101. 
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His bodily presence was indeed weak. A fallen cheek, a blood-
shot eye, crippled limbs resting on crutches, a seldom shaven 
beard, a shabby suit of clothes, and a generally neglected 
person, drew at first pity with wonder, to see such a figure 
in a drawing room. It has been reported that a person in Lim-
erick offered him half a penny, mistaking him for a beggar.l 
One should not assume from Mr. Newman's portrait that Mr. Darby was a 
cripple. He had had a fall from his horse just before his meeting with ~~. 
Newman. However, the balance of the description is exceedingly apt, for 
Darby was far more interested in the promulgation of the Gospel as he saw 
it than he was in the care of his own personal appearance. 2 
It was in 1827 that Darby took himself out of the Church of Ireland 
by publishing a pamphlet anti tled The Nature and Unity of the Church or 
Christ.3 In this pamphlet, he asserted that the true basis or the unity 
or the Church is to be rounded on Matthew l8z20: "Where two or three are 
II 
gathered together in ~ name, there am I in the midst of them. This 
stand denies the premises upon which the Establishment rests. It was oc-
casioned by the appeal of the Anglican Bishop or Dublin to the legislature 
for protection far his clergymen during the carrying out of their duties. 4 
This was a perfectly legitimate request for a Bishop or the Establishment 
to make in the troubled times before the Catholic emancipation. It illus-
tratea perfectly the Erastian position of the Church of Ireland. The need 
1. Ibid., 50. 
2. ~' 57. 
3. The whole pamphlet appears in The Collected writings or John N. Darby, 
ed. William Kelly (London: G. Morrish, 1867-83), I. 
4. Noel, op. cit., 29. 
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to make such a request was offensive to Darby, who had been wearing out his 
health in this same diocese without protection. It also touched him on 
the spot which had become sensitive to him during his recovery from his 
accident, namely, the true basis upon which a group of Christians can unite 
in fellowship. 
Anthony Norris Groves also associated himself with the meetings in 
Fitzwilliam Square about this time. Mr. Groves was born in England at 
Exeter. He established himself as a dentist with a good practice. Then, 
he felt called to give his life to Christian service as a foreign mission-
ary. He sold his practice and went to Dublin to prepare himself. At this 
point he became associated with Cronin, Bellet, and Darb,y. 1 He was at the 
beginning of his association with them quite reluctant to break the tradi-
tional ties which bound him to the Church of England. He offered his 
services to the Church Missionary Society. Mr. Groves• biographer is not 
too clear as to the exact reasons why he never took service with this body. 
Mrs. Groves was in opposition to the idea of a missionary life for a period 
of time. 2 Then, Mr. Groves himself began to develop doctrinal views which 
would have permanently prevented the Society from employing him and which 
would have prevented him from serving with them. He became convinced that 
one must be baptized by immersion in water. He was so baptized, but did 
not affiliate himself with the Baptist churches. He also came to the point 
1. Lang, op. cit., p. 103. 
2. Ibid., PP• 55ff. 
3. Ibid., p. 27. 
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of view that the Lord's Supper could be celebrated without the presence of 
1 
an officially ordained clergyman. This has become the standard practice 
in all assemblies of Brethren, Exclusive as well as Open. These views 
necessitated a change in his plans. He eventually went out to Bag·hdad and 
India on his own without support of any official ecclesiastical body. This 
also has set the pattern for the missionary activity that has been carried 
on through the years to our own times. Though it cannot be said that Mr. 
Groves was in the original four members of the group, it should be noted 
that he was influential in shaping the early practice in regard to the 
Communion, the freedom to speak in meeting, and the manner of carrying on 
missionary work. Perhaps his ideas are best expressed in a letter which 
he wrote to John G. Bellet: 
This I doubt not is the mind of God concerning us, that we 
should come together in all simplicity as disciples, not 
waiting on any pulpit or ministry, but trusting the Lord 
will edifY us as he sees good, from ourselves.2 
These sentiments have become standard Brethren thought and practice. Mr. 
Groves certainly reflects the opinion of the leaders and the rank and file 
of the people who were the original company. 
The picture of the Dublin group at this point would show a group of 
men who had become dissatisfied with their previous religious situations. 
Cronin felt that he should not have to be a member of a particular local 
1. ~~ P• 124. 
2. John McCulloch, "Brethren (Plymouth)", Encyclopaedia of Religion and 
Ethics, ed. James Hastings, (New York: Charles Scribner's Sons, 
1913), II, 843. 
50 
church fellowship to have Communion with them. Darby felt that the basis 
of the Church of Ireland was wrongly taken. Groves had grave doubts about 
the English church's position on Baptism, Ordination, and missionary ap-
pointment. Ballet felt that the Establishment did not atercise enough zeal 
in the pursuit of its pastoral and preaching duties. These men and others 
were able to come together on what they conceived to be the simple ground 
of the New Testament. Darby's choice of Matthew 18:20 has already been 
mentioned. All of these men held a view which allowed them to believe 
that the Scriptures were inerrant, and, therefore, it was possible for them 
to gather a group of people on this basis expecting the Holy Spirit to be 
present to guide them in their religious quest. They began to meet for 
fellowship, for mutually exploring the inerrant Scriptures. Quite soon 
they appropriated for themselves the right to celebrate the Lord's Supper 
on their own authority. At a later date, Darby wrote "the assembly was 
to occupy the place of Christ on earth. The only successi::m in the office 
of binding and loosing which Heaven sanctions is that of two or three 
gathered in Christ's name. 111 When any group of Christians meet, preach, 
and celebrate the Supper as a unit, it is fair to say that they have begun 
to exist as a religious society distinct from others. This growth of cor-
porate consciousness was pointed up for them when they hired a hall at 
11 Aungier Street in Dublin in 1830. This was their first house of worship 
as distinct from private homes, and the services in Aungier Street were 
1. J. N. Darby, Stnopsis of the Books of the Bible, Vol. III (London: 
G. Morrish, n.d.), p. 137. 
1 their first public meetings. 
Two other individuals who were prominent in the early years of the 
Brethren should be discussed here, George ¥Uller and Emily, Lady Power-
scourt. 
Lady Powerscourt was a member of an J.nglo-Irish family. She is 
2 
referred to by Noel as "the pious Lady Powerscourt." She had come to 
hold views roughly similar to those held by the men who had been meeting 
in Dublin. She also initiated a series of Bible and Prophecy Conferences 
using the great hall of Powerscourt Castle, Ireland for this purpose. 
All of the men whose names we have been considering were in attendance at 
these annual meetings, which began in 1829.3 The local rector, a Dr. 
Dale.y, acted as secretary to the conferences in the early years. The mem-
bership of the conferences was not exclusively Brethren in make-up. Some 
followers of Edward Irving were in attendance, a few churchmen, but the 
bulk of the number of those who were its habitual attendants were the men 
who became in the next years the Brethren movement. We find the names of 
Samuel P. Tregelles, a textual scholar; John Parnell, who became Lord 
Congleton; B. w. Newton, of whom much will be said below; and a number of 
others. When the division between the Open and Exclusive Brethren occurred, 
Lady Powerscourt adhered to the Open section, along with Lord Congleton and 
Dr. Tregelles.4 
1. Noel, op. cit,, I, 22. 
2. ~, 32. 
3. Ibid., 32. 
4. ~, 32. 
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George M\Uler was born in Prussia in 1807. He was educated in Halle 
and in 1S29 came to London to prepare himself as a missionary to the 
Jews. 1 While he was a student in that city, he became influenced by 
the example of Groves' giving up his dental practice to serve Christ. 
He must have been very closely associated with Groves, for in the next 
year he married Groves' sister, Mary. 2 He did not follow bis brother-
in-law out to India to the mission field, but, instead, he went to the 
west of England and became associated with Henry Craik as co-pastor of 
Bethesda Chapel in Bristol. This group of people were organized along 
Baptist lines. In 1832 Craik and Maller led their people into the 
Brethren as a group with only a few dissenting from the decision.3 
M6ller was interested in orphans all of his life. While he was 
a student at Halle, he had lived in a house made available to poor di-
vinity students through the will of A. H. Franke, an eighteenth-century 
professor of divinity.4 He founded at Bristol the Ashley Down Orphanage. 
He carried this work along in addition to his pastorate throughout his 
life. It was run on lines which are similar to those by which the 
Brethren carry on a mission station. It was his custom to remind the 
Lord in prayer of the needs of the orphanage. According to Mtlller, 
1. lang, op. cit,, P• 13. 
2. lli!h, P• 14. 
3. Noel, op. cit,, I, 39. 
4. lang, op. cit., p. 14. 
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these needs were always met. William James, in The Varieties of Reli-
gious Experience records: 
M~er's custom was never to run up bills, not even for 
a week. "As the Lord deals out to us day by day ••• 
the week1s payment might become due and we have no money 
to meet it • • • we purpose • • • never to buy anything 
except we can pay for it at once, however much it may 
seem needed." 
The articles needed ••• were the food, fuel, etc., of 
his orphanages. Somehow, near as they often come to 
going without a meal, they hardly ever seem actually to 
have done so.l 
During the course of his long life, MUller handled in the neigh-
borhood of a million pounds sterling. He never owned anything but 
2 his clothes, and died leaving an estate of only eighty-six pounds. 
Mftller 1s importance to the story of the Brethren is to be found 
in the fact that he was the man who led his people to oppose John Darby 
in the disputes raging around Ebrington Street, Plymouth and Bethesda 
Chapel, Bristol, in 1848. Furthermore, the pattern of church govern-
ment which developed at Bethesda became standard procedure among assam-
blies of the Open Brethren. The pattern was to have elders chosen from 
among the Brethren. These men did not replace other men in the Assembly 
who felt moved to minister at a meeting, but, undoubtedly, their pres-
ence exercised guidance over the course of the meeting. At a service 
for Bible Study held in Bethany Chapel, Worcester, in September, 1960, 
each elder had something to say on the passage before the meeting; then, 
there was general participation by those in attendance. Mftller remained 
1. William James, The Varieties of Religious Experience (New York: 
Random House, 1929), p. 458. 
2. ~' p. 457. 
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associated with the work at Bethesda with Henry Craik until Craik's 
death in 1866. He continued to serve in this community until his own 
death in 1898. 1 
3. The Social Strata from which the Brethren Arose 
The original company of the P~outh Brethren came out of a rela-
tively high social stratum in the English and Anglo-Irish society of the 
day. Almo3t all of the early leaders belonged either to the professions 
or to the landed gentry. Darby was a clergyman; Ballet, a lawyer; Cronin, 
a physician; Groves, a dentist. Lord Congleton was a member of the gen-
try, as was Lady Poweracourt. In the early group, one also finds ref-
erence to numerous Army officers. This is significant on two counts. 
First, the Army commission in that day was still purchased, which meant 
that an officer had quite a bit of social as well as financial backing 
to have been able to reach the grade. Secondly, the original Brethren 
position on war was pacifistic. One of Groves' reasons for breaking 
with the Church of England was the statement that it was lawful for Chris-
tian men to take up arms at the call of the civil magistrate. Lang 
notes that a captain in the Royal Navy resigned his commission on the 
night of his conversion. The military and naval men are referred to 
by their titles in most of the. histories, but there is no record of 
Brethren cadres being formed in military units on actlve duty. There-
1. Noel, op. cit,, I, 100. 
2. Lang, op. cit., p. 130. 
55 
fore, resignation seems to have been the customary step following con-
version. 
The most notable difference that one notes between this situation 
and what one finds among groups of the Brethren in the United States is 
the difference in social class. Among the groups that were contacted 
for this study, not one matched in any degree the social status, edu-
cational background, or financial standing of the group o£ the original 
company in Dublin. It may be argued that the names of the people that 
have been discussed were the leaders of the Dublin group and that there 
must have been a large number of more humble followers. Undoubtedly, 
this is true. However, one would expect to find the same situation in 
the American Lssemblies if there had been no change in the general level 
of the group. This is not the case among the groups that were investi-
gated. This means that through the years the Brethren group has shown 
social mobility, in this case, downward. 
4. The Growth o£ the Movement 
i. The First Century 
During the first years of its life, the Brethren movement had a 
tremendous impact upon the religious life o£ the times. The influence 
was larger than the actual number o£ people involved would lead one to 
expect. Actual figures of membership in the Brethren Assemblies are 
hard to get. The United States Census of Religious Bodies in 1936 
listed the PlYmouth Brethren as having a membership of 25,659 in eight 
1 divisions. The current yearbook o£ the National Council of Churches (1962) 
1. u.s., Bureau of the Census, Census o£ Religious Bodies: 1936, 
II, P• 293. 
gives approximately the same figure, In Great Britain the numbers run 
1 to about 80,000, Noel feels that five-eighths of this number are of 
the Open Brethren, the remainder divided among the divisions of the 
Exclusive. These figures are not exact but they do account for the 
largest groups in the Brethren movement, There are strong companies of 
Brethren in the British Dominions, on the Continent of Europe, and in 
Argentina for which few membership statistics are avilable, In addition 
to these groups, the Brethren have carried on an extensive program of 
missionary and evangelistic activity both in Protestant and in non-
Protestant lands. 
The greatest period of proportionate growth for the Brethren is 
to be found in the first fifty years or so of the movement up to ap-
proximately the time of the death of Darby in 1881. During this period, 
the growth was so rapid that many outsiders felt that it was a danger to 
the churches. The unnamed author of an article on "Plymouth Brethren" 
in the Popular Encyclopaedia states: "It seemed at first to be a move-
ment great enough to threaten the whole organization of the Christian 
Church,"2 There was early opposition from parish clergy of both the 
Establishment and the Dissenters. 
However, the first period of growth was followed by a long period 
of racking schism. During the years since 1848, there have been six 
1. Noel, op. cit,, I, 43, 
2. In Lang, op, cit,, p. 16, 
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major divergences within the movement. Each division has further frag-
mented, to the number of twenty. Some of the minor breaks have been 
cancelled due to the deaths of the parties who were interested on both 
sides of the dispute that gave rise to them. However, only one of the 
major divergences, that of Ramsgate of 1881, has been healed. It should 
be stated in fairness to the Open Brethren that they have had no major 
divergences and only three minor breaks in the course of their history. 
There are current differences of opinion among Open Brethren, but they 
have been able to live with them in such a way as to cause no major break 
in their fellowship. The differences relate to how strict they are in 
whom they accept in fellowship at the Breaking of Bread. 
The last fifty years have shown a period of much slower gro·ffth 
so far as the United States is concerned. The Brethren have been able 
to replace those persons who have been lost by death but at a rate of 
growth which is less than that of the country as a whole. The popula-
tion of the country as a whole has increased by half as much again in 
the same period. The number of divisions has increased. There were six 
in 1926, eight in 1936. 
ii. Influence outside the Brethren Fellowship 
Despite their relatively small numbers, the Brethren have usually 
exerted a large influence among Protestants of the conservative per-
suasion. Brethren preachers have been zealous in proclaiming the gospel 
as the.y understood it, and the upright character of those who have done 
the preaching has commended the message strongly. The influence has been 
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of two kinds, The positive influence is to be found in the actual con-
verting of men to be Christians and in the emphasis upon regular reading 
of the Bible and daily prayer, The author has served Baptist congrega-
tiona in four states. In each of these pastoral charges, there were in-
dividuals who were either former Brethren or who had been converted due 
to Brethren endeavor, The negative influence which the Brethren have 
exercised is to be seen in the turmoil that is frequently found in a lo-
cal congregation where Brethren have had a greater or lesser influence, 
As will be seen in the next chapter, one of the original tenets of the 
Brethren was that "the Church was in ruins."1 As a result of this doc-
trine, many Brethren preachers have conceived their task of proclaiming 
the gospel as calling out a remnant from the denominational system, This 
general attitude is by no means peculiar to the Brethren, but among 
the Exclusive Brethren this policy of leaving the churches has been the 
rule, At the same time, the Open Brethren have shown a great deal of 
willingness to co-operate with ott.er Christian groups, William Leach, 
a graduate student at Boston University, states that in his home city 
of Dublin he first became acquainted with the Brethren through their 
co-operation with theY. M. C. A., which is the center of Protestant 
2 
evangelism in Eire, Elmer T, Clark in The Small Sects in A!nerica notes 
that the Open Brethren incline to view the position of the individual 
1. Baas, op. cit., p. 46. 
2, Interview with Rev, William Leach, Oct., 1958. 
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believer rather than that of the group from which he comes. 1 This means 
that the Open Brethren would be willing to co-operate with individuals 
and groups whom they believed to be sound doctrinally. In this manner, 
the channels of communication between the Open Brethren and the more 
conservative of the Protestant denominations have been kept open. Mem-
bers of Open Brethren assemblies have felt free to worship in such 
church fellowships when an assembly was not available. They have also 
contributed much of their thinking to like-minded individuals in the 
congregations where they have been active. 
Historically, the first contacts which the Brethren made with 
American Protestantism were initiated by the Exclusive wing of the 
movement. J. N. Darby, Paul Loiseaux, Malachi Taylor, and others were 
frequent visitors to the United States in the days immediately after 
the American Civil Tiar. They preached in any church where the pulpit 
was open to them. Among the churches and clergy with whom these Ex-
elusive Brethren had great influence were the Clarendon Street Bap-
tist Church in Boston, A. J. Gordon, pastor, Dwight L. Moody in Chi-
cago, and the Walnut Street Presbyterian Church in St. Louis, James 
H. Brookes, pastor. 2 The influence of these contacts may be read in 
the subsequent history of at least two of the churches mentioned. The 
MOody Church is presently established as a non-denominational body. 
1. Clark, op. cit., p. 182. 
2. Kraus, Dispensationalism in America, pp. 46-47. 
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It is very conservative and dispensational in its theology. It has 
supported many conservative missionaries without regard to denominational 
mission boards. One of its recent pastors, Harry A. Ironside, came out 
of the Plymouth Brethren I group and returned to it at the conclusion 
of his pastorate. The Clarendon Street Church in Boston has been of an 
extremely conservative nature theologically over the years. It withdrew 
from the fellowship of the Massachusetts Baptist Convention in the late 
1940's as a result of the then current Foreign Mission Board controversy. 
Likewise, it should be noted that men who have served this church were 
active in this same controversy in attempting to pull the churches that 
they were then serving out of fellowship with the American Baptist Con-
vent ion. 
The most striking example of Brethren influence is to be seen in 
the work of the Niagara Bible Conference. This was an orgainzation 
formed by men in an attempt to re-establish an interest in the personal 
Second Coming of Christ and in the kindred literature of prophecy. It 
was known first as the International Prophecy Conference, meeting first 
in 1878 in the Church of the Holy Trinity in New York City. A second 
conference was held in 1886. Eventually, the meetings became annual, 
and they were held for many years at Niagara-on-the-Lake, Ontario. 1 
It should be noted that the original interest of the men at the 
conference was in pre-millenarianism. This is one of the Brethren's 
tenets. To .pre-millenarianism, they, of course, added their own views 
1. Ibid., p. 82. 
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of dispensationalism. Those members of the Brethren who were present 
also interjected the sharp distinction which they draw between the 
Church and the Kingdom. Event~ally, the Conference broke down over 
this point in the early years of the twentieth cent~ry. A. J. Gordon 
and J. H. Brookes were active in the movement. They went along with the 
Brethren on much of their theology, but neither man had aQY intention of 
breaking with his denomination.1 
Reference should also be made here to c. I. Scofield and his 
Reference Bible. Mr. Scofield succeeded in making a synthesis of the 
ideas of dispensationalism to the degree that his system has become the 
standard for interpreting both pre-millenarianism and dispensationalism 
in our generation. He was financed in this work by a wealthy member 
of the Brethren.2 
iii. The present missionar.y and evangelistic outreach of the Brethren 
All of the Brethren assemblies that have been visited in the course 
of this study show a vital interest in missionar.y and evangelistic 
endeavor. These aims are to be found in almost everything that is done. 
How successful they are in the programs which they are pursuing is another 
matter. Unfortunately the census returns indicate a minimum gain for 
a great deal of effort. 
One feat~re common to all of the assemblies is the Stmday Evening 
Gospel Service. The preaching is done by one of the elders of the group, 
1. Ibid., p. 99. 
2. Ibid., P• 112. 
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or by some brother who is gifted in speaking. The message is similar 
to what may be heard in many conservative Protestant churches. There is, 
however, no invitation ar fervent pleading for the hearer to bring his 
church letter. The claims of the Gospel are presented as forcefully as 
possible. The hearer is then expected to be convinced of the truth in 
his own heart. If he is so convinced, it is felt that he should show 
signs of his conversion by his behavior. If it is an Open Brethren assem-
bly, he will probably want to make confession of his faith by immersion 
baptism. Then, he will be received into the fellowship of the Assembly, 
take part in the Breaking of Bread, and use his own talents in ministry. 
The theological implication of this practice is to emphasize the doctrine 
of the priesthood of all believers. Likewise, the text, "You must be 
born again,"becomes a prerequisite in the Assembly's program of evange-
lism. 
The Open Brethren make extensive use of conferences in their evange-
lism. It has been the custom in Massachusetts to hold such meetings 
twice a year for a week. Members of the various assemblies in the area 
make a great effort to attend all or parts of the conference. Interested 
persons who are not members of the fellowship are invited to be present. 
The program of the conference consists of a series of addresses by mem-
bers of the local assemblies and leaders from outside the area. Discus-
sion and comment by the hearers usually follow. The themes of the 
addresses are on Biblical and theological issues. Occasionally, there 
is a conference which covers the policy and practice of the group. An 
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example of this is the conference which was held at Hoddesden, England, 
in 1956. The theme was "A Return to Simplicity." This covered a wide 
1 
range of preaching, practice, and the community life of the Brethren. 
The same approach to conversion of the outsider is made in this type 
of meeting as is made at the Gospel Service. The speaker outlines the 
message of salvation as he understands it. Again, no altar call is made. 
The decision is left up to the mind and heart of the listener. 
The open air street meeting is not a common evangelistic practice 
of the Brethren. Mention has been made of it in the writer's hearing, 
but no actual meeting has been observed. The~e is, of course, nothing 
in the Brethren practice of ministering which would preclude it. If a 
brother felt called to preach at the corner of Main Street, he would be 
able to do it so far as his religious tenets go. Whether the earnest 
Biblical approach would attract a hearing on a busy corner is another 
matter. 
We must consider the present missionary outreach of the Brethren. 
They are very active in promoting overseas work. A magazine called The 
Fields is published to promote this endeavor. In the copy of April, 
1958, there is correspondence from missionaries in the Fiji Islands, 
Singapore, Angola, the Congo, Northern Rhodesia, Natal, Italy, Austria, 
Portugal, India, Japan, Ecuador, Uruguay, and French Guiana. 2 These 
places are not the sum total of all the places where Brethren are carry-
1. A Return to Simplicity (Rushden, Northants: Stanley I. Hunt (Printers) 
Ltd., 1956), p. 5 ~passim. 
2. The Fields, Vol. XXI, no. 4 (1958), p. 84. 
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ing on work. This correspondence is simply the writing of those families 
who happened to write in time for publication in this particular issue. 
Their posts are set up conscious~ on the New Testament pattern. Each 
station seems to consist of a missionary and his family. He goes into an 
area to live. He gathers a group of inquirers about him. Conversions 
occur, and an assembly is born. He makes as full use of the native converts 
as he can. He may feel called to remain in that place, or he may feel 
perfectly free to move on into some new location that has not been evange-
lized. Naturally, there is not so much moving from place to place if a 
hospital or printing press has been set up. 
This missionary activity is all the more remarkable because the 
Brethren do not maintain a foreign mission board, nor have the increasing 
responsibilities of the work moved them toward organizing one. In this, 
they have followed a different course from that of the Baptists. Baptist 
conventions, boards, and associations are a product of their evangelistic 
and missionary activity. They have changed in two centuries from a 
collection of local congregations, proud of their independency, into a 
group of churches co-operating in a missionary program. Tha.y are growing 
toward becoming a Church. The Brethren are moving in the opposite direc-
tion. There is less control of one meeting by another than there was in 
the days of Darby. There is a flourishing missionary activity, but there 
is no board of missions. 
The work is maintained by the offerings of people in the home 
assemblies. It goes directly to the missionary involved. Quite often an 
assembly will have one or more of its families in what the Protestant 
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churches call full-time service. It is quite natural that the interest 
and the money, as well as the prayers, of the home church would follow the 
family wherever it went. In the winter of 1958-1959, Bethany Chapel in 
Worcester, Massachusetts, did not have one of its own families in mission-
ary service. They were then supporting the work of Mr. Bill D. Cathers, 
who made his headquarters in Quito, Ecuador. Hemppened to be on furlough 
during the time that the writer was making the acquaintance of the Bethany 
Chapel congregation. He spoke at the chapel at a service following a 
Saturday evening fellowship meal. He preached well, outlining his work, 
and left no doubt as to his sincerity and ability. When he had finished 
his address, it was announced that the monthly love-off::er ing for the 
missionary's support would be received on a certain Lord's Day in the 
future. Mr. Cathers stated to the writer that he was supported in his work 
by the love-offerings of several assemblies in New England and New York. 
He was, at the moment, on a deputation tour to each of these meetings to 
keep the funds coming in. He stated that he made the appeal in person 
about once in every four years. 1 
A member of the Brethren may take service with a board of missions 
if the board is undenominational and its theology is unimpeachable from 
the standpoint of the Brethren. By the same token, a member of an assem-
b~ may choose to support a man whom he believes to be sound in the faith 
through one of these boards instead of the process described above. One 
of the writer's former deacons stated that of his personal knowledge the 
1. Interview with Mr. Cathers, November 1, 1958, Worcester, Mass. 
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China Inland Mission had been staffed for many years by members of the 
Brethren. Also, a young woman withdrew from the fellowship of Creston 
Avenue Baptist Church, New York City, began to meet with the Brethren, 
and took service with the Sudan Interior Mission. 1 It should be noted 
that this practice does not meet with the approval of the Exclusive Breth-
ren nor with the more conservative of the Open Brethren. 
It is difficult to evaluate the work that the Brethren do in evange-
lism and missions. They do not keep statistics of converts, taking the 
position that numbers in themselves are not important. While this is 
undoubted~ true, it leaves the observer with the impression that they do 
not know themselves whether they are replacing their losses or adequately 
ministering in fields that they have opened. They do do careful work 
with their converts at home and abroad, but it must be trying to Mr. 
Cathers to come home every few years to keep his support coming. It must 
be unsettling for the assembly that he has gathered in Ecuador, who cannot 
be so well founded in the faith as he is. 
5. Schism 
i. The major schisms in the Brethren movement. 
The Brethren movement has been cursed throughout its history by 
schism. There have been six major and twenty minor divisions of the Breth-
2 
ran since they began in the twenties of the last century. Only one ot 
1. Statements maae by Mr. David R. Nelson to writer in 1950, and by 
Miss Lois Toch in June, 1947. 
2. Noel, op, cit., II, p. 737. 
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these major divergences has been cancelled. Certainly one of the reasons 
for this record has been the utter lack of an organization to foster any 
kind of a union or working agreement between them. Furthermore, it should 
be noted that the Exclusive Brethren, who did try to have a Central Meeting 
in London after the sixties, have had far more division and contention 
than the Open Brethren. 
The first major schism in the movement took place in 1848. This is 
known as the Bethesda divergence. It is by far the most important split 
that has occurred. The Bethesda group is the one which is known as the 
Opei:J. Brethren. The Open Brethren do not consider their movement to be a 
divergence from the principles on which the movement began. The term 
originates with Noel, who writes from the point of view of the group which 
traces itself back to what he calls the Primitive Company. He has support 
for his use of the term, in view of the fact that all of the major schisms 
were from the group, later lmown as Exclusive Brethren, of which he was a 
member. Since this schism is of profound importance tor this dissertation, 
a careful study of its causes will follow the enumeration of the other 
divisions. 
The second schism from the Primitive Company was known as the Ramsgate 
divergence. It happened in 1881, and it is the only one which has been 
healed. TI1is was accomplished at a Conference of Reunion in 1926.1 In a 
sense, one could say that this schism was occasioned by a comedy of errors. 
However, the eventual division cost the Exclusive section of the Brethren 
2 
about half its assemblies. 
1. Ibid., II, 680. 
~. Ibid., I, 302. 
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The trouble began in the year 1879. There was dissension in the 
assemb~ at Ryde, Isle of Wight.1 The meeting became strife-torn over the 
marriage of a Hr. T. c. to his deceased wife's sister. T. C.'s real name 
Fig. 2 
Circle Chart of the Brethren 
1. Ibid., 288. 
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does not appear in full. Evidently the situation became so acrimonious 
that a Mr. Finch, a former Anglican clergyman, began a meeting at the 
Masonic Hall in Ryde. This action is against strict Brethren practice, 
as there can be onlY one Lord 1s Table in a given community. Up to 
this point no serious schism would have resulted had not Edward Cronin, 
one of the original company and a member of the Kennington assembly 
in London, gone down to Ryde and broken bread in the Masonic Hall 
1 
meeting. Finch's meeting would have been disowned. Possibly the 
original Ryde meeting could have straightened itself out. However, 
Dr. Cronin's action called far-reaching attention to the situation. 
The Kennington meeting had to decide what they were going to do about 
his action. They were dilatory in coming to the decision that he 
must repent of his action in breaking bread at a second table in Ryde. 
2 
Dr. Cronin refused to repent, and he was excluded from the fellowship. 
While these events were taking place, the assembly which met at 
57 Park Street, London, took action to the effect that until Kenning-
ton disciplined the erring Dr. Cronin, they would no longer be in 
fellowship with it, This notice was sent around to the meetings in 
the metropolitan London area. It arrived at the Saturday night brothers' 
meeting held at 145 Cheapside on the same evening that the Kennington 
notice excluding Dr. Cronin reached them. This Saturday night meeting 
1. Ibid., 291. 
2. Ibid., 294. 
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of brothers was intended to act as a clearing house for information 
among the meetings of metropolitan London. It was attended b,y repre-
sentatives from twenty-six of the meetings. At this particular Satur-
day night meeting, the decision of Darby and the assembled brothers 
was that, "since the assembly at Kennington had acted, the motion from 
1 57 Park Street fell to the ground." 
Two points should be noted here. The first is that not all of 
the meetings which 57 Park Street had circularized were represented 
at the clearing house meeting. The effect of this will be seen in the 
subsequent events. The second is that this central meeting did exercise 
some authority in the matter of assembly discipline. Darby's statement 
quoted above became definitive for the meetings represented. Had he 
stated otherwise, the represented meetings would have taken action along 
that line. Darby's presence and words made the meeting more than just 
a clearing house for information. 
The 57 Park Street notice of August 19, 1879, had reached the 
assembly at Ramsgate, Kent. This assembly had not been represented at 
the Saturday night meeting of August 23rd, and they did not know or 
the report of the action at Kennington. The following day the majority 
of the Ramsgate assembly left the hall where they had been meeting. 
They set up a meeting, as they supposed, in fellowship with 57 Park 
Street. This left the community of Ramsgate with two assemblies and 
two communion tables. One would think that the answer to this problem 
1. Ibid., 296. 
71 
would have been for the group that had 8'ne out to have returned when 
they discovered subsequently that its action had been unnecessary. 
This simple solution either did not occur to them, or such hard words 
had been said in parting that it was not done. The other assemblies 
of Brethren had to decide which Ramsgate meeting would be recognized 
as having the genuine Table of the Lord. 
Over the next two years meetings were held to attempt to mediate 
between the Ramsgate factions. Again the 57 Park Street meeting took 
a high-handed line in the matter, insisting, essentially, that its views 
on the matter be accepted as proper for all the Exclusive assemblies. 
This resulted in the Ramsgate divergence of 1881. The Blackheath meet-
ing and William Kelly, editor and friend of both Darby and Cronin, 
declined to go along with 57 Park Street. About half of the English 
Exclusive assemblies refused fellowship to 57 Park Street. The Exclusives 
were tbus cut in two. 
The steps in this quarrel have been carefully noted. They illus-
trate the difficulty which the Brethren have had in matters of discip-
line. This dispute was ecclesiastical. Should assembly judgments be 
accepted from assembly to assembly without question? There were no 
theological or moral issues involved. Kelly wrote that "[to take policy 
as doctrine] is not faith, but fanaticism.n1 One can only feel that 
more love and less ecclesiastical precision, more understanding and less 
1. Ibid., p. 313. 
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haste would have avoided this division. 
The ttird major schism among the Brethren was tte Grant divergence 
of 1884. This break takes its name from Frederick W. Grant. He was 
an Englishman who immigrated to Canada in the sixties, took Anglican 
orders, and later became a member of the Brethren. He represents the 
new generation of leaders in the movement. Darby, Wigram, Ballet, and 
Cronin all died within a few years of 1880. Mr. Grant was later accused 
of waiting until after their deaths before publishing a pamphlet on the 
question as to when a Christian was sealed in the Spirit. However, it 
should be said on his side that he had made his views known before the 
leaders of the original group had passed away. 1 
The traditional Brethren approach had been to answer the question 
of the sealed Spirit, "When a believer believes in the Gospel." Grant's 
position was to the effect that the proper answer was, "When he trusts 
in Christ."2 To a person who is not involved in this argument there 
does not seem to be a great deal of difference. The point at issue 
seems to be that believing in the gospel is assent to the proposition 
that Christ made complete atonement on the Cross for sin. Trust in 
Christ implies appropriating that event for the benefit of one's own 
soul. There is not a water-tight division between these two points of 
view. It would be difficult to believe the gospel and not make a per-
sonal application of it. 
1. Ibid., p. 326. 
2. H. A. Ironside, A Historical Sketch of the Brethren Movement 
(Chicago: Moody Press, 1936), P• 99. 
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Dr. Ironside further points up the difference by contrasting the 
seventh chapter of Romans with the eighth. He feels that in Romans vii, 
a believer has life and the Spirit in contradistinction to the Law. 
In Romans viii, a believer has experiential knowledge of life and Spirit 
in the Resurrection. 
sealed in the Spirit. 
One should have this experience if he is to be 
1 
Mr. Grant 1s teaching caused a division in the Natural History Mu-
seum meeting in Montreal where he came in conflict with Lord A. P. Cecil. 
The results of the dispute followed the pattern of the previous breaks 
in the Brethren fellowship. Grant withdrew to Plainfield, New Jerse,y, 
where he continued to labor until his death in 1903. 2 
This group of the Brethren are classified as Exclusive. However, 
they try to occupy a middle ground between the Open Brethren and the 
group that feels it comes down in direct line from the Primitive Company. 
Mr. Noel feels that they were a divergence on the ground of ecclesiastical 
practices. He also feels that new and wrong doctrines have been intro-
duced into their assemblies.3 
The fourth major schism occurred in England in 1885. This is known 
as the Stuart divergence. It takes its name from Mr. Charles Stuart, who 
was an exact contemporary of Grant, being born and dying in the same years. 
It followed the familiar pattern of disagreement in a local assembly, 
1. MiL,, p. 102. 
2. }2ictionary of National Biography, _ P."- ,443 .• , 
3. Noel, op. cit., II., 734. 
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Reading, of Stuart's doctrine being called in question, and, eventually, 
the going out of fellowship by those persons who believed he was right. 
The doctrinal point at issue was that Stuart taught, "that Christ did 
not make Propitiation on the Cross, but in heaven, after death, and before 
His resurrection."1 This teaching is opposed to the concept which most 
Brethren hold concerning the Atonement. Their interpretation is that the 
propitiation took place on the Cross once and for all. Stuart also 
taught one measure of justification for the saints in all agea. 2 This 
teaching upsets the dispensational frame of reference by mixing Law and 
Grace. 
The Stuart divergence is the least important of the major schisms. 
The group is not represented in the United States. It took about thirty 
assemblies out of the Exclusive fellowship and is the smallest of the 
divisions that we have recorded. 
The fifth major schism is known as the Raven divergence. This dis-
pute originated in the teaching of Mr. F. E. Raven in the late eighties 
at 57 Park Street, London. The break occurred in 1890. While Noel is 
critical of the practice and doctrine of all the groups which broke off 
from his, he reserves his strongest condemnation for this divergence. He 
calls it heresy!3 
1. .illS.:.' 434. 
2. ~, 492. 
3. ~' 499. 
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Raven is accused of heresy because of his teaching concerning the 
Person of Christ. He taught that "in Person He is God, in condition He 
1 is man." Raven's opponents accused him of dividing Christ, for they 
understood his use of the word "condition" to imply a different state 
of being. One can see in this controversy, some of the difficulties 
which led up to the symbol of Chalcedon in 451 A.D. A. c. McGiffert points 
out in his History of Christian Thougilt that the Antiochian and .Alex-
andrian schools were in opposition because their interests were different. 
Antioch emphasized ethical growth in character, and demanded a full human 
nature; Alexandria's interest was redemptive. The Council produced 
a document "which was more ethical. than redemptive. n2 Hereafter a strict 
follower of Alexandria would be a heretic even though the Council had 
declared Cyril, the strict follower's mentor, orthodox. Raven's interest 
was ethical to a degree. He wanted to impress the necessity of adding 
conduct to the certainty which Brethren have that they have been redeemed. 
In his case, the weight of opinion was on the side of redemption, and he 
suffered as a result of this. The dispute was serious enough to divide 
further the Exclusive wing of the Brethren. Some three hundred meetings 
withdrew from the fellowship in defense of Raven's position. 
The last of the major schisms was that of Tunbridge Wells. It 
originated in a dispute between two members of the assembly which met 
1. Ibid., 499. 
2. Arthur c. McGiffert, A Histofl of Christian Thought (New York: 
Charles Scribner's Sons, 194 , I, 285-286. 
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at 41 York Road, Tunbridge Wells. Mr. Charles Strange had moved to 
that community from London and a£filiated with the local assembly in 
1896. During the following years he succeeded in incurring the enmity 
of a member of that fellowship named W. M. Sibthorpe. Part of the reason 
for the quarrel is to be found in the personalities of the two men. Part 
is to be found in the general attitude of the congregation. Sibthorpe 
1 
was easily offended; Strange had difficulty in making himself understood. 
He was reputed to be original in his thought processes and probably talked 
over his listeners' heads. The attitude of the assembly was ultra-right-
eous to say the least. After the division, a Tunbridge Wells brother is 
quoted as saying: 
The Brethren may be likened to a biscuit. A large piece was 
broken off. That represents the Open Brethren. other pieces 
were broken off; namely the Grant, Reading [Stuart], Kel~ 
[Ramsgate], and Raven Bret~ren; but, Thank God, we remain in 
the middle of the biscuit. 
The cause of this division was not doctrinal. It derived from the 
ecclesiastical practices of the Exclusives. Mr. Strange was voted out 
of fellowship in 1909. The Tunbridge Wells assembly sent out the 
following notice of separation: " The Tunbridge Wells assembly decided 
• • • in the future to break bread in SEPARATION from those who break 
breai with MR. C. STRAl~E, or, who are otherwise ASSOCIATED with him!3 
Over the years there have been abortive attempts to reunite the 
1. Noel, op. cit., II, 633ff. 
2. Ironside, op. cit., p. 130. 
3. Noel, op. cit., II, 640. Capitals in the original. 
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broken fragments of the Exclusive wing. Only the Ramsgate divergence 
has been cancelled. It is possible that, had other groups sought to 
reunite, there would have been further division over the union. One 
must agree with Ironside's judgment when he writes: 11 The sections 
cried unity, but their practices wrought wide-spread schism.n1 
There are also three minor divergences which should be discussed. 
The first of these is known as the Glanton cleavage. It is a division 
from the Raven Brethren. It occurred in Northumberland in 1908. Like 
so many of the Brethren divisions, it has a complicated history. The 
Raven meeting at Alnwick was riven into two parts through a quarrel which 
led to the excommunication and counter-excomr,:unication of both parties 
by each other in 1905. For a long period there was no meeting for the 
Breaking of Bread at Alnwick at all. Some of the saints applied to 
Glanton, the nearest Raven meeting, for help. After much prayer, a 
meeting was re-established in Alnwick in 1907. The leader of the smaller 
group in Alnwick, who had started the trouble by locking his opponents 
out of their meeting hall, which was named the Green Bat Hall and was 
his personal property, set up another table in Alnwick. The 57 Park 
Street, London, group, the leading Raven meeting at the period, sided 
with him. They censured Glanton and the reconstituted Alnwick meeting. 
The Raven group divided almost in half over the conflict. 2 
The second and third divisions are known as the West Philadelphia 
1. Ironside, op. cit., p. 131. 
2. NOel, op. cit,, II, 570-581. 
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cleavage. At the beginning of 1928, the Plymouth Brethren I [Grant) 
section had about 100 meetings in fellowship scattered through Canada, 
1 the Bahamas, and the United States. As a result of controversy in the 
assembly at 5917 Chestnut Street, West Philadelphia, over the financial 
activities of one o£ its members, a third of the assemblies withdrew. 
The group which withdrew divided again. Half of them adopted princi-
plea which allowed them to encourage intercommunion with Open Brethren. 
It should be understood that the whole group which withdrew from Ply-
mouth Brethren I became known as P~outh Brethren VII, and on its 
subsequent division, VII and VIII. VII is assigned to the group who 
repented slightly of the separate state from I, but who made gestures 
in the direction of inter-communion. VIII is assigned to the group that 
remained separate and firm~ in the Exclusive tradition. 
The West Philadelphia cleavage was carried out in a manner by now 
familiar to the student of Brethren history. Two hl~mbers of the assemb~ 
at )~l7 Chestnut Street entered into a business partnership. They are 
known in the records only as C. J. G. and c. A. M.. In the course of 
the years there were financial improprieties in the partnership. It is 
evident from the record that there were many meetings of the assembly 
to attempt to straighten out the financial and moral difficulties of 
the situation.2 The money involved was some $37,000 which C. J. G. was 
said to have owed c.~. M •• There does not seem to have been a de-
cision in the courts, but charges of fraud and sharp business practice 
1. Ibid.' 407. 
2. ~' 409. 
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were freely aired. The Hunter and Allison Streets assembly, also in 
West Philadelphia, demanded that 5917 Chestnut Street take action to put 
C. J. G. out of fellowship. Then, nineteen members of the Chestnut Street 
meeting withdrew when the assembly did not accede to the demand to take 
this disciplinary action. This began the cleavage which eventually 
touched all the Grant meetings in the country. In addition to the fi-
nancial matters, charges of heresy were made that Glanton (Plymouth 
Brethren VI) doctrines were allowed to be taught. 
ii. The Bethesda divergence, the Open Brethren 
In 1848 the Brethren were rent in twain by the clash of personal-
ities between John Darby and George MUler. The resulting division 
caused the establishment of the two major wings of the movement, 
Open and Exclusive Brethren. To understand fully what happened at 
Bethesda Chapel in Bristol, we must examine the dispute which occurred 
in the Ebrington Street assembly in Plymouth in the year 1846. 
The assembly of the Brethren in Plymouth was a rather important 
one so far as numbers were concerned. The hall in which they met 
seated eight hundred people. It is still in existence, as it was sold 
to a Methodist body for use as a chapel after the breaking up of the 
Brethren meeting. The writer worshiped in the building one Sunday in 
1933, though he did not at that time know the connection with the Breth-
ren. In the period that we are discussing, the Brethren filled the 
room each Lord's D~ for the Breaking of Bread. 
Ebrington Street, in addition to being larger than most of the 
Brethren meetings, had a custom which varied slightly from that of other 
80 
meetings in the way in which the worship was conducted. The approach 
to worship which the original company had followed had been to wait 
upon the Spirit of the Lord. This meant in practice that any man in 
the assembly had the right to stand up and speak on the Scripture, of-
fer prayer, give out a favorite hymn, or make a testimony. It was 
natural, under these circumstances, for the disparities in the spiritual 
girts of the brothers to become apparent. Evidently an attempt was made 
in the meetiug to limit the ministry of just anyone who wished to speak. 
This is not too unusual a custom among the present day Open Brethren. 
There is someone who is designated beforehand to speak. The difference 
at Ebrington Street seems to have been that all of the direction of 
worship was taken into the hands of two of the leading teachers in the 
assembly, Mr. Benjamin W. Newton and Mr. James L. Harris. Not only did 
these brothers conduct the teaching and the worship in the manner of 
a dissenting chapel, but also it was known by the congregation which 
of the brothers was going to teach on a given day. This is at variance 
with the practice which had been begun in Dublin twenty years previously. 
It laid the Ebrington Street meeting open to a charge of acting as an 
independent congregation. Furthermore, Mr-. Newton used his gifts as a 
teacher in two meetings in the neighborhood of Plymouth. The article 
in the Encyclopaedia of Religion and Ethics calls the relationship a 
modified presbyterial polity. 1 This laid lr. Newton open to a charge 
of ecclesiasticism. 
1. Encyclopaedia of Religion and Ethics, II., 846. 
Mr. John Darby had been in Switzerland doing counter-propaganda 
against the missionary activity of the British Methodists. 1 On his 
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return from the Continent, he began to be concerned about the state of 
affairs in Ebrington Street, Plymouth. He went to Plymouth in the early 
autumn of 1845. In addition to the above-stated charges which had been 
made against Mr. Newton, Mr. Darby found that some chairs had been 
placed on the platform so that deaf brothers could hear the speaker more 
easily, He felt that this smacked of clericalism because it forced 
the speaker to come to the front of the hall. While he was there, he 
was careful to minister from his seat in the pew. 2 
The third issue involved in the dispute between Newton and Darby 
was a doctrinal one. Newton had published two pamphlets in which he 
taught that Christ had inherited mortality from his human mother. 3 
This placed Him in Brethren thinking under the same curse as human 
beings are. This, placing Him under the federal headship of Adam, made 
it impossible for Him to offer the Atonement that was required of Him 
in the Brethren's theological frame of reference. At first, Newton 
admitted the error of this position, and then said approximately the 
same thing in other words. Darby left the Ebrington Street meeting and 
set up a new Communion Table in Plymouth. 4 He denied that it was a new 
1, Noel, op, cit., I, 40, 
2. ~~ 189. 
3. Ironside, op. cit., P• 63. 
4. Noel, op. cit., I, 210, 
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table, since he felt that Ebrington Street was no longer a body gathered 
on scriptural principles. Mr. Newton withdrew from the assembly in 1848 
to become pastor of a Congregational church in Southwark where, according 
to Ironside, he never showed any heretical tendencies. 1 
The Ebrington Street meeting disintegrated. The remnant that re-
mained loyal to Newton's teaching as the,y understood it met in a hall in 
Compton Street. The Darby faction broke bread in Raleigh Street. The 
question that soon became paramount was the one of how members of the 
Compton Street meeting were to be received in other assemblies of the 
Brethren. It should be stated here that the usual practice of an assem-
bly in receiving individuals to the Breaking of ~ead is to examine him 
to see if he has the proper doctrinal interpretation and to see if his 
walk in the world is a godly one. To facilitate his reception, a travel-
ing brother usually carries a letter of recommendation from his own 
assembly with him. It is against this type of background that the 
dispute over Bethesda Chapel in Bristol must be considered. 
In April of 1848, a certain Captain Woodfall and his brother, who 
were members of Mr. Newton's assembly, came to Bristol. They began to 
have fellowship in Bethesda Chapel and were admitted to the breaking of 
bread. 2 This act on the part of Bethesda caused Darby and others who 
had opposed Newton at Plymouth to demand that Bethesda take a stand on 
1. 
2. 
Ironside, op. cit., p. 67. 
w. Trotter, The Whole Case of PlYmouth and Bethesda (London: G. 
MOrrish, n.d.), pp. 16-19. 
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what had happened in Ebrington Street, Plymouth. 
In admitting Captain Woodfall and his brother to the Lord's Table, 
Bethesda had exercised her authority to examine the life and doctrine of 
a candidate for fellowship. The,y had obviously passed the test which 
Bethesda gave them. The question that Darby raised was to the effect that 
this test, life and doctrine, was not enough. He held that those coming 
in from a defiled meeting, Ebrington Street, were defiled. He also held 
that their presence in Bethesda defiled it, particularly as Bethesda had 
not at this time condemned Newton's tracts. 1 This might have remained a 
largely academic question had not the Woodfalls continued to break bread 
at Compton Street when th~ were visiting members of their family in 
Plymouth, and had not Darby decided to make an issue of it. 2 
The Bethesda Group drew up a document which had become known aa 
the Letter of Ten. It was primarily intended as a guide for their own 
actions in bringing newcomers into ~he fellowship. Among those who were 
active in it were Henry Craik and George Mtll.ler. In December of 1848, 
Bethesda did condemn Newton's tracts. 3 They continued to receive people 
by examining life and doctrine. They refused to be guided by what they 
considered to be Darby's new demand that contact with a defiled meeting 
defiled the believer. 
1. Noel, op. cit,, I, 237-238. 
2. Lang, op. cit,, p. 332. 
3. Ibid,, p. 331; and Noel, op, cit,, I, 372. 
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This action on the part of Bethesda made a division inevitable. 
In fact, every Brethren assembly in the world had to choose sides. To 
this day the distinction is marked. Elmer Clark writes: 
The Exclusives recognize no person save those within the 
fellowship o£ their own little group and in agreement at 
all points of doctrine and practice • • • The Open Breth-
ren adopt a more friendly attitude, 1sking the question, 
11 What does the person himself hold?" 
The Open Brethren feel that they are not obligated to refuse 
fellowship to a person o£ sound views even if he does come from a group 
that they do not consider sound. The Exclusive Brethren has branded 
this as neutralism in the face of obvious evil. The Open Brethren feel 
that their policy is a continuation o£ the policy on which the Brethren 
2 
were originally gathered. 
The position which Bethesda took in the matter of how to govern 
the limits o£ its fellowship has a relation to its history as a group. 
It had been originally constituted as an Independent Baptist Chapel. 
The word independent here refers to the fact that it was not in fellow-
ship with what later became the Baptist Union of Great Britain and 
Ireland. Craik and N&ller had been serving as co-pastors of this body 
when they all came to accept Brethren views on church order. The 
chapel came in as a body. This event was later deplored by the Exclu-
sives.3 Idkewise, the position or the former pastors in the fellowship 
1. Clark, The Small Sects in America, p. 182. 
2. Lang, op. cit,, pp. 328, 329. 
3. N:>el, op. cit., I, 218, 220. 
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wo11ld be different from that of a ministering brother in most assemblies. 
That is, they still carried some of their former weight as pastors. Fur-
thermore, Bethesda had elders in the congregation as do the majority of 
the Open assemblies today. These factors were enough to enable a charge 
of Congregationalism to be raised against Bethesda. That is, a Bethesda 
opponent would point o11t that they had established discipline in the same 
manner that a dissenting chapel might do. If they were a dissenting 
chapel, there was no q11estion at issue, but this action, applied to a 
Brethren assembly, denied for the Exclusive his view that the Church of 
God was one whose Head was in Heaven. 
iii. The Personalities of Darby, Newton, and MUller 
While both the Open and the Exclusive Brethren blame the diver-
gence of 1848 on doctrine or ecclesiastical practice, it becomes certain 
as the literature is read that the real reason for the division is found 
in the clashing personalities of the three men who were the center of the 
storm. None of them was able to live with opposition. Darby is criti-
cized justly by the Open Brethren for carrying the issue of Bethesda's 
action beyond reason, and for failing to believe Newton when he 
said he had retracted. Newton and Mflller are criticized justly by the 
Exclusives for failing to answer opposition with long-suffering and 
charity. 
Darby was a university man in an age when that was a rarer achieve-
ment than it is in our own. His family background was of the class 
that was accustomed to rule in that day and place. That is, if he had 
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continued his legal practice, he would have undoubted~ taken a seat in 
Parliament. He had a first-class mind, which was given to controversy 
1 
and apologetics. We have here the picture of a man of intellectual 
ability, possessed with the quality of leadership which makes men follow 
him blindly, and consumed with a burning passion for the salvation of 
men's souls. Neither in his person nor in his background was there any-
thing which would urge John Dar~ to make compromises with anyone or 
anything that stood in his path. He makes small reference to his family; 
he never married. His warmest relationships were with John C. Ballet 
and William Kel~. These men had the same interests and training as 
his own. He could not be satisfied that Newton admitted error; Newton 
had to be hounded out of the movement. He could not be satisfied that 
Bethesda finally acquiesced in condemning Newton's tracts; they had to 
accept his new principle for fellowship. Yet, he did have another side. 
His hymns are devotional and even-tempered. They show a lyric strain 
running through an iron man. 
Newton was an Oxford man. Like Darby, he was well trained, but 
his mind lacked his opponent's analytical quality. Despite his doc-
trinal views, his main interests were in churchmanship. He does not 
show the social background that Darby did. Nowhere in any of the liter-
ature of the conflict does an inkling come out of substantial backing 
from this area of his life. He illustrates how a clerical education 
1. Encyclopaedia of Religion and Ethics, II, 848. 
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could serve to raise a man several notches in the social scale. His 
greatest fault was his inability to see the ultimate implications of 
his position. He felt that he should be a careful pastor and teacher 
in Ebrington Street. He did not see that his very assiduity in conduct 
created a situation that made him a cleric in the assembly rather than 
the "teaching brother" that he wished to be. His tract on Christ, which 
caused so much of the trouble, was in his mind an answer to the grave 
heresy of Irvingism which attributed sin to Christ. He did not see that 
he had put a construction on the Atonement which could be interpreted as 
dishonor to Christ. If Ironside is to be believed in his statement that 
Newton showed no heresy in his later pastorate, it would be sensible 
to assume that he made his error at Plymouth, more because he did not 
think deeply enough than because he was an heresiarch. One might judge 
him by saying that he was wounded by the fierce attacks of an old friend 
and that he was independent enough to strike out on his own by leaving 
the group. 
Maller was probably the least well trained of the three. His uni-
versity background suggests that he was a poor boy. His life work with 
the Ashley Down Orphanage suggests an identification with this class. 
His long record of financial probity, almost naive reliance on God for 
the necessities of his orphanage, his deep commitment to Christ as he 
understood Him, all reflect the sturdy middle class from which he came 
and among whom he spent his life in Bristol. While Newton and Darby 
came to the Brethren out of the Establishment, Mnller came in from German 
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pietism by way of the Baptists. His conduct over the Bethesda affair 
illustrates the slowness with which his mind came to a decision and the 
tenacity with which he held it once it had been made. 
History has shown how difficult it is for three leaders who were 
as different as Darby, Newton, and M!ller to work well in harness. The 
history of the Brethren makes clear how impossible it was for harmony 
to exist when th~ deliberately eschewed any kind of an organization 
that might have enforced a modicum of discipline. 
6. MOdern Status of the Brethren 
i. In the United States 
Among the Brethren, it is very difficult to obtain any statistics 
that will give a true picture of the numerical size of the movement. 
Part of the reason for this is to be found in the splitting which has 
occurred in the movement; part of it is to be found in the fact that there 
is no organization at the top to collect figures or to press the con-
stituent meetings about them; the remaining factor is that the meetings 
as a whole are more interested in the salvation of one individual soul 
than th~ are in making a grand showing. 
The best statistics that are available are the ones which are re-
ported by the United States Bureau of the Census. Far four decades, 
between 1906 and 1936, the Bureau reported carefully on each religious 
group in the country. Since this project was abandoned after the latter 
year, the National Council of the Churches of Christ has attempted to 
report this information on an annual basis. However, it is much less 
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elaborate than the federal effort. 
Taking 1916 as a base year for Brethren statistics, one finds six 
divisions reported, 340 meetings, and 13, 717 communicant members.1 In 
1936 there were eight divisions, 664 meetings, and 25,8o6 communicant 
members. In 1961 there were eight divisions, 665 meetings, and 33,480 
communicant members. 2 The statistics for 1916 and 1936 were collected 
on census forms sent out to the reporting meetings. In the last figures, 
the information comes from a prominent brother in the Grant section of the 
Brethren, A. s. Loiseaux. The statistics show that between 1916 and 1936 
the reported growth of communicant membership increased 88%; between 1936 
and 1961, the growth was 21%. The growth rate in the second period was 
less than a quarter of the rate in the first period. 
In the Federal Census the first group is listed as Plymouth Brethren 
I. The membership in 1916 was 3,896; in 1936 it was 3,370. This shows a 
decrease of 13%. The reason for this decrease is that two groups broke away 
from Plymouth Brethren I in the late twenties. This group belongs to the 
Exclusive wing of the Brethren and is known as the Grant section. 
The second group is Plymouth Brethren II, the Open Brethren. The 
membership in 1916 was 5,928; in 1936, 15,684. This shows an increase 
of 265%. In 1916 the Open Brethren constituted 43% of the Brethren in 
this countr,y; in 1936, the proportion had risen to 68%. 
1. Census of Religious Bodies: 1936, II, 293. The statistics for the sec-
tions of the Brethren that follow came from this source, unless other-
wise noted. This census carries the figures of the preceding ones for 
comparison. 1916 is the first year that all six major Brethren schisms 
are noted. 
2. Benson Y. Landis (ed.), Year Book of American Churches (New York: 
National Council of the Churches of Christ in the U.S.A., 1962), P• 207. 
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The third group is Plymouth Brethren III. The membership in 1916 
was 476; in 1936, 1,000. This shows an increase of 210%. This group 
consists of those meetings which are in fellowship with descendants of 
the original company of 1827. If Darb,y, Bellet, and company were still 
with us, they would worship with this section. 
The fourth group is denoted as Plymouth Brethren IV. The member-
ship in 1916 was 1,389; in 1936, 1,909. This shows an increase of 38%. 
Plymouth Brethren IV is the Raven Brethren, who departed from the orig-
inal company in the divergence of 1890. 
The fifth group is Plymouth Brethren V. The membership in 1916 
was 1,820; in 1936, 1,766. This shows a decrease of 8%. Plymouth Breth-
ren V is the American version of the Tunbridge Wells divergence of 1909. 
This group has had an exceptionally contentious existence, dividing into 
eight minor sub-schisms. 
The sixth group is denoted as Plymouth Brethren VI. The membership 
in 1916 was 208; in 1936, 34. This shows a decrease of 610%. This 
group is known among the Brethren as the Glanton Brethren. 
The seventh and eighth groups listed are Plymouth Brethren VII and 
Plymouth Brethren VIII. The membership of VII in 1936 was 800. The 
membership of VIII was 1,243. These groups broke off from Plymouth 
Brethren I, and the divisions are known as the West Philadelphia cleavages. 
ii. Overseas 
If statistics are difficult to ascertain for the Brethren in this 
country, they are next to impossible to discover for the areas overseas. 
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The following statement is taken from Whitaker's Almanac, 19§2, 
concerning Brethren membership in the United Kingdom: "The Brethren 
number about 80,000, of whom five-eighths belong to the 'Open Body. '"l 
This citation does not not seem to reflect new statistical activity on 
the part of the Royal Commission on the Census. Noel is cited on page 56 
of this dissertation as using the same statistical figures. This 
probably places the origin of the material in the 1931 census, for 
Noel's book was published in 1936. 
Beyond this single figure of Brethren living in the United Kingdom, 
no reliable estimate can be reached as to the present communicant member-
ship of the movement outside the United States. 
Noel believed in 1936 that there were 7,000 assemblies in the world 
of which one-third are to be found in territory that is usually considered 
to be a place for missionary endeavor. 2 These assemblies would in all 
probability be rather smaller than assemblies in the United States ar the 
United Kingdom. They would consist of the missionary's family and what 
native converts had been made. Noel also believed that there were 700 
Exclusive assemblies in Germany at the time of his book's publication, 
1936.3 He cites no figures. 
From reading the history of the movement, one is aware that there 
are assemblies in all of the British Dominions. The year books of these 
1. Whitaker's Almanac, 1962 (London: J. Whitaker and Sons, Ltd.,l961), 
p. 493. 
2. Noel, op. cit., II, 734. 
3. Ibid.' p. 734. 
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countries have been consulted, but no statistics of Brethren membership 
have been found. 
CHAPTER IV 
THEOLOGICAL REQUIREMENTS FOR MEJvlBERSHIP 
1. The Use of a Dispensational Theology 
The basic theological assumptions of the Brethren are determined 
by the method of biblical interpretation which they use. Many of the 
doctrines and interpretations are quite similar to those which are to 
be found among the more conservative wings of the various Protestant 
denominations. There are others which are radically different. There 
would be general agreement between the Brethren and conservative Prot-
estantism on the doctrine of God, the person and work of Christ, and 
the acceptance of the Bible as the inerrant Word of God. There would be 
less agreement on the doctrines which concern themselves with the Last 
Things. There would be little agreement on the doctrine of the Church. 
The method of interpretation which the Brethren use is known as 
Dispensationalism. It was popularized by John Darby and his followers, 
and it has had a wide acceptance in conservative Protestantism outside 
the limits of the Brethren fellowship. c. Norman Kraus has a series of 
brief biographies of prominent Dispensationalists in his book, Dispen-
sationalism in America, only one of which is that of a member of the 
Brethren.1 One requirement of the method is belief in the inerrancy of 
1. Kraus, op. cit., pp. 26-44. 
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the Scriptures, combined with a practice of literally interpreting the 
meaning of the words in the text. 1 The meaning of the words sbould not 
be spiritualized. Kraus points out that this insistence on tte literal 
interpretati::m of the Scripture :;Jarallels the a~nlication of the norms 
2 
of historical criticism to the Bible. It was as if the traditional 
orthodozy of the post-Givil War era were no longer able to sup::ly answers 
to human problems. The new school men began to ask questions about the 
Bible text and then began to go behind the text to ask questions about 
inspiration; some of the more conservative men began to become Dispen-
sa tiona lists. 
The second requ:Lrement for using tl;js method of interpretation is 
concerned with the idea of a dispensation. The word usually means 11 a 
system of principles, :oromises, and ru-~es ordained and administered; as 
the Christian dispensaMon. "J Within the framework of Christian theology, 
the most co!'lmon use of the term is that which refers to the manner in 
which God dealt with man in each of the Testaments in the Bible. One 
hears the phrase denoting the Old Dispensation which normal~-Y refers to 
the Old Testament in contrast to the New Dispensation, which refers to 
the new status that man has before God by faith in Christ. So far, t~:ere 
is no distinction in the way the word is used either by Brethren or by 
members of the Protestant denominations. However, at tr_is ooint, dis pen-
l. Bass, o:). cit., p. 21. 
2. Kraus, oo. cit., p. 14 
J. Webster's New Collegiate Dictionary (Spri:lgfield, Mass.: G. & C. 
Merriam Company, 1949), p. 239. 
95 
sationalists add a number of other dispensations, which they discover 
in the Scriptures, and add new meaning to the use of the word. Essentially 
the word refers to a period of historic time. The best example of this 
is to be found in the rather natural division which takes place between 
the Old and New Testaments. To the dispensationalist, however, a further 
ingredient of meaning is added. Cyrus I. Scofield defines the word as "a 
period of time during which man is tested in respect of obedience to some 
specific revelation of the will of God.n1 This definition changes some-
what the meaning of the word. Instead of denoting a space of time or a 
general system of principles, it is a certain set of principles; that is, 
that during the time that a dispensation is going on, God is deliberately 
testing the obedience of men. Scofield greatly enlarges the traditional 
number of dispensations. He finds seven. These are as follows: 
1. Innocency. This covenant begins in Eden and ends with the 
expulsion of Adam and Eve from the Garden. 
2. Conscience. This is the Adamic Covenant entailing the 
curse of the serpent (Satan). It ends with the Flood. 
3. Human Government. This is the Noahic Covenant. It is 
characterized by the experiment of human beings governing each other for 
God. It overlaps in time sequence some of the other dispensations. It 
ended for the Jews in the Captivity; it will end for the Gentiles at the 
judging of the nations before the millennial reign begins. 
4. Promise. This is the Abrahamic Covenant. It is specifically 
concerned with Israel from the time of God's promise to Abraham to the 
1. C. I. Scofield as quoted in Bass, op. cit., P• 19. Cf. fn. 5 on page 
5 of 1917 edition of Scofield Reference Bible. 
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establishment of the Law in Exodus 19: 8. 
5. ~· This is the Mosaic Covenant. This dispensation applies 
exclusively to the Jew. The Gentile is still operating under the dis-
pensation of human government. The dispensation ended for the Jew 
with the Cross. 
6. ~· This dispensation began with the death and resurrec-
tion of Christ. There is not the question of obedience to law m1der this 
dispensation. Rather, one must accept or reject Christ. This dispensa-
tion has not run its course. The follower of Scofield predicts that the 
end will come in the general apostasy of the visible church. There will 
then be apoca~ptic judgments. 
7. Fullness of Times or the Kingdom. This is the millennium 
during which the promises to David will be fulfilled literally. On 
His return, Christ will set up the Davidic Kingdom, re-assemble the 
dispersed Jews and reign a thousand years. Note that there is a dis-
tinct cleavage between church and Israel. 1 
The above analysis of Scofield's thought gives a fair idea of 
both the interpretive method of the dispensationalist and the flavor of 
his theology. It has been argued by some that dispensationalism is 
strict~ interpretation and that it does not seek to be a theology. 
However, the great majority of people who hold to dispensationalism 
not only feel that it is a theology, but also that it is the only 
1. Kraus, op. cit., pp. 115-117. 
1 
correct one to hold. 
97 
Scofield's thot~ht as outlined is a fully developed system of 
Biblical interpretation and a theology. He acknowledges his intellec-
tl.lSl debt to John Darby, William Kelly, John G. Ballet, and others, all 
members of the Brethren. Furthermore, Scofield's synthesis of the 
dispensations comes from insights and hints scattered through Darby's 
voluminous writing. Darby is the root; Scofield is the plant in full 
flower. 2 
Thus, a connection can be traced from Darby and the original 
company of the Brethren through their successors in the movement to 
the present day whereb,y the meaning of the Scripture is interpreted 
in the light of the several dispensations which they have found in the 
pages of the Bible. One cannot adequately understand their writing un-
less he reads it against this frame of reference. It is in a real sense 
a requirement for fellowship, for, if one uses a different frame -- the 
historical method of approach, for example -- he will come out with quite 
different theological concepts. The holding of such theological beliefs 
would make him extremely uncomfortable in a meeting of the Brethren. 
He would not feel at home with them. The Brethren, also, would object 
strongly to his presence among them. r.be,y would probably deny him fel-
lowship at the Breaking of Bread and forbid him to exercise a teaching 
ministry among them. 
1. Bass, op. cit., p. 9. 
2. Ibid., p. 18, fn. 13. 
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An excellent example of the Brethren's use of a dispensational the-
ology is found in the manner in which they approach the end of the present 
era. The Brethren do some of theib teaching by the use of large charts. 
One of these entitled The Coming of the Lord1 by Charles Stanley will 
serve to show how the dispensational aspects of this doctrine are applied. 
A 
I s E 
I. Past of Israel up to rejection of Christ 
c. Church of God being gathered out of the world 
M. Period of the MillenniUTil 
J. Period of jud~ent between grace and Hillennium 
s. The letting loose of Satan after 1,000 years 
E. The eternal state 
A. Ascension of the Lord Jesus 
T. Taking up of Church to meet Christ in air 
R. Glorious return of Christ tv.ith saints 
Fig. 3 
The Coming of the Lard 
Mr. Stanle,y thinks of the histor,r of Israel in terms of a long 
line which proceeds uninterruptedly to the point where Christ ascended 
into Heaven follmving His resurrection. This is his interpretation 
1. c. Stanley, The Coming of the Lord (London: c. A. Hammond, n.d.). 
There is no ~aging. Capitals in figure are in original. 
of the dispensation of Law. At this point the line becomes a circle 
which signifies the gathering of the Church of God out of the world. 
This period is the dispensation of Grace. Needless to say, we ar~ in 
that dispensation. The prophetic part of the chart follows. We are 
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to look forward to a period, relatively short, of judgment. This period 
technically belongs to the present dispensation and is a prelude to 
the Millennium. During the period of judgment, the Church will be taken 
up to meet Christ in the air. This period of time, running concurrently 
with the judgment, is known as the Rapture. Judgment and Rapture end 
with the return of Christ and the Saints to inaugurate the Millennium. 
Between the Millennium and the Eternal State is another short period of 
time which indicates the loosing of Satan and his hosts before the final 
judgment. 
This chart shows the Brethren type of Biblical interpretation 
at its best. The literal interpretation of the Scriptures is implicit 
in all of its parts; the Scofield frame of reference is explicitly 
used. If one can grant the premises involved, literal Scripture and 
dispensational framework, it is an exceedingly simple, logical, and 
accurate prognosis of future events. It reflects the qualities of the 
minds of the men who make these charts and of those who build their 
theological superstructure on them. These minds are simple, legalistic 
in their logic, and intensely committed to a single point of view, for 
they take no account of other factors which would render this type 
of interpretation null and void. 
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2. Theological Tenets 
i. The doctrine of God 
The Brethren hold to the doctrine that God is the uncreated first 
cause. This is not stated in the language of their literature, but this 
is what they imply by other statements that they make about the nature 
of God. In the Exclusive wing of the movement, Darby's whole super-
structure of thought would be meaningless if he did not hold to the philos-
ophical implications of God as uncreated. In both the Exclusive and Open 
wings, this idea is basic. It comes from the application of their views 
of the nature of the Bible record. All Brethren hold to the view of 
divine inspiration of the text. 1 The doctrine that God is uncreated 
first cause is one which has been drawn from the Biblical record. There-
fore, it is true, and it must be held by the believer. 
The Brethren universally hold to a belief in the Trinity. 2 In 
this form of the doctrine they conceive of God as Father, Son, and Holy 
Spirit. There is nothing doctrinally in their interpretation that would 
offend any believer in Christendom who follows the interpretations of 
the first four Ecumenical Councils. A general reading of their liter-
ature will give one the impression that they emphasize the Son and the 
Spirit a great deal more than they do the Father. This is probably true 
because they do not have a real point of difference with other bodies 
on God as the Father and Creator. They do differ on such points as the 
1. Noel, op. cit. I, 68ff. ~: passim; Statements of Belief published 
by Bethany Chapel, Worcester, Mass., and Bible Chapel, Overland 
Fark, Kansas City. 
2. ~· 
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work of Christ and the ministry of the Holy Spirit. 
God is looked upon b,y the Brethren as a stern judge whose strict 
rectitude in meting out sentences is tempered by His love for men. 1 In 
a pamphlet entitled Life Insurance,one which is actually printed in the 
form of a policy, Robert Fisher of Worcester, Massachusetts, sta~es this 
principles 
Because of the Grace of God (Romans 5:15), and in consideration 
of the full voluntary payment of the premium, 11 not corruptible 
things, as silver and gold, but the precious blood of Christ 11 
(1 Peter 1:18,19, 3:18; John 10:17,18; Hebrews 9:14) -- and in 
further consideration of a simple act of faith ••• does 
insure the life of "Whosoever will believe" (John 3: 16) ••• , 
and the Lord Jesus Christ • • • promises • • • to cause the 
body to b~ raised from its dead condition and become incor-
ruptible. 
Mr. Fisher calls the President of the Eternal Life Insurance Company 
the King of Kings; the Adjuster, the King's Son; the Solicitor, the 
Holy Spirit. He also notes that there are agencies all over the face of 
the earth, but that there are none in Hell.3 
This type of interpretation is not greatly different from that which 
can be found in Protestant churches of the more conservative tradition. 
In these churches the human being is considered to be under the judg-
ment of God until he avails himself of the substitutionary atonement 
of Christ's death on the cross. 
1. Ibid., pp. 69-71. 
2. Robert Fisher, J.ife Insurance (Worcester, Mass.; by the author, 
1935), p. 1. 
3. .illf!.:., p. 4 • 
102 
ii. The doctrine of man 
The Brethren view of the doctrine of man is best expressed in the 
quotations that follow: 
We believe that man is universally and utterly sinful by 
nature, and that it is impossible for him to be saved by hi! 
own works or religious observances (Rom. 3:23; Eph. 2:8,9). 
We believe that man was created in the image of God; that he 
sinned, and thereb,y incurred death which is separation from 
God; and that all human beings are born with a sinful nature, 
and in the case of those who reach moral r~sponsibility be-
come sinners in thought and word and deed. 
These t·-vo quotations are from the Open Brethren assemblies. They ap-
pear in pamphlets which an inquirer may obtain at the door of the meet-
ing. Not only is the view of the particular assembly stated, but the 
person entering can also find out if this view meets his own theological 
requirement. 
Historically, the ~elusive wing of the Brethren have held simi-
lar views about the nature of man. Henry Soltau wrote in 1862 that the 
companies of Brethren were formed on such a basis that, "they simply 
tried to find out whether he {the inquirer] was a saved person. n3 In 
the same pamphlet he attacks the Anglican Church for its doctrine of 
baptismal regeneration as a pestilential teaching. These statements 
imply a belief in the sinfulness of man and his need to be saved before 
he can enter the Brethren Fellowship. 
1. Statement of Faith and Order, Bethany Gospel Chapel (Worcester, ~fuss.: 
n. p., 1959), p. 3. 
2. Statement of Faith, Bible Chapel, Overland Park, Kansas City (Kansas 
City: n.p., 1961), p. 2. 
3. H. w. Soltau, They Found It Written (London: Pickering & Inglis, 
1862), p. 15. 
103 
John Darby wrote in 1855 to a Professor Tholuck in Germany out-
lining the Brethren position. Among much else he states: 
When a parson, I had preached that sin had created a great 
gulf between us and God; and that Christ alone was able to 
bridge it • •• The necessity of regeneration, which was 
always part of my1teaching ••• I understood better, that it was real life. 
Again this does not state that he believed that man is an utter sinner, 
but he would not have preached the gulf between man and God or the 
necessity for regeneration if he had not thought so. 
iii. The work of Christ 
The Brethren hold that since man is an utter sinner he needs a 
Savior. This function they assign to God the Son, Jesus Christ. His 
work was to die on the cross "as a representative and substitutionary 
sacrifice.n2 They also believe that on Calvar.y, "Christ wholly and 
eternally paid the penalty for sin, and any person who in faith rests 
upon that finished work immediately enters into its benefits.n3 
This last statement opens up a further development of Brethren 
thought. They conceive of there being four judgments. The first of 
these times is the one just mentioned, namely the judgment of sin. Christ 
was judged on Calvary for the sins of the believer; hence, the one who 
believes will not came to judgment. This particular doctrine of the 
work of Christ gives a person who accepts it a great deal of certainty 
about his own salvation. 
1. Noel, op. cit., I, 37. 
2. Overland Park statement, op. cit., P• 2. 
!3.,Betbany Chapel statement, op. cit., P• 3. 
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Subject of Period of Biblical Place of 
Judgment Judgment References Judgment 
Past Of Sin which Crucifixion Jn. 3:19, 5:24; On Calvary 
is past for Rom. 6:6, 8:1-3; 
I the believer .. 2 Cor. 5:21; 
Christ jud- Gal. 2:20; Heb. 
ged for his 9:26, 10:14-17 
sins 
. -
Ol the After meeting Rom. 14:10-12; Before "Judgment 
~u- Redeemed of the Lord in 1 Cor. 3:8-15; Seat of Christ" 
~ure all ages the air 2 Cor. 5:10; 
where each Rev. 22:12 
II will receive 
his own 
reward 
Of the At the begin- Joel 3:3-16; Valley of 
II Living ning of the Zech. 14:1-9; Jehoshaphat 
Nations millennium Matt. 25:31-46 
Of the At the close Rev. 20:11-15 Before the 
IV Unconverted of the Great White 
Dead millennium Throne 
Fig. 4 
The Four Judgments 
As can be ascertained by looking at the chart which is reproduced 
on this page, there are three future judgments in this theory. They are 
the judgment of the Redeemed, which will take place when they are caught 
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up to meet the Lord in the air; the judgment of living nations at the 
beginning of the Millennium; and the judgment of the unconverted dead after 
the close of this dispensation. 1 
This doctrine of four judgments is closely allied to the dispen-
sational method of interpretation. In fact it would be impossible to 
hold if it were not for the necessity of carrying out the implications 
that are inherent in the millenarian theory. The Brethren hold that 
2 
scripture does not teach a general judgment. 
In Brethren thinking, the work of Christ may be placed under two 
categories. Firstly, he has made substitutionary atonement for sin. 
Secondly, he will appear in glory to usher in the ~lillennium and rule 
on earth before the Eternal State begins. 
iv. The body of Christ as the visible Church 
If one asks a member of the Brethren for his doctrine of the 
visible Church, he will answer that 11 the Church is the House of God, 
the Body of Christ on earth, of which He is the Head in heaven. 113 He 
will cite scripture verses in Col. 1:18-24; Eph. 1:20-23; Rom. 12:5; 
1 Cor. 10: 16-17; Eph. 2:16; 4:4, 12,16; 5:30; and Col. 2:19 as evidence 
in support of his opinion. This viewpoint of the Church on earth as 
being the body of Christ is typical in Christian thinking as a whole. 
1. J. C. Thompson, The Four Judgments (Erie, Penn.: Bible Truth Depot, 
1935) 
3. Noel, op. cit., I, 70. 
lo6 
The Catholic believes that his church is the visible church. While 
few members of Protestant bodies would hold that their particular church 
was the visible church, all would be in agreement that the local congre-
gation is a visible expression of Christian work and witness in the world 
and, in that sense, a part of the body of Christ. 
The Brethren hold that the only premise upon which a true assembly 
of Christians can be gathered is Matthew 18:20. We saw in the historical 
survey, how strongly Darby felt about this insight. It must have been 
obvious to him that two or three individuals gathered together could not 
be considered as a true church even if th~ did possess the power of 
binding and loosing which he claimed for them. However, as the number 
of persons coming into the fellowship at Aungier Street, Dublin grew, 
it became possible for the members of that group to consider themselves 
to be a visible expression of Christ's Church in the sense that a 
congregational~ organized body is. 
None of the early leaders w(as satisfied with this as a theological 
definition of the Church. They turned to the passages which have been 
cited which deal with St. Paul 'a analogy of the churches in the various 
cities of the Roman Empire being members of one another as the parts of 
the human body are part of the same boqy. They interpret these passages 
to be a directive as to how they should organize their own fellowships. 
The Exclusive Brethren feel that this means that each assembly, wherever 
it may be located, is an integral part of the whole Church, or a fragment 
of it. The Open Brethren hold to this view also. The differences between 
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the wings of the movement have arisen over the application of the idea 
of One Body to the solution of practical problems of discipline at the 
local level. 
As an example of this difficulty, let us consider the practice of 
the Open Brethren in admitting a person to the Breaking of Bread. The 
Betha~ Chapel statement reads, "this meeting [for the Breaking of Bread] 
is for those who are born again, baptized, and living consistently godly 
1 lives." In other words, the elders and members of this meeting must 
decide who is born again, who is living a godly life, and who should 
officiate at a baptism. These decisions involve acts of a congregational 
nature. The Open Brethren say that these do not de~ the doctrine of One 
Body. The Exclusives attack this practice as Congregationalism, yet it is 
difficult to see how they can avoid making the same decisions in their 
own assemblies. 
The assemblies of both wings think of themselves as parts of the 
whole Church. Since their early leaders did not find a pattern of epis-
cop,y or presbytery in the New Testament, they have refused to use these 
ways of governing themselves. They fall back on the analogy of the One 
Body. The head of that Body is Christ in Heaven. 2 The practical day 
to day governing of the assembly is delegated to the Holy Spirit. In 
theory, He is responsible for the decisions that are made. In practice 
the decisions are usually the result of the local assemblies and the 
1. Betha~ Chapel statement, op. cit., P• 3. 
2. Darby, §ynopsis of the Books of the Bible, III, 138-140. 
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leaders. 
The Brethren oppose Catholicism in all ita forms on the ground that 
they find no warrant in the New Testament for its form of government, its 
insistence on formal ordination, and its national divisions. They oppose 
Protestant churches that are conventional in government on the same counts. 
They oppose congregationally organized Protestant churches on the ground 
that they are independent congregations in addition to requiring ordina-
tion to preach and administer the Ordinances. 
The picture that the Brethren develop on this doctrine is one of 
belief in a universal visible church, led by the Holy Spirit, but without 
any machinery to govern the fragments. At the same time, they have been 
forced to act as congregations in judging doctrine and life while they 
have tended to deny that they were acting as such. 
v. The relation of the believer to the world 
In Brethren thought, the believer must live a godly life if he 
wishes to remain in the fellowship. The terms of godliness are defined 
as keeping separate from evil. 1 This means theological teaching that 
is wrong in the Brethren view, as well as moral and social wrong-doing. 
Reference has already been made to this in the matter of Darby's view 
in the quarrel of 1848, which divided the Brethren into two sections. 
Fisher in his Life Insurance makes the point that "the believer 
is presumed to be dead [to sin]. n2 This should be interpreted to mean 
1. Noel, op. cit,, I, 90. 
2. Fisher, op. cit., p. J. 
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that the member of ~~e Brethren is no longer subject to the life of the 
flesh, but to the spirit. 
While the believer must eschew sin in general, he particular~ 
feels that he must not use tobacco or alcoholic beverages, attend the 
theater, play bridge (or other games of a gambling nature), or wear ex-
pensive and provocative clothing. He further feels that it is bad to go 
into debt except for major purchases of great necessity. These feelings 
he holds, along with the more usually considered sins of fornication, 
robbery, fraud, murder, and false witness, to be outside the godly life 
as envisioned by the Brethren.1 
A brother should be separate from the world and its vices. His 
citizenship is already in heaven. His interest in the world is to assist 
in completing the membership of God's Church by his services and testimony, 
3. The Dimensions of Brotherhood 
The history of the Brethren movement and an examination of the 
~~eological requirements that they have set up for fellowship raise the 
question of the extent to which they have expanded the dimensions of 
broth~rhood. This question mu~t be answered in two ways. The doctrinal 
requirements are plain. The brotherhood extends as far as the number of 
individuals who are able and willing to adhere to the Brethren group. 
However, this theoretical statement is modified by historical precedents, 
by evangelical zeal for the salvation of the outsider's soul, sometimes 
1. Clark, op, cit., p. 60. 
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by ignorance o£ the actual standards demanded by the group. 
The historical backgrounds for the variation in the dimension will 
be discussed first. The other changes that differ from the normative 
requirements of doctrine will be covered in a later chapter. 
HOwever, the various Brethren groups fit into the classic definition 
of the In-Group as described by Professor Lawrence Hepple of the Univer-
sity of Missouri. He writes: 
The best illustration of it (the In-Group) is to be found in 
the ethnocentrism of a group in relation to all other groups. 
The people of a nation identify themselves v!Hh their culture 
as an in-group and consider people in other nations with dif-
ferent cultures as out-groups. There is one set of values and 
behavior patterns for the members of the in-group and quite a 
different set for the out-group.l 
Mr. Hepple is speaking of racial groups when he uses ethnocentrism, but 
the principle which he describes is applicable to a small group like 
the Brethren who are united by a common interpretation o£ the Scriptures. 
They also have a distinct set o£ values and behavior patterns as con-
trasted to the outsider. 
i. The early emphasis of John Darby 
Darby shows two stages in his own life when his practice of setting 
the dimensions of brotherhood is considered. In the ear~ part of his 
experience among the Brethren, he was moved more by a theoretical con-
cept of where those limits should be placed. This can be seen from 
a letter which he wrote to a Monsieur B. about the early meetings in 
1. Lawrence Hepple, Group Organization and Leadership in Rural Life 
(Columbia, Mo.: Lucas Brothers, Publishers, 1956), p. 11. 
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Dublin. He stated "there were only f'our believers at f'irst, praying f'or 
all Christians; and, recognizing all those who possessed the Spirit of' 
God, every true Christian wherever he might be f'ound ecclesiastically, 
l 
as members of' the Body of' Christ." Here one can see that the dimensions 
of' the brotherhood are limited only by the brother's possession of' the 
Spirit. In theory, then, a group of' enormous proportions could be vis-
ualized and received into the f'ellowship of' the f'our praying persons. A 
very large part of' Christendom was in theory placed inside the f'old. 
Despite an astonishing early growth, the Brethren have never as-
pired to anywhere near this theoretically possible extent f'or the broth-
erhood. As the movement matured, Darby emphasized more and more the 
practice of doctrinal conf'ormity. His quarrel with Benjamin Newton at 
Plymouth in 1845-46 was over an abstruse point of' systematic theology. 
He claimed the guidance of the Holy Spirit in his doctrinal interpreta-
tion. Newton also claimed it. In a situation like this confronta-
tion, Darby's action was to deny that the Spirit was leading 
Newton. This led to diminishing of the dimensions of the Brotherhood. 
Darby and his friends had to take the position that Ebrington Street 
meeting in Plymouth was outside the Brethren because it denied two ar-
ticles of the Brethren faith, the Church as One Body, and a holy Lord's 
2 Table. Darby's enemies took the position that he f'elt that all 
1. Noel, op. cit.,I, 20. 
2. Ibid,, 209. 
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those who failed to agree with him on a point of doctrine were outside 
of the fellowship. Darb,y 1s later view dominated during the remain-
der of his life and has had a profound effect upon the Exclusive Brethren. 
ii. The practice of Bethesda 
The Bethesda Chapel at Bristol was led in the early period of Brethren 
history by George Mftller and Henry Craik. They began with much the same 
theory of the limits of the brotherhood as did Darby and his t~~ee friends 
in Dublin. This is undoubtedly why they were themselves converted to 
Brethren church views on organization and Brethren scriptural interpre-
tat ion. 
As thi.s group matured, there was also a sharpening of the noint at 
which a person was to be considered in fellowship. They did condemn 
Newton's theological errors as they saw them, but their condemnation 
of people coming from his or a similar meeting was much more selective 
than Darby's. Darby would not receive a man who refused to acknowledge 
the sinfulness of his past connection. MUller and Craik always insisted 
on seeing if the person were in truth infected with the heresy. Anthony 
Groves in his Memoir has left the following statement: 
Should we be asked: "What is to be done with errors? Are 
they not a bar to communion?" No: unless they bar Christ 
from the temple of the erring brother's heart. While we 
hope Christ lingers let us linger, and rather be behind than 
before to quit, in pitiful remembrances of our o~m iniquities 
and unnumbered errors • • • So long as Christ dwells in an 
individual, or walks in the midst of a congregation , • • • 
we dare not denounce and formally leave.l 
1. Mrs. Jl.. N. Groves, Memoir of A. N, Groves (Bristol, Somerset shire: '/ 
Br:l:stol Bible and Tract Warehouse, 1857), p. 534. 
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These words of Groves state his own feelings in the matter of 
Darby's strict interpretation. They utter a caution at too quick a break 
in fellowship. In fact, they reflect the position which Bethesda took 
in 1848 and which the Open Brethren have generally followed in the 
succeeding years. The views and practice of the individual applicant 
for felloVIship are given the primary emphasis. It should be stated 
that the Open Brethren will not tolerate an obvious deviation of doctrine 
or life from the accepted standard of the group any more than do their 
brethren among the Exclusives. However, the judgment is made upon the 
basis of the individual's views. He suffers for his own errors, so to 
speak, rather than for the errors that may have been inherent in his 
former religious fellowship. 
iii. Theory and Practice 
There is a remarkable degree of unanimity among the Open Brethren 
in the theory of the doctrinal requj~ements which they have set up as 
necessary for fellowship. This is especially noteworthy, since the 
polity of the group is so loose or non-existent that a wide variation in 
the stated aims would not be unexpected. 
Open Brethren congregations demand that the new com:-rrunicant accept 
the verbal inspiration of Scripture, the Trinity, the Virgin Birth, 
the sinfulness of man as an innate state, the substitutionary Atonement, 
the confession of Christ in Baptism, the Lord's resurrection and ascension, 
the pre-millen..."lial return of Christ, the bodily resurrection of the 
just and the unjust, the blessedness of the saved, and the conscious 
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punishment of the lost, and hold that the proper way to form a church is 
1 
on the ground of One Body of whom Christ in heaven is the Head. This 
statement from Bible Chapel, Overland Park may be taken as the norm of 
Open Brethren statements of the doctrinal requirements. 
As has been previously stated, the practical aspects of the Christian 
life are concerned with the Christian's living in the world as one who 
is really dead to the sins therein. Here also one will find a great deal 
of uniformity. Such deviations as occur will be considered in the chapter 
dealing with the results of the interviews with members of the various 
assemblies. It is sufficient to say here that such variations as do 
occur should be traced to the individual's personal understanding and 
perception of the fellowship rather than to any deviation supported by 
a group within the body of the Open Brethren. An attempt was made to 
classify the groups within the assemblies on the basis of their geograph-
ical location and the type of literature which each group used and gave 
out. There was no basis on which this could be established. The 
choice of literature is baJe~ upon what pamphlet or what putlisher 
happens to be known to the particular assembly. For instance, the author 
has picked up at several Open assemblies tracts which were written in 
the interest of the Exclusive wing. Worcester and Massachusetts rely 
heavily on the Walterick Publishing Company of Kansas City, Kansas; 
assemblies in that area seem to favor tracts from England and the Bible 
1. Overland Park statement, op. cit,, p. 2. 
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Truth Depot of Erie, Pennsylvania. However, there are practicallY no 
doctrinal divergences in the tracts which come from different publishers. 
In conclusion of this chapter, it should be stated that the Open 
Brethren have a set doctrinal requirement for fellowship and that they 
demand a strict type of Christian life. They insist that a person must 
accept the doctrine and practice strict observance in the Christian life 
if one wishes to be in fellowship with them. 
CHAPTER V 
THE BASIS OF MEMBERSHIP IN DOCTRINE .AND PERCEPTION 
In the preceding chapters, the history of the Brethren movement has 
been surveyed from its beginning, and the theological tenets of the Open 
Brethren have been discussed. The author felt that a more accurate 
picture of the present situation of Open Brethren could be obtained by 
actual contact with members of the group. With this thought in mind, 
he became acquainted quite closely with members of the Open Brethren in 
the actual expression of their spiritual lives in the assemblies. This 
task was begun in the autumn of 1958 by meeting with communicants of the 
Bethany Chapel in Worcester, Massachusetts. Since then, the author has 
made numerous visits to Brethren assemblies and has had good fellowship 
with individual Brethren. Contacts in Missouri have included members 
of the Southside Gospel Hall, St. Louis, the Troost Avenue Gospel Hall, 
Kansas City, and the Bible Chapel, Overland Park, Kansas. 
It is perfectly possible to find out what a religious body has 
dona in the course of its life by reading its history. It is also possi-
ble to understand its doctrinal stand by reading the statements of belief 
and practice that it has issued. However, a picture drawn from these 
two sources alone does not take into account the living human beings who 
actually make up the group. From investigation in the history of the 
Brethren, it became plain that the group has suffered throughout its 
existence from acrimonious dispute over points that seem trivial to the 
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outsider. The author wanted to find out if this patte:cn of behavior was 
still operating in the Brethren assemblies. From a reading of the 
doctrinal literature, it became plain that the group demanded strict adher-
ence to a body of doctrine and a rigorous application of that doctrine to 
the everyday life of the member. The author wanted to find out how ful~ 
comtemporary Brethren did adhere to the doctrine, and he wished to know 
if there were divergences between doctrine and practice in their lives. 
To discover answers to these questions, a cross-section of four 
assemblies was made. Each person was interviewed according to a pre-
viously prepared interview guide. From the responses made to the inter-
viewer and from his own observations of the assembly life, certain 
contemporary human aspects of the member of the Brethren and his fellow-
ship emerged. 
1. The Description of the Subjects 
The subjects for this part of the study were fifty-one individuals 
who are communicant members of the Plymouth Brethren II, the Open Breth-
ren. They belonged to four chapels of the group: Bethany Chapel, Wor-
cester, Massachusetts; Southside Gospel Hall, St. Louis, Missouri; and 
Troost Avenue Gospel Hall and Bible Chapel, Overland Park, Kansas City, 
Missouri. The Bible Chapel is actually in the state of Kansas. The 
suburban area of which it is a part lies on both sides of State Line 
Road which bisects this new development. Its communicants live in both 
Kansae and Missouri. The first three chapels mentioned are in downtown 
situations. Two of the chapels, Bethany and Overland Park, minister to 
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the needs of some one hundred and fifty people. The other chapels are 
smaller reaching a constituency of some sixty people each. At any given 
service for the Breaking of Bread, the usual attendance for the larger 
chapels is in the neighborhood of one hundred. For the smaller chapels 
the attendance would be in the neighborhood of forty. A mid-week service 
for prayer or Bible study will bring out thirty-five or forty in the 
larger and fiftean or twenty in the smaller c::apels. The usual sex 
division of any congregation is three males to two females. 
The fifty-one interviewees represent a cross-section of the assem-
blies which were studied. The subjects were chosen in accordance with 
the usual proportion of men in Brethren assemblies. The different age 
groups which were apparent as one worshiped with the chapels were ta~<:en 
into consideration in the selections. To a considerable extent, the 
interviewees chose themselves in terms of being willing to co-operate 
with the author in answering his questions. There were nine individuals 
in the various assemblies who did not wish to answer the questions on 
the interview guide. In these situations, the author approached another 
person of the same sex and approximate age. With the exception of two 
older women in Overland Park, the,y were teen-agers who gave as their 
reason that they did not know enough about the Brethren to answer the 
questions. The two ladies in Overland Park were convinced that the 
author was conducting a census which they felt was contrary to their re-
ligious beliefs. 
The circumstances in which the research was conducted did not 
permit the selection of either a probability or a non-probability sample. 
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Isidor Chain points out in ~ppendix B of Research Methods in Social 
Relations b.1 ClaireSelltiz and others that it is necessary to be most 
rigorous in the criteria used in selecting a small group as a sample 
for the larger group of which it is a part. He requires the researcher 
to take a list of names representing the whole of the group that is to 
be studied. One then picks a name at random and proceeds to select 
the remainder of his sample by methods which he has det,ermined that 
will give him a representation of all of the differentiations of the 
1 larger gro~1p within the smaller grOL:p chosen as the sample. It was 
found that one could not meet the first part of this requirement in 
conducting a survey in Brethren chapels. No individual assembly that 
was investigated in the course of thisstudy kept a roll of its communi-
cants. However, an attempt was made to achieve a cross-section of 
Brethren chapel communicants which was representative in terms of age 
and sex categories. 
The question of the validity of the cross-section should be raised 
at this point. It is not valid for purposes of predicting what one would 
find indiher Brethren assemblies. It has not met the criteria for the 
setting up of a probability sample. However, it does reflect the con-
stitution of the assemblies from whtch it was drawn. The fifty-one 
persons who were interviewed came out of groups of persons that number in all 
between four hundred and four hundred and fifty. Their views do describe 
1. Claire Selltiz and others, Research Methods in Social Relations 
(rev. one vol. ed.; New York: Henry Holt & Co. Inc., 1959), pp. 
509-545. 
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not only their feelings, but also the generally accepted ideas that are 
expressed in the meetings of the assembly. Certain characteristics of 
the subjects are sh~~n in Table I on the following uage. 
The number of men to women in this group is approximately the number 
that one meets in the assemblies. The marital status item shows little 
for comment except for the fact that there were no separated or divorced 
people in the group. This may be due to chance, but, if one remembers 
the rather strict code of conduct outlined in the doctrinal requirements 
for fellowship, he may infer that conduct leading to divorce and separa-
tion has already put the divorced person out of the assembly. The 
fact that no widowers show in the cross-section may be put down to 
chance. According to the federal census in 1960, the marital status for 
white males was: single, 25.3%; married 69.0%; widowed 3.5%, and 
divorced, 1.8%. For white females the figures show 19.0%, 65.9%, 12.5%, 
1 
and 2.6% for the same categories. The Brethren cross-section shows 
that 80% of the men are married and 20% single. With the women 63.6% 
are married, 19.2% are single, and the same percentage are widowed. 
The crxonological age brackets reflect the observation af the 
author. There is usually a goodly number of teen-agers, fewer young 
unmarried adults. Then there is a large group of people with small 
children. Above this age level, the brackets show co~T.unicants in each 
1. u. S. Bureau of the Census, Statistical ~bstract of the United 
States: 1962 (Eighty-third ed.; Washington, D. C., 1962) p. 37. 
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TABLE I 
SUBJEXJTS 
Male Female 
Number 29 22 
Marital Status 
Single 6 4 
Married 23 14 
Widowed •• 4 
Separated .. 
Divorced 
Age 
10-19 4 4 
20-29 2 2 
30-39 13 4 
40-49 2 4 
50-59 4 4 
above 60 4 4 
Education 
6th grade 2 .. 
9th grade 3 6 
12th grade 16 14 
College 4 ,2 
Post-graduate 5 •• 
Occupation 
Professional 7 
Salesman, Clerk 4 .. 
Housewife •• 14 
Retired •• • • 
White Collar 12 6 
Industrial •• • • 
Student 6 2 
other .. 
Family Income 
Under $5,000 per annum 4 12 
$5,000-$10,000 per annum 19 4 ~10,000 per annum 6 6 
122 
age grov.ping in proportion to what one can see at the assemblies. 
The median for the group in the matter of education falls in the 
group who have finished the 12th grade. Some interesting comparisons 
can be made between this table and the general population in the 
United States. In 1960, 18.1% of the general population had fin:l.shed 
elementary grades; 25.8% had finished secondary school; 8.1% had com-
pleted the college course or more. . 1 The med2an grade completed was 10.6. 
A comparison of the Brethren in the cross-section shows 16% finished 
elementary, 59% secondary, and 21% college or post-g:raduate v:ork. This 
would tend to show that the subjects are well above the educati8nal 
level of the country at large. Some factors in this are the facts that 
the economic level of the group is middle-class, that the group is made 
up entirely of whites, and that they all live in the metropolitan 
areas. It should also be considered that the mean age of the group is 
low enough so that the cross-section would show the increased educational 
opportunities offered after the second World War. It srould also be 
noted that the colleges involved are the state universities in Missouri 
and Kansas and a Bible College in the Kansas City area. 
The occupations follow an interesting pattern. Twelve of the men 
are in white collar jobs; on:iy four are salesmen or clerks. The varia-
tion in white collar jobs ru<'lS from design engineer to owning a grocery 
store. The professional men are all connected with education with the 
1. Ibid., p. 117. 
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exception of one oculist. The students, male and female, are in high 
school and college. The largest group of the women are housewives. The 
women who are employed are all working as sec:c--·-.aries, except one WD.O is 
an hospital attendant. 
The question on family income was asked in such broad terms in or-
der to get a response at all. It was designed to show average income 
and the brackets next above and below. The six students reported the 
income of their families. There is no duplication of income in rep~ 
from married women as none of their husbands appear in the group. Table 
I shows that twenty-three of the persons interviewed fall in the middle 
income range. This is 45% of the total. Sixteen fall in the lower 
range, 31%. Twelve earn more than $10,000 per annum, 24%. 
The federal census for 1960 shows that the median income in United 
States for 1959 was $5,660. In the same year, 41.9% of the population 
had an income of under $5,000, 43% had an income between $5,000 and 
$10,000. Only 15.1% had an income of over $10,000. 1 The essential 
difference between the cross-section and the national population is that 
the Brethren have ten percent fewer people in the lower and the same 
percent greater in higher income level. This would again reflect the 
metropolitan areas in which the cross-section was taken. 
2. Methods of Data Collection 
i. Construction of the interview guide 
1. Ibid., p. 333. 
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The interview guide was designed to measure the degree of congruence 
between the doctrinal standards of the Brethren and the performance of 
the persons interviewed in actual life situations. For this reason, the 
questions in the guide were in general pointed toward deeds rather than 
ideas. Furthermore, it was the intention to find out what was in the 
conscious perception of the fellowship rather than to study whatever 
motives might have been existing below the interviewee's threshold of 
consciousness. The guide is weighted toward the specific act which spells 
out congruence or lack of congruence with the doctrinal sLandard. 
The first six questions give a cross-section of the interviewees 
in terms of their marital status, education, occupation, and economic 
level. The a ge and sex differentiation had already been taken care of 
by the choice of subject to match the observed types in the assemblies. 
Questions 7 and 8 deal with the length of time the subjects had been 
Brethren and the degree of commitment to the group. Questions 9 through 
13 analyze how the subjects entered the movement, some of their reasons 
for doing it, some of their goals at the time, and how they feel about 
their fellowship. The remaining questions deal with the propriety of a 
member of Brethren performing specific acts, taking certain positions, 
and his views of the Last Judgment. The cross-section questions were 
selected from survey cards used by the Department of Sociology of Religion 
at the Boston University School of Theology. The other questions originate 
with the author. Some were suggested by Elmer Clark's definition of the 
sectarian spirit in The Small Sects in America. Clark points out that 
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in small sects certain objective features of social behavior like dancing, 
smoking, and respect for the authority of social superiors are elevated 
. 1 to the same level of 1mportance as matters of dogma. 
The interview guide is limited in that it does not ask questions 
about how the person feels about prayer, for instance. It seemed more 
to the point to observe Brethren in the act of prayer or taking commun-
ion. The guide would have been stronger if a question had been included 
asking the person interviewed to describe how he felt as a saint, or what 
his thoughts had been in his previously sinful condition. Fortunately 
a great deal of information was gathered in the course of the interviews 
outside of the actual interview guide conversation which gives some 
answers to this matter of prayer and in other areas. 
ii. The interview procedure 
The interviews were held in various types of settings. The library 
or study of the chapels were the most usual places for them to be held. 
The Worcester interviews were held in the homes of the interviewees. 
Three interviews were conducted in the office of the Dean of the Calvary 
Bible College in Kansas City. In all cases, the interviewer and the 
interviewee had complete privacy. 
The methoc of conducting the interview was to pass as quickly to 
the work of answering the interview guide questions as the social amen-
ities permitted. The interviewee was given a copy of tne guide and the 
1. Clark, The Small Sects in America,pp. 16-17. 
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interviewer read the questions from another copy. This gave him an 
opportunity to ma1~e questions clear if the person interviewed did not 
understand the full meaning of what was read to him. He then marked 
his answers on his copy. After the interview guide questions were 
completed, he had the opportunity to make any written comments on the 
paper that he wished. In many instances this was done. In other cases, 
the interviewer took down significant statements as soon as the inter-
viewee had left the room. The interviewee did not sign his name to the 
guide. The interviewer put a code designation on each one. This method 
gained all of the advantages of a face-to-face interview and some of the 
advantages of anonymous communication. 
iii. Participant observation 
The author learned quite a good many things about the Brethren from 
his observations of the groups in the various chapels. He saw them 
operating in all types of situations, strictly worship experiences and 
social functions. He participated in these experiences as well as observ-
ing them. The observations are noted under the appropriate dimension of 
Johnson's theory of personality. 
The material which came out in the face-to-face interviews that was 
in addition to the questions asked on the guide should be included in 
dimension of the theory of personality into which it falls. It would 
seem proper to classify this material as a result of participant obser-
vation, for it cannot be measured in the sense that the material from 
the questions on the interview guide has been. 
3. The Individual Brethren 1 s Perception of Membership 
The individual member of the Brethren has a definite perception 
of the group of which he is a part. Much of this comes from the 
doctrinal point of view with which he joins the group. As stated in 
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the previous chapter, he holds a dispensational view of the Holy Scrip-
tures. He derives from the Scriptures by this method a view of what a 
fellowship of Christians ought to be. This view includes what they call 
the ground upon which the group is gathered, the personal doctrinal be-
liefs of the communicant, and the behavior of the communicant in his 
life in the world. This is an intellectually ideal group which is con-
structed in the minds of the individual Brethren. The question should 
now be raised as to whether this intellectual construct of an ideal con-
gregation is the picture of the group which obtains in the actual experi-
ence of the individual Brethren. 
i. Manner of conversion, commitment, and reasons for membership 
Table 2 will show how each subject came to enter the membership 
and the degree of his involvement in it. Table 3 will show the things 
that were being sought when the individual made his decision to meet with 
the Brethren. Following tables will show the way in which each person 
reacts to the dimensions of membership in terms of the four dimensions 
of relationship which Johnson has outlined. 
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This table shows a very marked degree of commitment to the fellow-
ship of the Brethren. Only one man had not been in attendance more than 
three Sundays out of four in the past year. The women who were not as 
TABLE 2 
CONVERSION AND COMMITMENT 
Male (N= 29) Female ( N=22) 
I Converted by influence of 
Parent 10 12 
Friend 10 : 4 
Relative (not parent) 2 4 
Bible School teacher 2 •• 
Revival service •• 2 
Printed Tract 2 •• 
Other 3 •• 
I Number of years in .Assembly 
Less than 5 8 .. 
5-15 years 8 3 
15-25 years 9 12 
More than 25 years 4 7 
Number of Sundays attended per year 
More than 36 28 I 14 25-35 1 4 
13-24 •• 2 
5-12 •• 2 
faithful as the modal number were mostly mothers with small children. 
One worked as an attendant in a hospital. Many of the subjects, both men 
and women, stated that they attended 100% of the services, which means that 
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they could have been found at Bible School, evening Gospel Service, and 
at the mid-week service for prayer and Bible study. 
As to length of time in the Assemblies, the largest number had been 
in fellowship between fifteen and twenty-five years. This indicates 
that the interviewed group is stable in its profession of faith. This 
discovery of the average length of fellowship at this point is not unusual. 
It simply means that a Brethren assembly has a similar hard-core member-
ship to that which is exhibited in a Baptist prayer meeting group. 
The influences which led to conversion were unexpected in the way 
in which they divided. The Brethren speak at length in conversation about 
their interest in evangelism. They go to great lengths to see to it 
that persons have a chance to hear the Gospel as they understand it. 
Yet, it is apparent that a large majority of the cross-section were not 
converted by evangelistic tracts or preaching. Twenty-eight persons 
came into the movement under the influence of their parents or some other 
relative. Fourteen more came in because of a friend's influence. This 
is not to say that the Brethren should not proclaim the Gospel in printed 
or spoken word, but it does raise the question as to whether they are 
reaching outside of the biological family groups that make up each assem-
bly as much as their doctrine would require. 
In Table 3, the responses of the cross-section to the question, 
"What were you looking for in fellowship?" are recorded. Eight of those 
interviewed were not looking for anything in particular and did not wish 
to answer this. The answers of those who were willing to respond can 
be classified under two general heads, doctrinal reasons and social 
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reasons. 
Thirty out of the forty-three who answered the question assigned 
a doctrinal reason for making the step into Brethren fellowship. This 
is not at all surprising since the Brethren are a religious group. Also 
those of the cross-section who grew up in the body would have this as the 
principal reason for their choice in religious relationship. It was 
surprising that so many individuals stated that their reason for becoming 
TABLE 3 
REASONS FOR MEETING WITH BRETHREN 
Doctrinal 
Brethren teaching accords with New Testament • • • • • • 9 
Brethren show genuine faith • • • • • • • • • • • • • • 3 
Person wished to meet with real Christians ••••••• 4 
Person loved Lord, wished to remember Him • • • • • • • 4 
Person attended meeting by chance • • • • • • • • • • • 4 
Person felt Lord wanted him to be with Br9thren • • 3 
Person sought his own salvation • • • • • • • • • • 1 
Person liked Bible School • • • • • • • • • • • 1 
Person wanted to grow in Christian grace • • • • • • • • 1 
Social 
Family lived near the Chapel • • • • • 
Married a member of the Brethren • 
Moved into community ••••••. 
. . . 
. . . 
. . . . . 
11 
2 
1 
communicants was that the chapel was near. The context in which the 
question was asked gives it a place of secondary importance as a reason 
for becoming involved. The general strictness with which Brethren view 
the sanctity of their assembly relationship would make the mere conven-
ience of the building not primary. Two families in the Worcester assem-
bly make the round trip thirty-six miles from Oxford and one family makes 
a similarly long trip from Vfuitinsville, Massachusetts. One attender of 
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the Troost Avenue assembly in Kansas City commutes to it by train from 
Califo:mia, Missouri, a round trip of over two hundred miles. However, 
for a family with small children, proximity to a place of worship is a. 
piece of good luck. The answer shows a. degree of honesty which is 
commendable when they might have wanted to impress the interviewer with 
a suitably pious answer. 
ii. Perception in the~ dimension 
This dimension has to do particularly with the relationship between 
the integrating 1 and the whole context in which the self stands. Some 
of these items of behavior are derived directly from bodily needs or 
habits. The use of tobacco and alcohol is originallY learned, but with 
continued use it becomes a necessity. Playing cards, gambling, and 
going to the theater are also learned. However, they become habits which 
often cause as much craving as alcohol. Dancing and expensive dress do 
not in themselves constitute either an expression of the sex-impulse, or 
a way of satisfying it. However, each respondent to the question made 
comment on the sexual excitement involved in dancing and in wearing 
fancy clothes. 
The persons in the cross-section had to ask themselves the question 
as to whether freely indulging in the listed pursuits was proper for 
them. Did it square with the perception of proper behavior for a member 
of the Brethren? They also had to decide if such pursuits put them out 
of fellowship with the group and outside of the fellowship of Christ. 
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Table 4 shows that four-fifths of the individuals in the cross-
section feel that it is wrong for them to dance, attend the theater, 
play cards, and drink liqUor. Three-fif'ths of them feel it is wrong 
to use t;obacco. Only one-half of them feel any difficulty about dres.s-
TABLE 4 
RELATIJNSHIP TO SELF 
Yes No No Comment 
As a communicant of the 
Brethren, should I --
Dance? 8 34 9 
Attend the Theater? 8 34 9 
Play Cards? •• 40 11 
Use Tobacco? 10 30 11 
Use Alcoholic Beverages? 2 40 9 
Dress expensively? 4 26 21 
In Out Not Stated 
~auld I be in the fellow-
ship, behaving as if all 
these items were right? 
The fellowship of Brethren? 16 20 15 
The fellowship of Christ? 20 16 15 
ing expensively. About one-fifth of the group did not feel that it was 
necessary to comment specifically on these items. Some felt that these 
were not important for the Christian; others assumed that a Christian 
would be interested in doing better things. 
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An anomalous situation exists in the way the question about the 
bounds of the behavior for fellowship was answered. Whereas 80% of the 
cross-section feels that it is wrong for them to behave like "the world" 
in amusements, one would expect that approximately that number would 
put one who did behave in that manner out of the fellowship. This is not 
the case, however. About one-third of the subjects felt that the person 
would still be in fellowship. A slightly larger third felt that he 
would be outside of it. It is interesting to note that four persons 
felt that while this conduct would deny a person admission to the Lord 1s 
Table, it wo::ld not necessarily follow that he would be outside the 
fellowship of Christ. 
The data which have been presented up to this point have a bearing 
on the concept of moral identity which members of the Brethren have. 
Between 50% and 80% of the subjects went on record as opposing dancing, 
theater going, etc., the size of the percentage varying with the specific 
behavior ouestion asked. It follows that a person who stated that he 
believed it wrong to dance, smoke, or drink liquor sets up a pattern of 
behavior. If he follows in his actual life the pattern of abstaining 
from these habits, he does a dual thing. He sets up a standard of moral 
concuct, and he identifies his own conduct as the moral expression of the 
standard. He tends to think of himself as a saint when he is adhering 
to this code and as a sinner when he breaks it. 
This tendency to think of a moral identity in terms of conforming 
to the accepted code of behavior runs th~ough all of the interviews 
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which were conducted. Mrs. 0. P. 4 (Overland Park interview 4) stated 
that "I am living a good life because I do not dance or smoke. I would 
be afraid for my soul if I did. 111 In a slightly different connection, 
W.B.C. 7 (Bethsny Chapel, Worcester interview7)stated, "I will be with 
the redeemed at the Judgment because I have never wanted to do these 
2 
acts that you have mentioned." He was answering the question on the 
last day, but the reference was to the articles of behavior on which he 
had been quizzed previouslY. S. L. 2 and T. A. 53 made similar comments 
not only in reference to not dancing, etc., but also to not wanting to 
be involved in that type of behavior. These four interviews specifically 
show how closely the acceptance of the code is linked to their self-
perception of themselves as moral persons. Similar sentiments were 
expressed by the other persons interviewed who accepted the code in most 
of its requirements. 
Mention should be made about some of the people~ comments who 
signified disagreement with some of the requirements. O.P. 17 nut the 
matter this way. "These questions which you ask are not important to the 
Brethren or to conservative Christianity in generrl. I would not do them, 
but I am much more interested in the doctrinal teaching which a man has. 114 
It is interesting to note that this man's institution requires such a code 
of behavior of its students. His answers also indicate a disagreement 
1. Interview on Decembe~r 8, 1962, Bible Chapel, Overland Park. 
2. Interview on September 17, 1960, Bethany Chapel, Worcester, Mass. 
3. Interviews on October 19, 1961 and December 15, 1962 at Southside 
Gospel Hall, St. Louis, and Troost Ave., Kansas City respectively. 
4. Interview on January 12, 1963 at Calvary Bible College, Kansas City. 
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with the great majority of other Brethren who were interviewed. 
Nine out of the ten who felt that it was all right for a communi-
cant to use tobacco were men in the age-brackets 30 to 39 and below. 
None of the group indicated any particular feeling of guilt at not 
conforming to this point of the code. All of them were under pressure 
to abandon the habit by wives or parents, but at this point in their 
lives they were carrying on both as smokers and communicants. 
The two individuals who felt that it was all right to use alcoholic 
beverages present a distinct variation from the balance of the cross-
section. Both insisted that they felt it all right to use alcohol 
in moderation. When asked further about this point, each one asserted 
that he could find no statement in Scripture which forbade its use. 
They interpreted the passage in Proverbs to be a condemnation of over-
indulgence and called the author 1s attention to St. Paul 1s admonition to 
take wine for the sake of the digestion.1 It should be noted, likewise, 
that Bethany Chapel uses a sacramental wine instead of grape-juice in 
the Breaking of Bread. 2 
These disagreements with the code are handled by the responders 
in general by accepting the majority of the parts, but by denying the 
application of the particular part of the code which they dislike to 
themselves. This still allows them an image of being moral by accepting 
1. Interviews on June 15, 1960, Bethany Chapel, Worcester, Mass. 
2. Interview in October, 1958, with Mrs. John Wrq, Bethany Chapel. 
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the greater part of it. 0. P. 17 denies the validity of the whole code 
with one breath, affirms it in the next in administrating the discipline 
of his institution, and from the observation of the author, upholds the 
code in his own personal conduct. 
In considering the Brethren's view of their vocations as Christian 
men or their concept of themselves as saints, their doctrinal view held 
prime consideration. Reference has been made to c. Stanley's Chart of 
the Four Judgments in Chapter IV. In this chart, one of the Judgments 
has taken place. This is the judgment on sin which occurred at Christ's 
crucifixion. The communicant believes that this act was done for him. 
The moment he accepts this as applying to himself he becomes a part of 
the fellowship that is dead to the attractions of the world. This belief 
explains the use of the word saints in referring to members of the com-
pany. In addition this belief opens two areas for the believer. As 
long as he accepts this view of Christ's death, he is in fellowship with 
the true body of believers. He looks upon himself as a saint,and he is 
very certain of his sainthood. Since the member of the Brethren is not 
dead in fact, he must, perforce, live the remainder of his days as a 
professor of his faith. In this sense he has a Christian vocation. He 
works to support his family, but he feels bound to spend time and energy 
in witnessing to Christian truth. 
On the first point, W.B.C. 3 told the author that a believer could 
be certain of his salvation. "When you accepted Christ, rey brother, you 
were born again. You belong to the One Body whether you own its title 
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or not." Part of the reason for this gentleman's statement was his 
desire to convince the author that he should join the Brethren in the 
Breaking of Bread. He further stated, "I belong to Christ and count it 
a great blessing to my life to be in fellowship with saints who are of the 
same mind. 112 This affect which W .B.C .3 expressed about his salvation 
occurred in the great majority of the i~1utJ:r·views. It was sometimes 
expr~ssed in terms similar to his; on other occasions the listener could 
infer it from the tone of voice or the facial expression of the speaker. 
At a mid-week service in Troost Avenue Assembly, four different men led 
in prayer. Each prayer began with the usual invocation to God,and then 
each man moved into a season of giving thanks for his own personol sal-
vation and for that of the assembly. There was no confession of sin made 
by any speaker on his own behalf or for his hearers. This means that 
these men did not feel the necessity of confession. The lack of this 
need can be best explained by the feeling of the speakers that they were 
. 3 truly saints by virtue of their acceptance of Chrlst's atonement. 
On the second point, there is evidence that members of the Brethren 
in these chapels view their lives as vehicles for witness to their inter-
pretation of Christian truth. T. A. 1 is a gentleman in his late sixties. 
He had recently recovered from an unusual operation in which his voice 
box had been removed. He had learned to speak intelligibly, and he has 
1. Interview on August 23, 1960 at Worcester, Mass. 
2. ~. 
3. January 11, 1963, Troost .Avenue Gospel Hall, Kansas City, Missouri. 
been often asked to appear at demonstration clinics at the University 
of Kansas Medical School. He told the author, "I look forward to the 
clinic. When the doctor asks me to speak to show that I can, I relate 
my Christian experience. Perhaps I can save some of those fine young 
souls in front of me. 111 0. P. 17 is a regularly ordained Baptist 
minister. He has left pulpit and parish to labor in an educational 
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field. He expressed the feeling that he could use his talents more fre-
quently in the class-room toward the salvation of sods than he had been 
able to use them in the parish. 2 Probably, the experience of 1~. Cathers 
who was interviewed at Worcester illustrates this feeling of vocation 
most surely. He had gone out to Qui to to teach E.'1glish in the school 
system of EC·J.ador. He used every minute away from his dut2.es in the 
school to gather an assembly of Brethren in that city. He was eventually 
forced out of the school system, and began, then, to receive support 
from assemblies in New England. He stated that he did not care where 
he preached, so long as he did preach. "I must preach the Word•. I will 
preach in your pulpit if you will invite me. If you won't, I will preach 
somewhere in this city. I must tell of His wonderful love. 113 
The person who observes Brethren is struck by their generally high 
level of personal integrity. One notes their faithful attendance on 
the assembly meetings in all sorts of weather. They sing their hymns 
1. Interview on December 9, 1962 at Troost Ave. Gospel Hall. 
2. Interview on January 12, 1963 at Calvary Bible College, Kansas City. 
3. Statement of !VJ.r. Cathers, November 1, 1958, Worcester, Mass. 
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with a quiet fervor. When they disagree on the parts of the code of 
conduct, they tend to have some charity of spirit toward each otl,er. 
O.P. 9 , a woman, stated that she felt conduct such as dancing, theater 
going, etc., would keep a person from the Brethren's Table, but 11we 
can't be sure that Christ will exclude him from His mercy."1 This means 
that Pliss O.P. 9 operates her own spiritual life in a somewhat less rigid 
framework than do many of her co-believers. It requires a good bit of 
inner integrity to ap?lY the strict code to herself while giving more 
latitude to others. 
iii. Perception in the I-It dimension 
This dimension has to do essentially with the relationship of the 
subjects to the environment in which they are living. Table 5 records 
their reactions to the necessities of earning a living, their place in 
society, and how they feel about involvement in two areas of acute social 
concern. 
One of Elmer Clark's definitions of sectarian characteristics in 
hiswork on the Small Sects in America is the statement that the member 
of a sect feels impelled to buy only what he can pay for at the time, 
to work hard at supporting his family, and to be respectful toward better 
brains and larger amounts of wealth. 2 The responses in this cross-
section to questions about these attitudes tend to cast doubt on the 
1. Interview on Septemoer 16, 1962 at Bible Chapel, Overland Park. 
2. Elmer T. Clark, The Small Sects in America, pp. 16-17. 
validity of at least two of his characteristics. The members of this 
group did not feel that they could buy only what they could afford at the 
time. Even among those who said that they felt they should conform to 
TABLE 5 
RELATIONSH~P TO WORlD 
Yes No No Comment 
Work and Money 
Buy only for cash 18 22 11 
Work as hard as possible 34 8 9 
Should I have respect for 
those who 
Have more brains than I? 38 2 11 
Have more money than I? 14 14 23 
Should I feel obligated to 
mediate a labor dispute? 4 42 5 
Should I feel obligated to 
take a stand on school 
integration? 20 25 6 
this dictum, several made exceptions where major purchases such as a 
house or an automobile were concerned. Clarlc' s original statement of 
this premise was made in the late thirties. It is probable that the 
difference of opinion foQ~d in these responses reflects the added economic 
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security of the post-war wage scales in the general thinking of Brethren 
as well as other small sectarian groups. Furthermore, the cross-section 
from the four chapels may not reflect the Brethren as a whole. 
Members of this Brethren group feel that they should be respectful 
toward those who are higher in the scale of knowledge and education. At 
the same time, they feel under no compulsion to be respectful toward 
someone who may have more money. Again this supports part of Clark's 
diagnosis. In order to be fair to him, it should be stated that he saw 
sectarianism in religion against the background of the economic situation 
of the thirties. Since then, inherited money has been less of a factor 
in one 1 s social standing in a community. 
Two questions in the broader social field were added to the inter-
view guide which have no relation to Clark's thesis of sectarian char-
acteristics. The guide was first formulated at the time when the strike 
against the American Steel Company was wracking Worcester in 1958-1959. It 
suggested an area in which Brethren might have been loath to enter because 
of their doctrinal position. At the same time school integration was 
chosen as a less tense area for the Brethren in Massachusetts. Of course, 
when the interviewing was transferred to Missouri, this question became the 
more tense of the two. The response to the questions about mediating 
in labor disputes and standing for integration in the schools reflect two 
different attitudes which came from the same source. Only four individuals 
felt that they had a Christian obligation to help mediate labor disputes. 
The vast majority of the group felt that it was outside the realm of their 
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responsibility as Cr..ristians to pay any attention to it. This reflects a 
point of view long held among fundamentalist Christians that the field 
of economics is off limits. At first glance, the answers to the question 
about school integration seem to belie this inference. There were twenty 
who replied that they would feel obligated to favor such a move. However, 
if one takes out the responses from Massachusetts, sixteen in number, 
one is left with four from Missouri who feel that they ought to make an 
issue of it. School integration was not an issue in Worcester in 1958-
1960. It is not as strong a one in ~fissouri as it is farther to the 
South, but there is a great deal of the old Southern sentiment abroad 
in all of the border states. The Missouri Brethren tend to classify 
integration along with economics as a field which it is better to stay 
out of. Several stated that there are too many modernist preachers 
stirring up trouble in these fields. The Brethren would be interested 
in the laborer or the Negro as an individual, as a soul to be saved 
for Eternity; they would not want to interfere against the social 
mores to gain him a better place in this world. They would feel that 
the world to come is much more important. 
Relationships of the Brethren to the persons in the churches and to 
neighbors and relatives who are not members of the assembly also fall 
into the I-It category. There are two distinct attitudes in tbese 
relationships which are not congruent with each other. One of them is 
opposition to the churches as improperly constituted organizations which 
are usually not teaching the proper interpretation of the Scriptures. 
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This attitude is in complete accord with the historic position of the 
Brethren against what they call denominational systems. It means Breth-
ren feel that persons in the churches are wrong in their religious 
practices and in danger of being damned at the Judgment. Some idea of 
this may be gained by looking at Table 6 where Brethren's ideas about the 
place of people at the Judgment who hold different views of the nature 
of salvation are noted. Three-fifths of the cross-section felt that 
such persons would be damned. 
On the other hand, all Brethren in the chapels that were studied 
do not feel that all non-Brethren will be damned. The same table shows 
that none of the subjects believed that non-Brethren who hold similar 
views to theirs on the matter of the atonement would be damned. Ten 
would not commit themselves, but the balance of the cross-section affirmed 
its belief that such persons would be saved. 
The author asked Robert Fisher of Bethany Chapel if he WOi.Jld explain 
to him the differences between the Open Brethren and the Baptists as he 
saw them. Fisher began by saying, "Well, we are in 97% agreement. The 
differences are,etc.n1 Several of the male members of the congregation 
overheard the question and answer. There was agreement with Fisher's 
statement signified by the general nodding of heads. This feeling on the 
part of Bethany Chapel tends to blur the distinction between the I-It and 
the I-We dimensions of thought. Fisher assumed that the Baptists were 
1. Interview on November 1, 1958 at Bethany Chapel, Worcester, Mass. 
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dispensationalists in Biblical interpretation. Many, of course, are not. 
He treats those wl:,o are as "We" rather than "They. n 
Finally, the Brethren do feel a distinct responsibility to evangelize 
the unsaved and convert the heathen. This is exemplified by the custom 
of the assemblies to hold public services each Lord's Day evening for 
the purpose of bringing the gospel to the unsaved. Individual members 
of the assemblies make quite an effort to get likely persons to attend 
in order that they may be convinced and converted. Attention should also 
be called to the numerous missionaries who have gone out from assemblies 
in the United States to v10rk in .Africa, South .America, the islands of 
the Pacific, and elsewhere. 
iv. Perception in the I-We dimension 
This dimension has to do essentially with the relationships that 
Brethren have with each other. It also brings to attention the strength 
of the in-group feeling. T'nere is a degree of individual variation in 
the way in which Brethren perceive the fellowship. It is in this area 
of relationships with one another t:1at they reach great agreement. 
Table 6 shows a definite trend in the responses. The trend can be 
sUIJLr:~arized by saying that those who belong to the fellowship and some 
outside of it will be saved. The rest will either be damned, or the 
respondent does not wish to commit himself on that point. All of the 
subjects felt sure that they would be among the saved. It is necessary 
to note that the great majority accord this same position to people who 
hold similar views. That is, they are not making affiliation with a 
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Brethren assembly a prerequisite to salvation. Seven went so far as to 
state that they thought Roman Catholics would be numbered among them. 
TABLE 6 
RELATIONSHIP TO OTHERS 
Saved Don't No Damned Know Answer 
Position of a member of the 51 •• • • •• 
Brethren at Judgment 
Position of non-Brethren: 
Non-member who holds Brethren 
views of salvation 41 •• 10 • • 
Religious person with a different 
view of salvation -- a Catholic 7 30 6 8 
A scoffer at religion .. 37 10 4 
A person luke-warm in faith I 2 24 21 4 
and life 
No 
Yes No Maybe Answer 
Would you find fellowship in a 
Roman Catholic Church? •• 51 •• • • 
Protestant Church? 28 6 17 •• 
Liberal (Unitarian)Church? 2 43 •• 6 
Would you allow your children to 
take religious instruction in 
a Roman Catholic Church? •• 51 • • . . 
Protestant Church? 24 12 9 6 
Liberal (Unitarian) Church? 2 41 2 6 
Would you object to your children 
marrying into a 
Roman Cstholic Church? 47 4 •• • • 
Protestant Church? 14 24 11 2 
Liberal (Unitarian) Church? 43 2 2 4 
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One interviewee stated that while the Church of Rome was not a properly 
gathered church, it did have saints in it. However, the majority of 
the subjects felt that Catholics would be damned. Scoffers at religion 
are outside the pale. Only two individuals felt that there was a possi-
bility that a lukewarm person -- neither cold nor hot for religion --
had a chance of salvation. 
The second set of questions dealt with fellowship in different 
kinds of churches, sending the children to Bible School, or the feelings 
engendered by an approaching marriage into another church. There was 
a great deal of agreement. Brethren would oppose fellowship, instruction, 
and marriage to a liberal Christian as strongly as they would to a Roman 
Catholic. As to their relationships with Protestants, twenty-eight felt 
that they could find fellowship there; twenty-four would send children 
to Sunday School and interpose no objection to marriage. Those who would dis-
agree with this position do so on the basis that they would not be sure 
that they would find correct doctrinal teaching in a Protestant church. 
It is a well known fact that many churches in the Protestant tradition 
do hold quite similar doctrinal views to the Brethren. It would seem 
that the fellowship of a Brethren jn a Protestant organization would de-
pend upon the degree of dispensational teaching and pre-millenarian fervor 
found therein. When the question of attending a Protestant church was 
asked a subject, each responder asked if the author meant a fundamental 
church. He replied that he meant one that was to be considered conser-
vative because the next question asked if the person thought he could 
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find fellowship in a liberal church. There was, then, a comment from 
the interviewee that his fellowship would depend upon how dispensational-
ist the teaching in that church was. Despite this qualification, a 
majority of the subjects felt that they could find fellowship in such 
an organization. 
Furthermore, the general objection to marriage outside the group 
is predicated on the assumption that religious teaching and one's sal-
vation work in the intimacies of family life as well as in the formal 
worship of the assembly and the relationships of community life. This 
attitude follows closely the injunctions of the New Testament not only 
in the strict sense of not being unequally yoked to ~~believers, but 
also in the idea that faith of a believer could be hindered by too close 
association with non-believers. 
While these questions that have been asked tend to measure the 
strength of the barriers which Brethren have erected around their I-We 
relationship, there are implications about the inner group. The first 
of these is the care which they indicate they take in the religious 
education of the children. It is not so much a matter of Sunday School 
literature, for of this, they use almost none. It is rather that they 
feel a compulsion to have the child exposed to what they consider the cor-
rect type of Scriptural interpretation. This accou~ts for the care with 
which they examine the teaching of a non-Brethren body before they enter 
it. Secondly, t~eir concern on marriages outside the assembly shows 
that they have continued their interest in the spiritual condition of 
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their children beyond the years of their responsibility for training. 
Participation in the group by an outside observer gives the 
impression of close affection and watch-care over one another in three 
of the four assemblies studied. A schism was in the process of happen-
ing in Southside Gospel Hall at the time of the visit. The interest 
in each other carries over into the social lives of the members. 
At Bethany Chapel, four church supper meetings were observed between 
November, 1958 and September, 1960. These suppers were by no means the 
total number of such occasions over the period. The aim of the gather-
ings was for fellowship with each other. No tickets were sold. No 
collection was taken. The people ate as family groups and there was 
a great deal of relaxed conversation between groups. There were no 
programs at the dinner table. After the meal had been cleared away, every-
one went upstairs to the auditorium. The programs there were varied. 
One was a hymn sing, another was to hear a visiting evangelist. At 
other meetings, religious films were shown in addition to sermons. The 
teen-agers of the chapel used the upstairs meeting as a place to pair 
off, but at the end of the meeting each returned to his family group. 
The author noted a boy and a girl sitting in the pew in front of him. 
Each held a Bible firmly in one hand and held hands just as firmly with 
the other. Two similar meetings were observed in Bible Chapel, Overland 
Park. One of the meetings was held in honor of the fortieth wedding 
anniversary of a couple belonging to the assembly. In this case, there 
were remarks made after the meal. A Bible was presented to the couple 
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with suitable remarks, and a gracious response was made. Here, also, 
the same pattern of procedurH was followed. Vfuen the food had been 
cleared away, all adjourned to the assembly room for prayer and Bible 
study. As in Worcester, this was definitely a family affair. The very 
young children were present both at the meal and at the meeting. The 
practice of bringing young children is evidently quite general for it 
was observed in all of the chapels at meetingswhere no family meal 
had been held previously. The children were well behaved. Many paid 
attention; others fell asleep. 
In contrast to Bethany Chapel which had no family of its own on 
the mission field in 1958-1960, the Overland Park assembly has one 
family in Arizona and one about to go to Johannesburg in the Union of 
South Africa. The interest and concern of the Bible Chapel assembly 
for these people is patent. At two different Lord's Days, letters from 
the Arizona family were read for the edification of those assembled. The 
letters describe the work which the young people were doing in a suburb 
of Phoenix. ~fuen the letters had been read, the prayers of the congre-
gation were reouested by one of the elders. There followed a season 
of prayer in which the family was remembered by name and which also 
showed some familiarity which the problems that were being faced. 
The missio:a:'l:>:>y family for .Africa J.1ad just received visas for entry 
into South Africa on the night of the wedding anniversary supper. This, 
too, was made an occasion for prayer. Those who prayed indicated that 
they saw in the receiving of the visas the direct hand of the Lord at 
work. 
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The Bible Chapel assembly felt that the absent ones on the field 
were a part of themselves. This was evident from the context of the 
prayers as well as from the casual conversation of members of the group 
about them. Nor did this assembly limit this feeling to those who 
had gone out from their own number. The author asked for the prayers 
of interested persons on behalf of his work as a chaplain in a school 
for retarded children. These have been forthcoming, and, since the 
request was made, he has received several letters from individuals in 
this assembly assuring him that the prayers were being made and asking 
for names of individual patients who could be remembered as persons. 
Another element in the I-We relationship is illustrated by an 
occurrence at the Troost Avenue Gospel Hall on January 11, 1963. That 
morning tbxee young men had been a~rested on suspicion of robbing a 
bank in a neighboring community in Kansas. Before the prayer meeting, 
there was general questioning by those present if one of the young men 
involved in the accusation was the same boy who had been a former attend-
ant of their Sunday School. The boy was identified as the same, where-
upon much sympathy was expressed for his mother. In the meeting itself, 
both mother and son were remembered in prayer. After the meeting, 
another informal discussion took place. This resulted in several of the 
women offering to go to the mother 1s home that night to offer their help. 
Two of the elders were to take the trip to the jail in Kansas the next 
day to see the boy. The significance of this action lies in the fact 
that the family had not been in close fellowsh:: p recently with the 
assembly, yet the tie still held. Likewise, it seemed possible to them 
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that the boy was guilty of the offense, but this did not cause them to 
stay away. 
Mention should be made of the schism in Southside Gospel Hall, St. 
Louis. The author visited the assembly in company with two members of 
the group whom he had interviewed at Calvary Bible College in Kansas 
City. What he heard of the reasons for the quarrel was from one side 
of it only as the father of the two college students was one of the 
principals involved. The ostensible reason for the disagreement was 
that the father had taught wrong doctrine in a Bible study group about 
the date of the rapture. The author did hear the conflicting argument 
from both sides, but he could not offer any judgment as to which one 
was closer to the normative position. The father of the students de-
fended his teaching with vehemence but carried only a small number of 
persons with him. His daughter, S. L. 2, stated later that she felt 
her father was being opposed because the other elder in the meeting 
"was so bull-headed, you could not make him believe black was black if 
1 he thought it was white." 
The observation of this meeting leads one to conclude that in 
some Brethren chapels, the pattern of division which is shown in their 
history is still functioning. The point of doctrine was to say the least 
a minor one. The major factor in the quarrel appeared to be the 
clashing personalities of the two elders. Both of them felt that they 
1. Statement of S. L. 2, December 12, 1962, St. Louis, Mo. 
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were right. 
The picture o£ the I-We relationship that emerges £rom observation 
is that o£ small closely-YJnit groups which tend to extend to the members 
o£ that assembly the ties o£ support, interest, and concern which usually 
operate in the relationships of a family. The responses to the interview 
guide show reaction to the possible breaking o£ those tj_es as well as 
testifying to their strength. When there were no divisive situations, 
the relationship was warm, friendly, and positive. In Southside Gospel 
Hall, the relationship had reached a breaking point. It was tense and 
the tension pervaded everything that wasmid. People were angry, the 
£eeling in the group was negative. 
v. Perception in the I-Thou dimension 
This dimension has to do with the perception of the subject in 
his relationship to God and the factors which help or hinder that 
relationship • 
.Attention shm~_ld £irst be called to the item in Table 7 on the 
£allowing page which records the £eeling o£ the cross-secti0n as to where 
they will be in the Day o£ Judgment. It is unanimous in placing all o£ 
them in the category o£ the saved. They do this on the basis of their 
profession of faith in Jesus Christ. They have accepted his atoning 
death on the Cross as applicable to them. In a real sense, this is the 
Judgment Day in their eschatological framework. Having accepted the death 
o£ Christ, their relationship to God is that of being one of the elect, 
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saved, a child of God. It is not well to underemphasize this feeling 
on their part, for it colors their whole perception of self. For instance, 
they cannot comprehend how a faithful person cannot be certain of his 
salvation. The author 1 s Calvi!1ist background urges upon his mind the 
TABLE 7 
RELATIONSHIP TO GOD 
Saved Damned Don't know 
Position of a member 
of the Brethren at 51 •• • • 
the Judgment 
Happy Unhappy Neutral 
Are you happy in 
your relation to 35 6 10 
Brethren doctrine 
and fellowship? 
doctrine of the fore-ordination of the elect. He has further the coro1-
lary question as to how he can be certain that he is of that body. De-
spite evidence of profession of faith and conduct, he still cannot be 
certain until the day when the sheep are divided from the goats. Every 
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member of the cross-section greeted this proposition with a mixture of 
stark horror and pity. The horror was conjured up by what they conceived 
to be a block in the believer's path to a saving relationship; the pity 
was evoked by their appreciation of the spiritual anxiety that they felt 
the interviewer was experiencing. 
The key to the I-Thou relationship of the Brethren is found in 
his belief that he is saved. This belief colors everything about the 
movement. The assembly is a group of persons who have been confronted 
by God and have consciously accepted Christ's atoning death. The tract is 
printed, the public Gospel service is conducted, and the missionary 
goes out. The aim in all cases is to convince the non-believer of sin, 
and to encourage him to take the steps necessar,r to his acceptance of 
the belief that he is saved. 
The emphasizing of sin is trad.i tional among all Christian bodies. 
Among the Brethren, a special emphasis is placed upon the individual's 
sinful acts. Except in the Worcester answers to the question on school 
integration, there was no intimation that sin could be anything but 
personal. One Worcester respondent, W.B.c. 6, based her answer for being 
in favor of integration on the ground that it was unfair to separate the 
Negro child. She said, "I feel that we would sin if we denied schooling to 
a soul that might be redeemed because of a black face."1 However, the 
main thrust of Brethren thought is that the individual sins, and his 
relationship to God depends upon his being redeemed through the death 
1. Interview on May 12, 1959 in Worcester, Mass. 
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of Christ. The intensely individualistic character of this thought 
can be seen in the history of the movement and in the responses to the 
interview guide. 
In the cross-section, thirty-five individuals stated that they 
were happy in their fellowship with the Brethren; six stated that they 
were unhappy; the balance of ten were neutral. Since the Brethren 
tend to look upon the assembly as the visible expression of the church 
in the world, there is an affinity between their view of the assembly 
fellowship and their view of their relationship to God. They often 
used the concepts interchangeablY. This was noted in talking with 
1 W.B.C. 6, W.B.C. 14, W.B.C. 11, T.A. 2, O.P. 4, O.P. 11, and O.P. 14. 
Essentially, they feel that they cannot have a right relationship to 
God if they are out of fellowship with the assembly. It also is true 
that happiness in relation to assembly fellowship depends upon the 
relationship to God which is a prerequisiteto it. 
Table 8 shows a listing of the factors which members of the cross-
section felt were important in their relationship to God and in their 
feeling of well-being about it. It also shows some of the factors which 
tend to obscure both the relationship and the good feeling about it. 
As the question was asked first in an open-ended manner, there was an 
opportunity to discover their likes and dislikes as well as to get affir-
mation or denial of the suggestions made by the interviewer. 
1. Interviews in May, 1959, at Worcester, Mass., Jan. 11, 1963 at 
Troost Ave., and December 1962, January, 1963 at Overland Park. 
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In an ordinary church group, the factor of the proper gospel 
preaching or dispensational teaching would not tell too much about the 
relationship to God. In theory, one cot,ld leave that particular group 
and find one in which the preaching did suit his intellectual standards. 
However, in a gro< .. p such as the Brethren, improper preaching of the Word 
TABLE 8 
FACTORS QUALIFYING RELATIONSHIP TO GOD 
Factors enhancing relationship of subject to God 
Gospel Preaching • • • • • • • • • • • • • • • • • 32 
Bible Teaching (dispensational) • • • • • • • • • 32 
Friendly People • • • • • • • • • • • • • • • • • 32 
Gathering on New Testament principles • • • • 11 
No regular preacher • • • • • • • • • • • • • • • 7 
Only the men take part in public worship • • • • • 5 
Liberty of the Spirit • • • • • • • • • • • • • • 2 
Factors inhibiting relationship of subject to God 
Nothing for the young people • • • • • • • • • • • 3 
Teaching on Sunday didn't last through the w~ek •. 2 
Difficulty in becoming an integral part of meeting. 2 
Open prayer and testimony prevented by turmoils • • 2 
Not enough organization • • • • • • • • • • • • • • 1 
Not enough systematic teaching 1 
Congregation not "on the ball" • • • • • • • • • • 1 
would be a more serious obstacle to the !-Thou relation. The history 
of the movement shows how much emphasis is placed on correct doctrine. 
If incorrect doctrine is proclaimed, the communicant feels that the 
channel of his I-Thou relation is muddied. Of course, Brethren do 
leave assemblies where they believe incorrect doctrine is taught; the 
schisms of the movement bear witness to this. 
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It is to be noted that the n~~ber of responses on the favorable 
side of the ledger far exceed the number of unfavorable ones. This 
is undoubtedly so because of the general feeling of the subjects that 
they were among the elect and that they were happy in that circumstance. 
However, there is the possibility that some of the people in the group 
did not or would not state unfavorable views. One man did state that 
there was nothing in the movement that made him unhappy, but, if there 
were, he could keep it to himself as a "family secret. 111 On the other 
hand there were some who were haP?Y and who did have some reservations 
which they expressed. In general, the I-Thou dimension emphasized the 
individual in his own personal relationship to God. It seemed to be 
limited quite largely to this individualistic basis. Beyond this, the 
religious community, to use Johnson's phrase, 2 existed in the assemblies 
gathered bythis same type of exploration in the I-Thou dimension. 
The findings of the interviews may be summarized as follows: They 
show a predominantly middle-class group, education at the 12th grade 
level, income around the national average. The leadership of the group, 
as well as its hard core,is made up largely in the middle to lower age 
groups. Slightly less than half of the group grew up within its own 
framework. The cross-section is strongly committed to its principles 
as can be seen by the assiduity of its church attendance and by the views 
that it holds. A rather rigid social discipline is in effect and meets 
1. Interview on January 15, 1963, Overland Park. 
2. Johnson, Psychology of Religion, pp. 271 ff. 
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with the approval of the majority of its constituency. ~~is majority is 
overwhelmingly comfortable in its situation. It views itself as 
belonging to the saved, and it graciously extends this same desideratum 
to others outside of the immediate fellowship. This is a strong in-
group feeling as over against outsiders. However, there is a warm 
welcome to the visitor when opportunity has been given to become bet·..,er 
acquainted. 
4• The Fellowship Demanded by Doctrine 
In general terms, it is fair to say that the Brethren think of 
their assemblies in the context that they are re-incarnations of the 
New Testament companies of Christians who were scattered around the 
Mediterranean in the first century. The early Brethren writers made 
much use of this analogy. It still holds good for the present 
generation of the Brethren. The assembly is organized, the Gospel is 
proclaimed, missionary work is undertaken in the pattern which is set 
forth in the New Testament for the Pauline churches. TI1is explains 
their attitude toward women speaking in public, regular clergymen, 
ecclesiastical organization, missionary societies, and the idea of an 
inclusive church. None of these is found in the Pauline churches; 
therefore, none of these can be tolerated, from women preachers to an 
unregenerate congregation. 
The doctrine of one group of Brethren states "that all who belong 
to Christ through the new birth (John 3:3) are thereby constituted 
159 
members of the one church, the Body of Christ (1 Cor. 12:12-13; Eph. 
1 1:22-23)." The argument of the statement goes on to make the point 
that it is not enough to make a profession. One must have a valid reason 
in his mind for his hope of salvation and must lead a consistent life. 
The next element in the doctrinal picture to be considered is 
the view of the Bible in Brethren doctrine. Brethren believe in the 
verbally inspired Word of God, which in their view teaches that it is 
its own authority, and supports the Trinity, the Virgin Birth, total 
depravity, the substitutionary Atonement, the physical Resurrection 
of Christ, the second Advent, and the condemnation to Hell of those 
who reject him. 
The third element in Brethren doctrine is the use of dispensa-
tional thought. It is entirely possible to believe all of the above 
listed articles of faith without being a dispensationalist. This is 
~1e position of Clarence Bass, whose work on the backgrounds of dis-
pensationalism has been previously cited. He maintains that dispen-
sationalism is a nineteenth-century development which he attributes 
to the early Brethren. By the same token, it has been shown that one 
may be a dispensati-:>nE;list and not a member of the Brethren. However, 
the dispensational mode of Scriptural interpretation has become normative, 
for a communicant of the Brethren. This is the way that they divide 
the word of truth. 3 It is the only method of interpretation that the 
1. Bethany Chapel statement, p. 2. 
2. Bass, Backgrounds to Dispensationa1ism, pp. 9, 11-12. 
3. Ibid. 
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author has discovered in the assemblies. 
The doctrinal beliefs of the Brethren require a fellowship based 
on the picture that they see in the Pauline churches. These companies 
of individuals are loosely organized, fragments of the whole Church. 
They are made up of persons who have been consciously redeemed, born 
again. They hold common beliefs about the infallibility of the Bible, 
the Godhead, the work of Christ, and His return to judge the quick and 
the dead. A member of the Brethren perceives these articles along with 
his dispensational interpretation as necessary to his fellowship. These 
beliefs are the substance which gives meaning to his faith. To be in 
fellowship, he is required to believe. 
There is the further area of his conduct, which should be consistent 
with his spiritual rebirth. The Brethren's conduct is delimited by 
certain social acts which he does not do in good conscience. These 
are in addition to the gross sins prohibited by the Ten Commandments 
and observed by all in the Hebrew-christian tradition. They are best 
described by saying that they are the deeds looked upon as sinful by 
conservative religionists in all ages. They are commonly regarded as 
sinful among the fundamentalists of the Protestant churches today; a 
generation ago they were well-nigh universally so regarded. The Brethren 
have adopted this manner of social life. How well they have kept it 
can be seen from the tables in the preceding section. Perhaps the best 
short statement of what it means is found in the Catalogue number of 
the ~alvary Bible College Bulletin. In describing the required behavior 
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of the student body, the following description of its code is recorded: 
We are responsible, under God, to maintain a school 
behavior pattern above reproach • • • We reserve the 
right to require the withdrawal of any student not 
living up to the standard of conduct held by the 
College. These standards include restrictions against 
such practices as smoking, dancing, attendance at 
dances, card playing, the use of liqour in any form, 
and the attendance at theaters (including secular 
movies) • • • You will also be expected to meet the 
standard of modesty in dress and general appearance. 1 
Calvary Bible College is quite serious in this requirement. It 
is enforced. The college was founded some thirty years ago by Dr. Walter 
Wilson, who was meeting with Brethren at that time. He later did not 
meet with them, and the college is not a Brethren institution. However, 
members of the Brethren do attend the college, and its dean is an 
acceptable teacher in Brethren meetings. 
Most Brethren accept this statement as a social framework. It 
is a requirement for fellowship. By this token, a member of the group 
perceives these restrictions as having meaning for his fe,_lowship. He, 
therefore, takes them as normative for his conduct. 
Several of the people who were interviewed felt that these 
restrictions involved too much legalism. Likewise, it will be noted 
that as many as one-fifth of the group did not want to commit themselves 
on these points. There are two different reasons behind this reaction, 
but both of them tend to ameliorate the strictness of the gro: p view. 
Those who feel that the questions emphasize the legalistic aspects of 
1. Calvary Bible College Bulletin r, ~Kansas City, Missouri., December, 
1961), 16. 
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behavior too greatly point out that one of the Brethren tenets is the 
present leadership of the Holy Spirit. They feel that this doctrine 
softens the harsher elements of their code. However, they do not use 
the idea of Spirit-guidance except in the most general terms. Two of the 
young women stated that they had been guided by the Spirit not to want to 
lower their standard of conduct. This really amounts to a slightly dif-
ferent affirmation of their belief in the standards. The second type 
of reaction, failure to commit themselves, probably stems from the person's 
doubt as to whether the acts of dancing, theater-going, etc., were marks 
of a Christian's conduct. Some of the subjects felt they were not. 
5. The Measurement of the Individual's Perception 
of Membership against the Picture Drawn by the 
Doctrinal Requirements 
Tables 4, 5, 6, and 7 show the distribution of the cross-section 
on the questions related to the ~' ~, ~, and I-Thou relationships. 
The questions were framed in a manner to obtain as large a number of 
direct affirmative and negative answers as possible. Opportunity was given 
to record answers which were not directly responsive to the question. 
Omissions were noted. Likewise statements in addition to the questions 
were recorded. 
A value of five (5) was accorded an answer which indicated agreement 
with the Brethren point of view. A value of one (1) was given when the 
response indicated a point of view opposite to that taken by the doctrinal 
requirements of the group. Where the answer indicated a partial disagreement, 
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the value of three (3) was given to the response. ~ an example, if a 
respondent stated that he felt it was wrong for him to dance, he was 
scored at five (5) for that item. If he felt that it was all right to 
dance, he was scored at one (1). In the measurement on the~ dimen-
sion, there are eight items to be scored. A member of the Brethren who 
perceived these eight items in the manner demanded by Brethren doctrine 
would receive a score of 40. If all of the subjects lived up in practice 
to all of the items, the mean score would be 40. This did not happen. 
The members of the cross-section were scored as previously described 
on each of the items in the four dimensions of Johnson's theory. A female 
raw score, a male raw score, and a composite raw score were obtained. 
This raw score is a mean of the individual scores. The means were then 
divided by the total possible mean score, and a percentage obtained"whioh 
indicated the degree of agreement with the doctrinal requirements. This 
obtained percentage is called a perception index. It indicates the degree 
of congruence between the standard and the perceived position of the group 
in the various dimensions. 
The question should properly be raised here as to whether it is fair 
to this religious group to demand theoretically that they shot'ld live up 
in their actual perception of their fellowship to the perfect standard 
required by their doctrine. It is fair to use the doctrinal standard as a 
point from which actual accomplishment can be measured. It would not be 
fair to hold them up as hypocrites for not making an .A1' on their accom-
plishments. The point of this investigation is to find out how closely 
they do approximate practicing what they preach. 
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Table 9, which appears below, tabulates the measured scores on 
the four dimensions of personality. It shows the highest score possible 
on each dimension, the observed mean score, and the perception index. 
TABLE 9 
MEAN SCORES AND PERCEPTION lliDEX 
' 
Male Female Composite 
I-Me dimension 
~ghest possible mean score 40.00 40.00 40.00 
Observed mean score 29.79 27.00 28.58 
Perception Index .74 .68 .71 
I-It dimension 
--grghest possible mean score 30.00 30.00 30.00 
Observ·ed mean score 19.55 17.59 19.33 
Perception Index .65 .63 .64 
I-We dimension 
~ghest possible mean score 70.00 70.00 70.00 
Observed mean score 57.45 49.75 54.00 
Perception Index .82 .71 .77 
I-Thou dimension 
Highest possible mean score 10.00 10.00 10.00 
Observed mean score 9.17 9.09 9.14 
Perception Index .92 .91 .91 
The questions scored in Table 9 under each dimension may be found by 
referring to Tables 4, 5, 6, and 7 in the above text. 
Table 9 shows that the men of the cross-section perceive the meaning 
of the fellowship in stricter terms for each dimension than do the women. 
}lea's perception is slightly closer to the doctrinal norm than the women 1 s. 
The widest variation occurs in the ~ dimension where there is a 
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difference of 11 points in the P. I. In three of the dimensions, one 
question or group of questions showed a much wider variation. These will 
be discussed in Table 10 below. 
Table 9 also shows variation between the norm and the performance 
in each dimension. The composite P. I. for the~ dimension is.71; 
for I-It, .64; for I-We, .77; and for I-Thou, .91. 
These perception indices show the greatest degree of congruence 
between the norm and the performance to be in the I-Thou dimension and 
the least congruence in the~· This can only mean that the subjects 
perceived the fellowship more strongly in its relationship to God than 
they did in its relationship to 11the world". 
The high perception index of .91 in the I-Thou dimension is to be 
expected. The Brethren are a religious group and the persons who meet 
with them do so for religious reasons. One can reasonably feel that 
religious motivation would lead Brethren to pay a great deal of attention 
to this area of their fellowship. This would be especially true since 
the framev10rk of doctrine in which they express their religious convic-
tions is exceedingly strict. However, the author feels that two questions 
from the gu:i.de are a somewhat tenuous foundation upon wrich to erect a 
perception index. With this in mind, certain supporting evidence is 
adduced. Tne response to the question about where Brethren would be at 
the Judgment indicates that they unanimously believe that they will be 
among the redeemed. The question of happiness in relationship to the new 
way of life in the assembly is subsidiary but cogent, since happiness 
in this relation signifies a degree of hapniness in the I-Thou relation 
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which is a prerequisite to assembly life. 
Two of the assemblies, Bethany Chapel in Worcester, and Bible Chapel 
in Overland Park, printed statements of faith. These have been discussed 
at length above. Both statements give the doctrinal beliefs of these 
assemblies. It is implicit that co~~unicant members of the chapels view 
the I-Thou relationship in the doctrinal terms set forth in the pamphlets. 
If any of the subjects were in major disagreement with these statements 
of faith, they would probably be seeking religious fellowship in other 
kinds of meetings. Thirty-three subjects in the cross-section came from 
these two assemblies. In the post-interview guide procedure, members of 
these assemblies were asked how far they agreed with the printed state-
ments of faith. All but two of the subjects said they were in complete 
agreement. These two stated that they did not go along with the group 
. 1 fully on the matter of total deprav1ty. They then assured the ques-
tioner that they believed in the necessity of the atonement. This is a 
very small deviation on one doctrine. They claim to hold all of the 
others. 
Troost Avenue and Southside Gospel Hall did not use statements of 
faith in printed form. From what was said in the assembly meetings at 
both places, the observer could note no apparent differences of doctrine 
or differences in belief about God. The almost complete unanimity of 
response among the subjects questioned on their belief in the doctrine 
1. Interviews on December 9, 1962 and January 18, 1963, Overland Park. 
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of the group leads one to believe that they find it most congenial to 
operate in the I-Thou dimension. 
In the~ dimension, the perception index was .77. This is a 
decrease of .14 from the perception in the I-Thou dimension. The decrease 
indicates a lesser degree of congruence with the norm in this area. 
Whereas, divergence from the norm in the doctrinal area was rare, many 
of the subjects felt it possible to take positions in this area which were 
opposed to the strict interpretation of the doctrine on separateness from 
other kinds of religious meetings. However, it should be noted that 
this willingness to attend outside the fellowship was limited to attending a 
Prot·a.s~ar~t church a.:rter investigation had been made on the quality and 
amount of dispensational teaching. Lastly, the rather close interpersonal 
relations, evident by observation in tlo..ree of the four assembEes, tended 
to reinforce the in-group feeling and help the assemblies to function 
as small units within the context of the larger unit of the area in which 
they were located. 
The perception index of .71 in the I~ dimension indicates a 
lessening of the hold which some elements of the Brethren's code of conduct 
has upon individuals in the cross-section. The responses which are 
directly opposite to the stated position of the group show that individ-
uals have their own personal concepts of the rights and wrongs of specific 
acts of behavior. Actually this is a more difficult area for the individ-
ual to perform at the required level than either of the other two rela-
tionships which have been described. The context of the I-Thou relation-
ship is not as pressing. The individual realizes that he has beliefs 
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about his fUture state that he greatly desires to come to pass. However, 
these matters are future. In the matter of dancing or drinking, the 
choice is thrust upon him immediately. In the ~ relations, he is not 
so much upon his own resources for he has the strength of in-group feeling 
on which he can call. 
The relatively low index of .64 in the I-It dimension of relationship 
indicates a loosening of the requirements in the actual practice or 
living. In strict theory, a Brethren comrmnicant is not living in "the 
world" any more. It is significant that our current social mores have 
diluted Brethren practice to a degree. It is not significant that 
Brethren should own houses and cars. This is a sign of the lower-middle 
class moving upward in the social order. It is significant that they are 
willing to buy them knowing that they will have to go into debt to get 
them. 
It is significant that on these three groups of questions in Table 
10 as shown on the following page, the memoers of the sample showed 
a marked departure ~rom the nattern of the responses to the other 
questions. In all of them there is Im.lCh less conformity to the doctri-
nally requ::_red answers. 
The two questions that deal with a person being put out of the 
fellowsh;_p for un-Brethren conduct show a substantial variation f'rom the 
normative response. The women were less prone to adhere to the strict 
doctrinal standard of excluding "evil" practices. 
The question of school integration shows a distinct variation from 
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the customary stand of paying little attention to worldly questions. 
Part of the difference undoubtedly comes from the heavy stand of the 
Massachusetts responders in favor of concern for school integration. 
Again the variation is more marked among the women. 
TABLE 10 
SCORES AND PERCEPTION INDEX ON THREE QUESTIONS 
Male Female Composite 
Would I be in fellowship 
behaving as if all these * items were right? 
The Brethren fellowship? 
The fellowshi·p of Christ? 
Observed mean 5.17 3.09 4.27 
Perception Index .52 .31 .43 
~ Perception Index .74 .68 .71 
Should I feel obligated to 
take a stand on school inte-
gration? 
3.24 Observed mean 2,18 2.82 
Perception Index .65 .44 .56 
~ Perception Index ,65 .63 .64 
Would I attend the local Protes-
tant church, send children, etc.? 
Observed mean 8.51 4.27 6.69 
Perception Index S1~ .28 .45 
~ Perception Index .82 .71 .77 
* See Table 4, p. 132 
* 
The variation among the women is most marked on the three questions 
that deal with attending a Protestant church, sending the children to 
Bible School, and marrying into the group. Less than a third of the 
female subjects felt any compunction about doing all three of these things. 
170 
Normative Brethren doctrine would require them to do none of them except 
in unusual situations. Five women answered the questi.::ms in complete 
opposition to the doctrine; many others qualified it by saying that it 
would depend on the church's doctrine or the nearness of an assembly. 
The men held the line better, but, here too, there was a strong tendency 
to break over the boundary and attend. 
The tentative working hypothesis of the dissertation has been that 
a member of the Brethren perceives the fellowship of which he is a part 
in a two-fold manner. There is the body of doctrine defining the beliefs, 
and there are the standards of conduct to be observed. The data from 
the field research show that this hypothesis is a correct one to explain 
the manner in which a co~nunicant perceived his fellowship. 
In terms of the responses to the questions on the interview guide, 
the data show a greater degree of agreement between the requ:i.red doctrines 
and practices in the areas closer to worship than to everyday life. The 
agreement of the individual with the primary doctrines of his reli~·ious 
faith is close. TI1e agreement with the doctrinal standard in practical 
life situations is not so marked. The perception index in the I-Thou 
dimension was .91. In the I-Me, ~' and I-We dimensions this index 
falls to .71, .64, and .77 respective~. 
In terms of the information from observations and material gsined 
in interviews in addition to the interview guide questions, the data 
show a group of people who are deeply committed to the theological 
requirements of the fellowship. They also show that three of the assem-
blies are gro1_;ps in which close and warm interpersonal relations exist. 
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The subject matter of the relation is concerned with both spiritual 
state and practical living conditions. The fourth assembly which was 
in the midst of a serious dispute did not exhibit warm interpersonal 
relations, but the dispute itself would be indicative of the fact that 
the group was cohesive enough to be disturbed by a relativaly minor 
doct~inal issue. In the ~ and I-Me relationships, a sense of respon-
sibility for those outside the group was observed, and a strong feeling 
of identification as belonging to the elect was noted. 
This ctapter has been concerned with what individual Brethren 
actually perceived in the matter of relationships. Since Johnson's in-
sight into psychology of personality -- that the perception of fellowship 
is determined by the relationships to God and man -- is germane to the 
data of the responses, it can be stated that the meaning of fellowship to 
the Brethren in the cross-section should be viewed in a descending scale 
of importance. They saw the meaning of fellowship most clearly in being 
confronted by their God. He was the ::~ost important single factor in 
their experience. They saw their fellowship of believers as the second 
factor in their lives. The in-group feeling was strong. They did feel 
themselves apart from the world, but they did not see this as clearly 
as in the two previous relationships. In the matter of the relationship 
to self, tl:.ere was a relaxing of the perception as to the application 
of the standard toward their own conduct. 
Thus it can be stated that Brethren in the cross-section were 
strong in t~eir doctrine and in their group feeling. They were not so 
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strong in their feelings of responsibility toward Uose outside the 
group, or toward their own involvement in their environ1:1ent and its 
socia 1 mores. 
CHAI'I'ER VI 
1. Summary 
TI1e Brethren ~ovement began about the year 1827 in the city of 
Dublin. The persons who were involved in its conception were for the 
great part P'~!ople of Anglo-Irish background. They were aristocrats, 
gentry, clergymen, scholars. They reflected deep concerns about the 
Erastian state of the Church of Ireland, and, by implication, that of 
its mother church across the Irish Sea in Britain. They were likewise 
fearful of the changes that were coming in Church-State relationships 
in Ireland, of the social and economic changes that were being caused 
by the progressive industrialization of the British Isles, of the new 
views in Biblical criticism which were at thj_s time in the air. 
The move~ent which they initiated was a strongly conservative 
protest against these changes. They effectively withdrew from the 
fellowship of the Establishment on both islands. They withdrew to a 
very large degree from involving themselves in the social problems of 
their generation by centering their hopes on ke world to come. They 
likewise erected as strong barriers as they could to keep themselves 
separate from the turmoils g·oing on about them. They develoned a 
theology wh:ich wasas different from the new views as "9ossible. Where 
the newer critics called time-honored dogma in question, the Brethren 
173 
174 
affirmed it the more strongly. They held that it was not sufficient 
to believe in inspiration in general; one must affirm h~_s belief in the 
verbal inspiration of the Scriptures. They further emphasized the millen-
nial hope. It became a cardinal doctrine in their thought. They propa-
gated it far beyong their own constituency. 
The movement was led in its beginning by some strong personalities. 
John Nelson Darby, clergyman and lawyer, was a giant among its early 
leaders. More than any other person, he gave the Brethren the form of 
thought and action by which they can be recognized a~7here they are met. 
He was an ardent apologist for his point of view. He wrote indefatigably 
on behalf of his doctrines. He studied the Bible extensively, drawing 
from it the set of doctrines which characterize Brethren. He lived a 
long life which he devoted almost entirely to the on-going of the 
Brethren. 
Anthony Norris Groves lived a short life. He is important to the 
Brethren since he became the first of their missionaries. He went out 
to the Middle-East and later to India trusting entirely that the Lord 
would see to his support. This venture by Groves set the pattern for 
tr.ce work of large numbers of Brethren who have labored as missionaries 
through the years. He was much less a controversialist than Darby. 
George ~Miler was also a leading figure in the early days. He 
was a pastor before he became a teaching brother. He was a careful 
shepherd of his flock in the assembly at Bethesda in Bl~istol. He is, 
however, remembered for his work with the Ashley Down Orphanage in that 
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community. MIUler conducted this work on the !)rinciple that the I.Drd 
would provide for their corporate needs. The work certainly prospered 
through the years and was, indeed, an instrument of social amelioraticm. 
!lm.ller was an evangelist as well as a teacher. He did go to those out-
side the fold. The Open Brethren show this same willingness today. It 
is part of their legacy from him. 
The movement has suffered painfully from schism during the years of 
its history. The division between the Open and Exclusive Brethren took 
place in 1848 when Darby and Mftller clashed over the discipline in the 
assemblies. More than half of the assemblies followed the Openp:>sition 
championed by ~.ruller. The argument was caused not so much by divergent 
doctrine as it was by the clashing personalities of the two men and the 
absolute lack of any kind of organization, central or local. Since 
1848, the Open Brethren have had a degree of organization on the local 
level. There have been no major schisms within its ranks. Further-
more, it has grown in membership in this country at a greater rate than 
the other bodies. The Exclusive Brethren have been fragmented during 
the same period. There have been five major divisions; some of the 
divisions have broken up f'urther into as many as eight contending factions. 
The emphases in the meetings have been on correct doctrines, correct 
fellowship, and correct discipline. The unity of the group has exnloded 
under these pressures. 
At the present writing, the Brethren assemblies of each wing of 
the movement represent small groups of' individuals who meet faithf'ully 
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to carry out their religiou.e dutiea. The Open ueembliee are elightq 
larger in the 1'1U11bere of people reacbecl tbar1 the IQJ.uai v. u.-bliee 
are. The grou.pe are ...n. B.arelT doee one f'iDd. u •atl7 u aoe ha.ndred 
and t1tt7 1ndiv1dual.e in an u.-bq. The anrap ie around fifty, 
and •any groape are •aller. 
Through the yean, Brethren haft had. conaiderable influence on 
coneern.tift Chrietian thought. Their iuietance on the verbal inapir-
at.i.OD of the Bible, on tbe eubat1t&t10Da17 AtoneMnt, and i•,nent 
Second COllin& bu coamended thea to t.hoae in the clenOIIinationa who 
'Vin v:tth alaa the contributiona of the lut centu.r,r of Biblioal 
echolanbip. L.1.keW1•1 the tnaework of eeftll d1apeneat1ona otrere a 
deoeptivel.J' aillple and losical vq to interp.Nt Scripture t.h&t appeala 
•troncl7 to tbaae coneenat.tve iDdiridaela. There ie little reuan to 
doubt but what they v:tll COiltinue to UU'Ci• tbie influence 1n 1oM 
tuture. However, the area in whioh thie can be acc011pliehecl ie leu 
vide than it waa two pneratiou ap. Chriatien thought in thie 
countr.r baa tended te becoae aoN liberal in ita vievpointe and tenda 
to be leea intereetecl in the iuighta tbat tbe Brethren can contribute. 
Finalq1 there are ind1cat1ou that the Brethren theuelvee are feeling 
eau of the tendenciu toward lat1tud1nari&!l conduct which will affect 
the deoisi 'ftDUI ot their wi tneae. 
!he group of oonteaporar:r Brethren which wu chosen for inveatigat.ion 
ahowed a group of people atrongq coud. ttecl to the ide ale and pract.ice 
ot the u8811bliee. '!'hey were taithtulin att.endance. They received 
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much spiritual guidance from their experience. They believed in the 
doctrines of the fellowship. They constituted their lives to a very 
large degree upon the doctrines which had led them into this fellowship. 
A third of the group had grown up in the movement. They represented 
a middle-class group in economic status. The largest group of them had 
been educated through the high-school level. Those who entered the 
group from the outside were seeking a pattern of the New Testament church 
to a large extent. They interpreted what _they saw to be this pattern. 
Also, they feel that they can be certain of their salvation within this 
pattern. 
The doctrinal requirements of the Brethren fellowship fall into 
demands that the communicant accept belief in the verbally inspired 
Bible, the Trinity, the total depravity of man, the substitutionary 
atoning death of Christ, and the pre-millennial return. To these re-
quirements almost complete assent was given. The Brethren also give 
credence to the doctrine that a saved person lives no longer in the world. 
His conduct must be different fram.those who do live there. In this 
area of belief and practice, the Brethren do not show as great a unanim-
ity. Where they would show nearly one hundred percent agreement in 
matters of theological dogma, they would agree with their own doctrinal 
standard only fifty percent of the time in saying that breaches in the 
code of conduct would deQY a person the right of membership. They also do 
not draw the line on separateness from other religious groups so sharply 
as their doctrine requires. Lastly, they do get themselves involved 
in "the world" to a degree, financially, by going into debt, and emo-
tionally by taking stands in a very limited way on public issues and 
by marrying outsiders. 
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The investigation of the Brethren has shown that the subjects in 
the cross-section are in the middle income group in the United States. 
It also shows that on the average they have progressed farther in 
education than the average of the general population of the country as 
a whole. The history of the Brethren shows that it began as an aristo-
cratic movement. The data received on family income can only mean that 
the group as a whole is below the social stratum in which it originated. It 
is also probable that the income reported by the subjects represents 
a higher mean average income than would obtain if the income of all 
Brethren in the United States were averaged. The subjects were all 
residents in metropolitan areas where the income for 1959 was higher than 
in non-metropolitan areas.1 The higher educational achievement of the 
subjects can be explained on the same basis. The picture of the place 
in the social pyramid that is gained for the Brethren is one in which 
the group has come down several levels in the scale, but it is also one 
in which the subjects of the present inquiry seem to be rising slightly 
due to recent educational advances and the general prosperity of the 
economy 
We should note the manner in which the subjects responded against 
the requirements of Johnson's integrated theory of personality. The 
1. Statistical Abstract, P• 333. 
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subjects did sustain his thesis that the person is the focus of his 
experience, and that their various relationships did enrich an compli-
cate their goals.1 This was particularly noticeable in the I-Thou 
dimension. 
The main goal of the majority of the Brethren who were interviewed 
was to be certain that they would spend eternity with God. This aim 
explains their interest in defining precisely their theological views, 
and it also explains their tendency to quarrel over small points of 
belief and practice. They have conceptualized an image of God in terms 
of the stern and righteous Judge. When a Brethren is confronted by 
Him, the dialogue between them can only be in terms of man seeking 
forgiveness by confessing all of his sins that he can possibly remember. 
The communicant of the Brethren has had this experience. He has 
confessed his sins and has been born again in a new relationship that 
gives him a changed view of Self. He tends to look at himself as a saint. 
He further is inclined to separate himself from "the world", and he 
seeks to find support in relationship with others of like experience 
in the assemblies. The data from the personal interviews, the statements 
of faith, and the history of the movement show this to be the normal 
course of a Brethren's spiritual quest. 
This pattern of life fits into Johnson,•s theory. He submits that 
the~ dimension grows out of a subject observing the body-mind inter-
1. _loh:fisent Personality and Religion, p. 235. 
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action within himself.l The ~ relation expands into a dynamic pro-
cess of behavior oriented toward future goals. In the I-Me dimension it 
-
is quite clear that the behavior patterns of the Brethren are oriented 
toward the future state 'Which they hope to attain. TI1is look to the 
future explains the reluctance of nany of the subjects to break ·with 
conduct patterns of the group. Likewise, the belief of the Brethren 
that they have already become saints indicates that they have taken 
this position as a natural development of the I-Me dimension. 
Johnson's concept of the Thou who is met in religious experience 
is at once ideal and noble. This concept includes all of the majesty 
which one ought to ascribe to his Creator, and it emphasizes the belief 
that His greatness of soul is correspondingly as much greater than the 
hwnan soul's, as is God's physical po\'ier. 2 With such a God, genuine 
dialogue is possible for the hUr.l.an being. God does speak to man and 
requires a response, but, at the same time, one has the feeling that this 
kind of a God will listen to what one has to say. From encounter ·with 
this God, the human being can grow creatively. 
The Brethren encounter God in the !-Thou relationship. One P~ 
the feeling that they look upon it as a one-way channel in which the 
Divine Voice speaks and the listener obeys. }~wever, the encounter did 
produce the Brethren assemblies, and the goals of every corowunicant in 
that fellowship are conditioned by it. It is creative, though the 
results may not realize the full potential of the confrontation. 
1. Ibid., pp. 236,240. 
z. Ibid., p. 256. 
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In the concept of the I-It relationship, Johnson conceives of 
the person attributing values to the objects in the world as they relate 
to the meaning of his own experience.1 The Brethren tended to view the 
things in that world in proper proportion to the ends that they desired 
to achieve for their lives. Money was important to them to support 
their families, but they did not worship it in themselves, nor did they 
feel bound to respect others because they had it. The people in 
that world were looked upon as ends rather than means. Most often 
this idea was expressed in the terms of the evangelistic and missionary 
effort. There were souls to be saved for their ow.n potential values. 
Johnson thinks of the I-"Yle relationship in tenns of "a net-work 
of groups in which the individual comes to belong and participate in 
meaningful roles."2 This concept particularly applies to the way in 
which the Brethren keep a watch-care relationship over each other. This 
relationship is supportiv·e. It supplies resources which are necessary 
to the person by being a relatively s,ympathetic group. 
2. Conclusions 
From the investigation of the Brethren's history, theology, and 
practice, the following conclusions are drawn. 
The first conclusion is that the Open Brethren are deeply committed 
to an extremely conservative theology. It is fundamentalist, chiliastic, 
1. ~' P• 244. 
2. ~' P• 246. 
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and pre-millenarian. It emphasizes the classic doctrines of this 
theological position which have been enumerated in Chapter IV of this 
dissertation. 
This conclusion has been reached on the basis of reading the 
apologetic literature of the Brethren, the pamphlets which they distrib-
ute for evangelism, and the historical documents of the gro':p. This 
context of dispensational pre-millennialism ~ the thought-pattern in 
which they operate. There is no other type of theology promulgated by 
them. The conclusion is further strengthened by the author 1 s personal 
association with members of the fellowship group. The puc1lic religious 
addresses, sermons, and Bible School teaching have all been couched 
in these terms. So too have the religious conversations between the 
observer and individual memoers of the fellowship. 
Before the author began his investigation of the Brethren, he knew 
that they were counted at the conservative end of the spectrum of 
Christian thought. .As he read the history and the doctrinal statements, 
his original impression was confirmed. The question was then raised 
as to the possibility that a liberalizing trend of tbought might have 
taken place within the Brethren movement. However, the investigation 
shows that there ~as been no change. The doctrinal statements of the 
contemporary Brethren are identical in their content with the positions 
held throughout the history of the movement. Furthermore, the data 
show that the only expressed disagreement with the statements of faith 
was on the issue of total depravity. This was expressed by only two 
individuals. 
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The second conclusion is that membership in the Brethren demands a total 
commitment of life. This means to them that Christ must be in a central 
position in their perception of values. Since Christ has died for their 
sins and judged Sin, the old ways are to be given up. This is little differ-
ent from popular fundamentalist theology. However, the Brethren do make 
an attempt to give concrete expression to the building up of new w~s. 
They make the chapel the center of the people's social life. They urge 
100% attendance at all events by everybody. Adults feel that they can 
attend the extra meetings for youth. Boys of tldrteen years make testi-
monies on a plane of equality with the older men. For the member of the 
fellowship there is the injunction to live up to the ideals in all areas 
of individual life. 
This conclusion is based on observation of the Brethren communi-
ties at worship. It can also be supported from their evangelistic efforts. 
Furthermore, the responses of the subjects indicate that they perceive the 
necessity of working their doctrinal beliefs into their relationships 
with each other. 
We had expected to find a loyal group of communicants involved in the 
life and worship of the chapels. We did not expect to find them as 
committed as their responses to the interv·iew guide revealed them 
to be. Furthermore, the attempt which they have made to center their 
social life around the assembly came as a surprise. The social affairs 
which the assemblies sponsored seemed, to the eye of the observer, to 
meet the needs of the older people for gregarious experience. The young 
people appeared to use them as occasions to became better acquainted 
with each other. 
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The third conclusion is that the Brethren receive commitment in 
varying degrees from their people in the areas of the religious life 
outside simple chapel attendance. The strongest degree of commitment 
was found in the area which was concerned with the boundaries of the 
fellowship. A perception index of .77 was recorded. The doctrinal 
position of tbe Brethren requires separation. The cross-section as a 
whole was this much out of congruence with the normative position. It 
-
came as a surprise that so many individuals felt that they could find 
some fellowship and worship outside of the assembly though they tended 
to limit this seeking of fellowship to those groups which had a 
roughly similar theological position. If the groc;p feeling in t!lree 
of the assemblies had been less warm, if the watch-care had been 
censorious, the willingness to seek other fellowship could be expected. 
Since this was not the case, the lack of congruence is best explained 
as a lowering of the barrie:::s of separation. 
In the responses to the questions about drinking, dancing, and 
the rest, a perception index of .71 was recorded. The code of conduct 
in this Erea is explicit. While seven-tenths of the people who were 
interviewed did accept the standard, this is not a tremendously high 
average rate of acceptance in a group that is theoretically as strict 
as the Brethren claim to be. However, there was this degree of acceding 
to a rather strict personal discipline in matters that are somewtat 
small. We were surprised to find this much deviation from the norm in 
this Erea. 
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The responses to questions about relationship to others showed 
a perception index of .64. This is the area which shows least congruence 
with the doctrinal norm of being dead to the issues of the world. 
The consciences of two-fifths of the cross-section were moved enough 
by school integration to lead them to feel that they should be con• 
cerned about the problem. 
The fourth conclusion is that there are very strong pressures 
working against the commitment of the Brethren to the doctrinal stan-
dard of membership. This conclusion is based on the following facts 
that were discovered in the investigation. Eleven individuals said 
that they began to meet with the Brethren because the chapel was near 
to their homes. Ten of these were women. This would indicate that, 
whatever they may now feel about Brethren faith and practice, they 
were satisfied by chance. They might have become ardent Presbyterians 
if they had been near a church of that denomination. There is further 
evidence to support this in the fact that five women, after years in 
the body, raised no objection at all to attending a neighborhood Prot-
estant church. They evidently feel that convenient nearness to a place 
of worship overweights any qualms about worship outside the assembly. 
The social mores of American communities are also exerting strong 
pressure on members of the cross-section. Note that the opposition to 
card playing, drinking, and dancing was about equally strong. Movies 
and the theater should be placed here as well. However, smoking and 
expensive dressing were not nearly so strongly opposed. The mores of 
186 
our time insist that women dress up to the fashion; the mores encourage 
large numbers of men and women to use tobacco. To the degree recorded 
in the cross-section the Brethren have bent under these pressures. Lastly, 
various social issues have tended to make Brethren conscious of their 
existence. While the responses on integration reflect much of the geo-
graphical accident of residence, nearly a tenth of the Missourians felt 
it was enough of an issue to tell the interviewer so. 
The fifth conclusion is that among Open Brethren, at least, the 
assemblies have been able to overcame the tendency to schism to a large 
degree. In only one of the chapels that were studied was there evidence 
of bad feeling. At the present writing it is still too early to state 
whether the quarrel in Southside Gospel Hall, St. Louis, will develop 
into the founding of a new chapel. The possibilities for this happening 
are inherent in the situation, but it has not yet occurred. The other 
groups are going along without any obvious dissension. We submit that 
the reason for this change in the pattern of the group is to be found 
in the fact that Open Brethren have achiev·ed a degree of organization 
on the level of the local assembly. Their elders keep a close watch 
over and have responsibility for the care of the meeting. In fairness 
to Open Brethren, it should be stated that they never have had as much 
of a habit of splitting up as the Exclusives have had. 
The sixth conclusion is that the meaning of the membership for the 
communicant is determined by his perception of the relationships to God 
and man in which this membership has involved him. These relationships 
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have been explored along the lines suggested by Johnson's integrated 
theory of personality. The Brethren perceives his relationship to God 
in terms of accepting the inherited theological doctrines. He also 
accepts the code of personal conduct which has came down from a previous 
generation as well as the feeling of the necessity of separation from 
the world and other religious bodies. The data show that he accepts the 
inherited theology with less variation from the required standard than 
he does either the code of conduct or the injunction to be separate. 
It follows that a Brethren has less strain upon his integrating l in 
the !-Thou dimension than he has in the others. He perceives the meaning 
of his experience more surely in this relationship. In the other dimen-
sions suggested by Johnson, the Brethren feels the strain of pressure 
from the social mores of the country to modify his conduct and outlook. 
He does not perceive his relationship to the inherited requirements as 
clearly in these areas. Therefore, his perception of the meaning of the 
requirements for conduct and separation is less. A fifth of the sub-
jects were willing to smoke. Two-fifths of the subjects were willing 
to speak on integration. Three-fifths of the subjects were willing to 
attend Protestant churches. Thus, we see the meaning of the membership 
perceived more closely with the requirements in the area of relationship 
to God than we do in the area of relationship to men. We had expected 
to find a close approximation of perception of meaning in each dimension 
and between the dimensions that were explored. It came as a surprise to 
find three of them as much at variance with the doctrinal standards as 
the data showed them to be. 
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The Brethren are a closely knit group of people who worship in a 
rigid theological pattern. They accept this pattern of doctrine without 
any evident strain. They accept in general the prescribed patterns of 
social conduct and outlook. There are evidences of strain in the fact 
that there are deviations from the normative position, but they do not seem 
intolerable. They have invariably exhibited a warm spirit toward the 
investigator which is consistent with the spirit which they exhibit 
toward those who hold similar beliefs but who are not of their fold. 
Membershi·p in the assemblies is a most important thing in the life of 
the Brethren communicant. It is a visible sign of his redeemed status, 
and he is challenged to live his life in conformity with the code of 
conduct. His membership sums up for him both his inherited doctrine 
and his strict, separate way of life. 
APPENDIX 
THE INTERVIEW Gtn:DE P.B. 5 
1. Sex. M. __ _ F. 
2. Marital status. Sing. _; Mar. _; Wid. _; Sep. _; Div. 
3. Age. 10-1'? _; 20-29 _; 30-39 _; 40-49 _; 50-59 _; above 60 _. 
4. Highest School Grade Completed 
6th ___ ; 9th ___ ; 12 _; college ___ ; post-graduete ___ • 
5. Occupation 
Professional _____ 
Salesman, Clerk _____ 
Housewife __ _ 
Retired __ 
6. Family Income 
White Collar __ 
Industrial __ _ 
Student 
Other (please state) 
under $5,000 _____ $5,001-10,000 -- above $10,000 ____ 
7. Number of years in Brethren fellowship 
less than 5 _; 5-15 __ ; 15-25 __ ; more than 25 
-· 
S. In the last year, I attended Breaking of Bread 
1-4 times _; 5-12 ___ ; 13-24 ___ ; 25-36 ___ ; more than 36 ___ • 
9. Under whose influence did yon come to meet with the Brethren? 
parents _; friend _; relative _; Bible School teacher _; 
revival service _; printed tract _; other ___ _ 
10. What were you looking for in the fellowship of the Brethren? 
Are you happy in it? ___ __ Unhappy? __ No comi·Jent __ _ 
11. Were there other reasons why you wished to meet with the Brethren? 
assembly was near _____ ; married into congregation ____ ; began 
by sending children to Bible school __ ; came by chance _. 
189 
190 
12. Can you tell me some of the things that make you hap;Jy in the Breth-
ren Fellowship? 
the gospel preaching _; the Bible teaching _; friendly people _ 
1.3. Are there some things that make you unhappy in this fellowship? 
preaching too old fashioned ____ ; teacting doesn't help me to live 
during the week ____ ; nothing for young people ___ ; no prominent 
people from town attend _. 
14. Has there been a different way of life for you in the Brethren 
Fellowship? 
15. In this new way of life, do you feel that it is wrong for you to: 
dance ___ ; go to the theater _; play cards ____ ; use tobacco _; 
drink alcoholic beverages ____ ; dress in an expensive manner _. 
16. How do you feel about people who do not feel that it is wrong to 
do the things listed above? 
Would this conduct put them or you outside the Brethren fellowship ____ • 
Outside the fellowshi"O of Christ __ _ 
17. In this new way of life do you feel responsible as a communicant 
of the Brethren to: 
buy only what you can pay for in cash ___ ; to work as hard as 
you can to better yourself and family _; be respectful toward 
those who know more than you do_; or vko have more wealth than 
you do __ _ Any exception to the answers? __ _ 
18. Would you feel responsible to help mediate a labor dispute? 
---
19. Would you feel it was your duty to take a stand on racial inte-
gration in your neighborhood school? ----
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20. What will be the position of a Brethren at the Day of Judgment? 
How will a non-member of similar views fare? a person whose 
religious faith has different ideas of salvation? __ a scof-
fer? __ a lukewarm person? 
21. How do you feel about the Roman Catholic Church in your neighborhood? 
Would you attend? _ Would you allow your children to receive 
religious instruction there?__ Would you object to them mar-
rying into its membership?_ 
22. How do you feel about the Protestant church in your neighborhood? 
Would you attend? _ Would you allow your ch:i.ldren to attend 
Sunday School?_ Would you object to them marrying into its 
membership?_ 
23. How do you feel about the liberal or Unitarian church in your 
neighborhood? 
Would you attend? _ Would you allow your children to attend 
Sunday School?_ Would you object to them marrying into its 
membership? _ 
BIBLIOGRAPHY 
AnOllJ'TtlOUS. 
A Retll!'fl to Sim*lici tl_. 
Rushden, Nort ants: Stanley I. Hunt (Printers) Ltd., 1956. 
Bass, Clarence B. 
BackrTounds to Dis 
Grand Rapids, • Eerdmans Publishing Co., 1960. 
Broadbent, E. H. 
The:. Pilgrim Church. 2nd ed. 
t:lndon: Pickering and Inglis, (1930), 1942. 
Buber, Hartin 
I and Thou.· .. Translated by Ronald Gregor Smith. 2nd ed. 
New York: Charles Scribner's Sons, (1937), 1958. 
Clark, Elmer T. 
The .Small Sects in .Arrrerica. Rev. ed. 
New York and Nashville: Abingdon-Cokesbury Press, (1937), 1949. 
Darby, John H. 
Synopsis of the Books of the Bible. h vols. 
Lod ,..,_ "h' n on: u. ~·~orrl.s , n.o.. 
The Fields, 21(1958), 84-93. 
Fisher, Robert 
Life Insurance. 
vlorcester, ~·Iass.: by the author, 1935. 
Friedman, Naurice s. 
Hartin Buber -- The Life of Dialo~me. 
Chicago; University of Chicago ~ress, 19)). 
Fromm, Erich 
The Sane Societ~. 
New York: W. • Norton & Co., 1955. 
Escane from Freedom. 
Ne1v York: Farrar and Rinehart, Inc., 1941. 
192 
Gibbs, Alfred P. 
Scri tural Princi les of Gatherin • 5th ed. 
Kansas City, n.: · alterick blishers, (1935), 1961. 
Groves, Mrs. A. N. 
Hemoir of A. N. Groves. 
Bristol, Somerset: Bristol Bible and Tract Warehouse, 1857. 
Hall, Calvin s. and Gardner Lindzey 
Theories of Personality. 
New York: John tliley & Sons, Inc., 1957. 
F~stings, James, ed. 
"Brethren (Plymouth)." 
Encyclopaedia of Religion & Ethics, II, 643-848. 
Horney, Karen 
Our Timer Conflicts. 
New York: tv. W. Norton & Co., 1945. 
Ironside, H. A. 
A Historical Sketch of the Brethren I-lovement. 
Chicag'O: Noody Press, l936. 
James, William 
The Varieties of Religious Experience. 
New York: Random House, 1929. 
Johnson, Paul E. 
Psycholo~ of Religion. Rev. ed. 
New York: Abingdon Press, (1945), 1959. 
Personality and Religion. 
New York and NashviiTe: Abingdon Press, 1957. 
Kelley, William 
The Higl1er Critic ism. 
London: T. tleston, 1906. 
and Develo ient. 
19J. 
Landis, Benson Y., ed. 
Yearbook of Americfu! Churches. 
New York: National Council of the Churches of Christ, 1962. 
Lang, G. H. 
Anthony Norris Groves. 
LOndon: The Paternoster Press, 1949. 
NcGiffert, Arthur c. 
A Histor,y of Christian Thought. 2 vols. 
New York: Charles Scribner's Sons, 1947. 
l<lilner, Gamaliel 
The Thresho~d ?f the Victorian Afe. 
London: W~ll1ams and Hogarth, td., 1934. 
l.Coreno, Jacob L. 
1-Yho Shall Survive? 
Beacon, N. Y.: Beacon House, Inc., 19)3. 
l'Iorris, K. T. c. 
Servin~ and Shepherding. 
Ft. ftdge, !a.: Walterick Printing eo., n.cl. 
Hullahy, Patrick 
Oedipus -- Hyth and Complex. 
Nev-1 York: Grove Press, 19)3. 
lJeatby, W. Blair 
The Histo!"i of the Pl , outh Brethren. 
ndon: Hodder and toughton, 90 • 
Noel, Napoleon 
Risto~~ of the Brethren. 2 vols. 
Denver, Colo.: W. F. Knapp, 1936. 
Reid, William 
P outh Brethrenism Unveiled and Refuted. 
dinbureh.: iphan o. 
Scofield, c. I., ed. 
Ho1y Bible. 
Nev-r York: Oxford University Press, 1917. 
Selltiz, Claire and others 
Research Hethods in Social Relations. One vol. ed. rev. 
New York: Henr,y Holt & co., Inc., (19)1), 19)9. 
194 
Soltau, H. W. 
They FoWld It Written. 
London: Pickering and Inglis, 1862. 
Stanley, c. 
The Coming of the Lord. 
London: c. A. Hammond, n.d. 
Statement of Faith. 
Worcester, Mass.: Bethany Chapel, 1959. 
Statement of Faith. 
Kansas City, Mo.: Overland Park Bible Chapel, 1961. 
Stephens, Sir Leslie and Sir Sidney Lee, eds. 
Dictiona;r of National Biogra)hl• 
"John Nelson Darby" 5(1917 • 
Straus, Anselm, ed. 
The Social Pgrchology of George Herbert Mead. 
Chicago: The University of Chicago Press, 1956. 
Strunk, Orlo 
Religion: A Psychological Interpretation. 
New York and Nashville: Abingdon Press, 1962. 
Thompson, J. c. 
The Four Judgments. 
Erie, Penna.: Bible Truth Depot, 1935. 
Trotter, w. 
The Whole Case of Plymouth and Bethesda. 
London: G. Morrish, n.d. 
Underhill, A. B., ed. 
Calvary Bible College Bulletin. 
Kansas City, Mo.: n.p., 1961. 
U. s. Bureau of the Census 
Census of Religious Bodies: 1936. 3 vols. 
Washington: Government Printing Office, 19 39. 
195 
Statistical Abstract of the United States: 1962. 83rd ed. 
Washington: Government Printing Office, (1879), 1962. 
Warren, Howard c., ed. 
Dictiona;r of Psycho1o~ 
Boston: Houghton Mif~·n Company, 1934. 
Webster's New Collegiate Dictionarr• 
Springfield, Mass.: G. & c. Merriam Co., 1949. 
Whately, E. J. 
P~outh Brethrenism. 
ondon: Hatchards, 1879. 
Whitaker's Almanac, 1962. 
LOndon: J. Whitaker and Sons, Ltd., 1961. 
Woodward, Sir E. L. 
The Age of Reform, 1815-1870. Vol. XIII of 
of England. 11i vols. 
Oxford: The Clarendon Press, 1934-
• 
the Oxford Histo;r 
196 
THE MEAN nm OF MEMBERSHIP 
AS PERCEIVED BY PLYMOUTH BRETHREN 
(Library of Congress No. Mic. 63 ) 
Clifton D. Gray, Jr., Ph.D. 
Boston University Graduate School, 1963 
Major Professor: Paul E. Johnson, Albert v. Danielsen Professor of 
Psychology and Pastoral Counseling 
ABSTRACT 
The purpose of the investigation was to determine how communicants 
of the religious body, Plymouth Brethren II, the Open Brethren, have 
perceived the meaning of membership. An assembly in Massachusetts and 
three assemblies in Missouri were chosen as examples. From these 
assemblies fifty-one individuals were chosen for personal interviews. 
They were selected in such a manner that the numbers of people in the 
cross-section reflected the observed proportion of age and sex differ-
ences in the assemblies studied. 
The Brethren are a religious body who originated in Dublin about 
1827. They are called Plymouth Brethren by those outside the fellowship. 
Assemblies of the body were gathered in England at an early date, and 
the movement can be found in most of the English-speaking countries of 
the world. The assemblies are characterized by a dispensationalist theo-
logy, a strict social code of conduct, and an organization, or lack of it, 
patterned on their interpretation of the New Testament church. There 
are no clergy, no boards. Each missionary goes out on his own by 
faith. The movement has been riven by schism over the years. The 
Open Brethren is the largest of the Brethren groups. 
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An interview guide was constructed to ascertain the perception of the 
subjects as to the meaning of membership in terms of Paul Johnson's inte-
grated theor,y of personality. This theory submits that the l (Ego) is the 
integrating center of a series of relationships which are constantly going 
on between the l and the ,!:!! (Self), the It (Environment), the ,!!! (Community), 
and the~ (God). The quality of the perception of meaning is based 
upon the quality of these relationships. The subjects were scored on the 
basis of their replies within this frame of reference. Other statements 
by the subjects were noted, and observ·ation was made by the investigator in 
visits to the assemblies. 
The doctrinal requirements for membership were examined from the his-
torical position of the group. Modern statements of faith were also studied. 
From these sources an ideal standard of membership was constructed. The 
results of the interviews were compared with the ideal standard. 
It was assumed that if there were a person in the cross-section who 
perceived the meaning of membership in perfect accord with the standard 
he would receive a rating of 1.00 -- a perfect congruence -- on each of the 
personality dimensions. Each subject was examined to ascertain his lack of 
perfect congruence with the standard. The subjects showed a mean con-
gruence of .91 in regard to the ideal relationship to God. On the relation-
ship to community the mean was • 77 • On the relationship to environment 
the mean was .64, and on the relationship to self it was .71. 
From the investigation of the Open Brethren's history, from obser-
vations made by participating in their assembly life, and from the data 
of the field research, the following conclusions are drawn: 
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1. Open Brethren are deeply committed to a dispensational, pre-mille~ 
narian theology which they have not modified at all as the group matured. 
2. Open Brethren demand a total commitment of life to Christ on the 
basis of His substitutionary atonement. 
3. Open Brethren receive from their constituents a commitment of life 
which deviates in varying degree from the total commitment demanded. The 
commitment is closer to totality in the theological areas. It is less close 
in the practical affairs of everyd~ living. 
4. Open Brethren are under severe pressure by their environment to 
modify their strict code of conduct and give up some of their separateness. 
The data indicate that the outside pressure has forced them to do both of 
these things to a limited degree. 
5. Open Brethren have to a large degree broken the pattern of schism 
which has been part of their history. They have established a small degree 
of o~zation for the local assembly in terms of appointing elders. This 
has served to give the local body direction and stability. 
6. Open Brethren perceive the meaning of their membership in terms 
of the I-Thou dimension of Johnson's theory of personality more than they 
do in terms of the ~, ~' and ~ dimensions. The teaching and 
practices of the Brethren emphasize the first relationship. The others 
tend to become subsidiary. 
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